Margaret Barker

FRAGRANCE IN THE MAKING OF SACRED SPACE.
JEWISH TEMPLE PARADIGMS
OF CHRISTIAN WORSHIP

Gold, frankincense and myrrh were the gifts brought to Jesus by the
wise men. They were also the three symbols of worship in the original tem-
ple. The vessels and furnishings of the temple were made of gold; frankin-
cense and myrrh were the main ingredients of the two perfumes used in the
holy of holies. The specially blended incense — known as the incense of
spices [gtrt smym] — was based on frankincense, and the specially blended
anointing oil [smn msht qds] was perfumed mainly with myrrh.

In addition, the original temple represented the Garden of Eden, and
the lost Garden of Eden was remembered as the original temple which had
been destroyed at the end of the sixth century BCE. This temple had been
destroyed in two ways: in the reign of King Josiah, much of the older cult
had been purged, and twenty five years later, the Babylonians sacked the
temple and deported many of the priests. Others fled. People never forgot
what had been lost in the time of Josiah — including the perfumed oil'.
They said that the time of the Messiah, that is, when the oil was restored
and there could again be an Anointed One, the original temple and its fur-
nishings would be restored®.

The story of the temple perfumes is linked to memories of the lost tem-
ple and the lost Garden of Eden. Adam was remembered as the original high
priest, and the Garden he left was the lost temple, a garden temple where the
Lord had walked and talked with Adam, and where Adam had worn gar-
ments of glory and not the skin of a mortal body. When Adam left Eden,
they said he took with him gold, frankincense and myrrh, the symbols of
Eden and the temple.

! B. Horayoth 12a.
2 Numbers Rabbah XV.10: the lamp, the ark, the Sprit, the fire and the cherubim.
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Early Church tradition claimed that Adam’s disaster had been put right,
and the faithful could now return to the Garden of Eden. When St John wrote
to the seven churches in Asia Minor, he said that faithful Christians would
return to Paradise and eat again from the tree of life (Revelation 2:7; 22:14).
Returning to Eden, and thus to the original temple, must have been an impor-
tant part of early Christianity; one of the ways this was expressed was
through the perfumes.

The gifts of gold, frankincense and myrrh which the Magi brought to the
infant Jesus symbolised the restoration of the original temple. There is a cu-
rious silence in later Jewish texts, which say nothing about Adam taking the
gifts from Eden even though this is found in earlier Jewish texts. Josephus,
who was from a priestly family in the second temple, does not mention it in
his Antiquities, even though he knows several stories about Adam that are
not in the Bible®. Nor is it found in the Midrash Rabbah, nor in any of the
Targums.

The earliest reference to Adam taking the perfumes from Eden” is in the
Apocalypse of Moses, a pre Christian Jewish text from the end of the second
temple period’. In other words, this was originally a Jewish tradition. Adam
begged to take the seeds of incense shrubs when he left Paradise. Without
them he would not be able to make an offering to God, and God would not
hear his prayers. The perfume invoked the presence of God, and became a
sign of the presence of God.

There are several accounts of Adam taking gold, frankincense and
myrrh from Eden, but all the later accounts are from Christian hands. It
seems that Jewish sources did not preserve this tradition about the old temple
after it had been adopted by the Church. The oldest account is in the proph-
ecy section of the Testament of Adam®. In its present form this is a Christian
text, probably compiled by the mid third century, but it includes older, pre
Christian elements. Adam took gold, frankincense and myrrh from Eden and
hid them in a cave which became known as The Cave of Treasures.

The story also appears in The Book of the Cave of Treasures which says
that the cave was lower down the mountain of the Paradise, and that Adam
consecrated the cave as a house of prayer for his family. A longer version in
The Book of Adam and Eve’ tells how the three archangels were sent to Eden

For example, the story in the Testament of Adam that Adam made a prophecy which was
hidden in the Cave of Treasures, together with the gold, frankincense and myrrh.

In the Book of Jubilees were are told only that he burned the blended incense as he left Eden
(Jubilees 3.27).

Apocalypse of Moses 29; this is a Greek text with parallels to Latin Life of Adam and Eve,
possibly from a Hebrew original from the end of the second temple period.

Extant in several languages but probably a Syriac original.

Probably 5/6" century but known in 11" century Arabic manuscript.
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to bring the gifts for Adam: Michael brought the gold, Gabriel the incense
and Raphael the myrrh.

Adam was not, however, permitted to take the oil from Paradise; when
he was dying, Eve and Seth returned to the gate of Eden to ask for some of
the oil, and the archangel Michael told them that the oil would not be given
again until the last days®. In the undateable Christian text known as The
Acts of Pilate’ Adam rejoiced when he heard that Jesus had been baptised
in the Jordan, because he knew that the oil could at last be offered to all
who were baptised, and the oil would restore them to eternal life. Adam
would also have access again to the tree which was the source of the oil,
the tree of life.

The perfumes, then, transmitted the memory of a lost temple and an
older faith. They reminded of a time when Adam had a body of glory and
walked with the Lord in Eden, in the state before he fell to mortality. All
he could do in his fallen state was make incense to invoke the presence of
the Lord. He had the perfume of the sacred oil; but the oil itself was no
longer available.

In Hebrew tradition, all the instructions for worship were revealed by
God. King David received a writing from the hand of the Lord about build-
ing the temple (1 Chronicles 28.19), and Moses had been told on Sinai ex-
actly how the tabernacle was to be built and furnished, how the priests were
to be vested and how the perfumes were to be blended (Exodus 25.9). [The
rules for the tabernacle and the temple were almost the same, and for our
purpose today, there were no important differences]. Moses was told to copy
what he had seen in his vision on Sinai.

The holy place was furnished only with gold: the lamp, the table, the
ark, the mercy seat and cherubim were all gold. Outside in the temple court,
the vessels and furnishings were made of bronze. The anointing oil was
blended from myrrh, cinnamon, aromatic cane and cassia, and the incense
was blended from frankincense, stacte, onycha, and galbanum. Each of these
two blended perfumes had its own meaning, and neither of them could be
used outside the temple or tabernacle. Anyone who misused these perfumes
was ‘cut off’ from his people (Exodus 30.33,38). In other words, it was a
very serious offence. Using the temple perfumes for the wrong purpose was
a sin for which there was no forgiveness.

Let us look first at the incense. A simple incense of pure frankincense
was used in the outer part of the temple, set with the shewbread (Leviticus
24.7). The blended incense, however, was only used in the holy of holies
(Exodus 31.11). Since the holy of holies was the place of the presence of

8 Life of Adam and Eve 36-42; Apocalypse of Moses 9.13.
% Also known as The Gospel of Nicodemus extant in Greek and, mainly, Latin.
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God, the blended incense must have been associated with the presence of
God. In fact, both the perfumed oil and the incense were entrusted only to
the high priests (Numbers 4.16). The blended incense was ‘most holy’ (Exo-
dus 30.36), which means that it imparted holiness. Anything touched by the
incense became holy, consecrated.

The high priest took the blended incense into the holy of holies on the
Day of Atonement, and the smoke from the incense covered the mercy seat
above the ark. It was there, in the cloud of incense, that the Lord appeared to
the high priest. The perfume of the incense summoned the presence of the
Lord, and presumably that is why it was not to be used for other purposes.

When Solomon consecrated the temple, according to Josephus, a huge
amount of incense was burned, ‘until the very air was filled so full of these
perfumes... that it was sign of the presence of God... and of his dwelling
with them in this newly built and consecrated place’'’. Since Josephus was
from a high priestly family, this is important evidence for the meaning of
incense. It invoked the presence of God.

This is confirmed by the literal translation of Amos 5.21b. Condemning
the insincere worship of his time, Amos declared that the Lord would not
give forth perfume in the solemn assemblies of the temple. This is usually
translated: ‘I take no delight in your solemn assemblies’, but the Hebrew
word used is ‘perfume’. If worship was insincere, the Lord would not be pre-
sent and there would be no perfume. We do not know if this was the perfume
of the oil or the incense; but Amos, in the eighth century BCE, associated
perfume with the presence of the Lord'".

The anointing oil had another meaning: it was the sacrament of theosis.
The oil did not simply consecrate, it transferred the power to make other
things holy. Anything touched by the oil became itself a source of holiness;
the temple furnishings became most holy once they had been anointed. Any
person anointed with the special blend of myrrh, cinnamon, aromatic cane
and cassia became divine. This is why the Messiah, the Anointed One, was
called the Lord; he was human and divine. Those who received the perfumed
oil were restored to the state that Adam had lost when he was driven from
Eden, because it transformed mortals back into angels. The oil had been lost
since the time of King Josiah, which means there was no truly anointed per-

10 Antiquities 8: 4.

" Incense was also used to make atonement, which in the temple meant healing and restoring
the creation. When sin had damaged the great covenant bonds which held the creation in
place, and danger threatened, the high priest had to make atonement and repair the damage,
in order to protect the people from danger. After the rebellion of sons of Korah, when wrath
threatened the Israelites in the wilderness, Aaron the high priest took incense and made
atonement, in order to stop the wrath, that is, to repair the covenant and protect the people
from the consequences of sin (Numbers 16: 46-50).
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son in the second temple. Everything we know about the oil must have been
memories of the first temple.

The Slavonic Enoch — a text preserved by Christian scribes — de-
scribed how Enoch became an angel, in other words, how a high priest was
anointed. We know from later texts that the perfumed oil had been kept in
the holy of holies'>. Enoch stood before the heavenly throne, that is, he stood
in the holy of holies, and the archangel Michael took off his earthly clothes,
the symbol of his mortal body. Then he anointed him with the sweet myrrh
oil, which shone and was like dew. Enoch saw that he had become an angel.
He no longer had a mortal body so he was resurrected. He was then in-
structed by an angel and taught all the secrets of the creation. In other words,
he acquired Wisdom (2 Enoch 22).

This anointing with Wisdom is what underlies Isaiah 11:2-3:

‘The Spirit of the Lord shall rest upon him,

the Spirit of wisdom and understanding,

the Spirit of counsel and might,

the Spirit of knowledge and the fear of the Lord.
And his perfume shall be the fear of the Lord’.

Anointing changed the human mind and gave Wisdom.

The high priest was anointed on his eyelids (b. Horayoth 12a) as a sign
that his eyes had been opened, which explains the figurative language in the
1 Enoch. When the Holy Wisdom was abandoned in the time of King Josiah,
and the oil was hidden away, those in the temple lost their sight (1 Enoch
93:8). There was no longer any holy oil to open their eyes and show them
the vision of God. There was no way for mortals to become angels.

The perfumed oil was extracted from the tree of life, one of the symbols
of the Holy Wisdom (Prov. 3:18). Later tradition said the tree of life in the
temple had been the seven branched lamp, the menorah, and you will recall
that the true menorah had disappeared from the temple but would be restored
in the time of the Messiah. Both the perfumed oil and the lamp had been a
part of the older temple but were missing from the second temple. Both had
been symbols of the Holy Wisdom.

The Holy Wisdom had, in fact, been represented by the oil and the in-
cense: she was described in the Wisdom of Jesus ben Sira as the blended in-
cense and as the perfumed anointing oil (Ben Sira 24:15).

Like cassia and camel’s thorn I gave forth the aroma of spice,
And like the choice myrrh, I spread a pleasant odour,

Like galbanum, onycha and stacte,

And like the fragrance of frankincense in the tabernacle.

12 Tosefta Kippurim 2:15, or perhaps on the shewbread table, T.N. Exod 25:29-30 gloss.
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Memories of the gift of Wisdom in the perfumed oil survive in several
early Christian and Gnostic texts. St John wrote in his first letter: ‘You have
the chrism from the Holy One and you know all things (or ‘and you all
know’)... you have no need for anyone to teach you anything’ (1 John 2, 20,
27). The Odes of Solomon, early Christian hymns, also use the imagery of
the perfumed oil, but here the oil is the sacrament of theosis, entering the
angel state: ‘My eyes were enlightened, and my face received the dew, and
my breath/soul was refreshed with the pleasant fragrance of the Lord’ (Ode
11:14-15). Or: ‘He anointed me with his perfection, and I became as one of
those who are near him’ (Ode 36:6). Both these texts are similar to the de-
scription in 2 Enoch.

Teaching attributed to St Peter explained how Christ had been anointed:

‘The Son of God, the beginning of all things, became Man. He was the
first whom God anointed with oil taken from the wood of the tree of life’.
The text continues: ‘In this present life, Aaron the first high priest was
anointed with a blended oil, made after the pattern of the spiritual oil... If
this temporal grace, blended by men, was so effective, how potent is the
ointment extracted by God from a branch of the tree of life’"”.

Pope St Leo (Pope 440—461), in one of his Christmas sermons, said that
the myrrh brought to the infant Jesus was this perfumed myrrh oil, a symbol
of God’s Son uniting himself to man’s true nature’ (Sermon 6) — which is
exactly the meaning of the oil in the older temple. The Anointed One was
Immanuel ‘God with us.” In the Apostolic Constitutions, there is thanksgiv-
ing for the fragrance of the oil and for the immortality made known by Je-
sus'*. St Dionysius devoted a whole chapter of the Ecclesiastical Hierarchy
to the Rite of Ointment, and emphasised the illumination given by Wisdom:
‘It spreads its sweet fragrance into their mental reception... the transcendent
fragrance of the divine Jesus distributes its conceptual gifts over our own
intellectual powers’"”.

The so-called Gnostics knew the traditions about the oil: Irenaeus de-
scribed a Valentinian initiation in which the initiate was anointed with myrrh
oil to represent the perfume which is above all things. The entire ceremony
clearly derived from a temple ritual in the holy of holies, when the Father
and the Mother gave the Spirit in the oil, and thus transformed the initiate
into a child of Wisdom'®. Origen knew of Ophite Gnostics who were trans-
formed into Sons of God when they were anointed with white oil from the
tree of life'”.

'3 Clementine Recognitions 1:45-46.
'4 Apostolic Constitutions 7:27.

13 Ecclesiastical Hierarchy 476¢, 477c.
'® Irenaeus. Against Heresies 1:21.3.
17 Origen Celsus 6:27.
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There are echoes, too, in the Zohar, the Jewish mystical text which has
preserved so much ancient temple material. This is how the Zohar explains
the link between Wisdom, the perfumed oil and the tree of life, expounding
Psalm 36:7: ‘For with thee is the fountain of life, and in thy light we see
light’.

The fountain of life is the supernal oil which flows
continually and is stored in the midst of the most high
Wisdom, from which it never separates. It is the source
which dispenses life to the supernal tree, and kindles the
lights. And that tree is called the tree of life because it is
planted on account of that source of life'®.

The fragrant tree of life appears in the Enoch traditions, standing near
the heavenly throne, with a fragrance beyond all fragrance'. After the great
Judgement, it would be restored to the temple, and its fruit would be given to
the righteous and holy ones. This is what St Paul meant when he spoke of
the fragrance of Christ being a fragrance from life for life*’. In 2 Enoch, the
fragrant tree is gold and crimson, like fire*', a memory of the menorah, the
tree of fire, the ancient symbol of Wisdom.

The perfumes recalled a lost temple: Eden, Wisdom, and Adam’s life
before he fell and became mortal. The incense invoked the divine presence,
and the oil conferred divine state. Both of these had been part of the older
temple cult in Jerusalem, the original Eden from which Adam the high priest
had been expelled. Both remained as part of Christian worship after the Jeru-
salem temple had been destroyed, because the Church restored the ways of
the first temple. The faithful returned to Eden.

And what did Matthew mean by his story of the wise ones who brought
gold, frankincense and myrrh to Jesus? Matthew’s gospel is the most Jewish
of the gospels. There is evidence that it was originally written in Hebrew*’,
and if so, the wise ones from the east could have been something rather dif-
ferent. The Hebrew word gedem can mean both ‘east’ and ‘ancient times’.
Was Matthew telling us about wise ones from ancient times who brought
back to Jesus the three symbols of the original temple: the gold, the frankin-
cense and the myrrh?”*

'8 Zohar Leviticus 34b

191 Enoch 24:4

202 Corinthians 2:16

212 Enoch 8:4

22 Irenaeus Against Heresies 3:11.1

2 The spice box at the end of Sabbath; similar idea of memory.
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Maprapet bapxkep

BJIATOBOHUMA B CO3AAHNN CAKPAJIBHOTI'O ITPOCTPAHCTBA.
MAPAINTMBI BETXO3ABETHOT'O XPAMA
B XPUCTUAHCKOM BOTOCJIYKEHNN

30710TO, TaaH ¥ CMUPHA — UMEHHO 3TH Japbl IPUHECIN BOJIXBHI MJja-
JneHy Xpucty. OHM ObUIM TakKe TpeMsi CHMBOJIaMU OOTOCIyKeHUs B ep-
BOM XpaMe. YTBaph U YOpaHCTBO Xpama OBLIM M3TOTOBJICHBI U3 30JI0Ta; Ja-
JIlaH ¥ CMUpPHA OBLTH OCHOBHBIMH COCTaBHBIMHU YaCTSIMH JIBYX apOMaroB, HC-
MOJIb30BaBIINXCS B CBsTas CBATHIX. OCOOBIM 00pa3oM MPHUTOTOBISEMOE KY-
peHre, U3BeCTHOE KaK 0JaroBOHHOE KypeHHe, BKIIOYao B ceOs NajaH, a B
erell moMasaHus i OJaroyxaHusi 100aBJsUI B OCHOBHOM CMHUPHY.

Kpome toro, mepBbIit XpaM CUMBOIU3UPOBAI DIEMCKUN Cal, M B IaMs-
TH JIOEH CYyIIECTBOBAJAa aHAJOTUS MEXIy MOTEPSHHBIM pPaeM M TEPBBIM
XpaMoM, pa3pymieHHsIM B VI B. 10 H. 3. XpaMm ObUT pa3pylieH IBOSKO: 3a
BpeMst ipaBienus Lapst Mocun apeBHU# KynbT ObUT OUUINEH, a 25 JeT cmyc-
TS BaBWJIOHSIHE pa3rpaOWiii XpaM M YBeJIM MHOTHX CBSIIIEHHHKOB. HekoTo-
prIe ciacuch OerctBoM. Jltoau He MOTIIH 3a0BITh TO, YTO OBIJIO TOTEPSHO BO
Bpems Mocuu, B TOM grcne 1 61aroBoHHOE Macio. [ 'oBopwim, 9To BO BpeMs
Meccuu, Korja eneit 6yaeT BocCTaHOBJIEH U MosBUTCS [loMa3aHHUK, TO BO3-
POOUTCA MEPBBIM XpaM U €ro yTBaph.

Wctopus 61aroBoHHMI XpaMa TECHO CBf3aHA C MAMSTHIO O TIOTEPSHHOM
XpaMme U MOTEePIHHOM pae. AlaM CUUTAJICA NEPBBIM B HICTOPHH ITEPBOCBSIIEH-
HUKOM, 1 CaJ, OCTaBJIECHHBIN UM, ObLT TIOTEPSIHHBIM XPaMOM, CaIoM-XPaMoM,
rne ['ocrions xoaui u pasroBapuBai ¢ AjxamoM, T1e AxaM ObUT OZET B OJEXK-
IIbI CJIaBbI, a HE B OJISK/BI KO)KaHbIe CMEPTHOTO Teja. beIToBaio MHEHHE, YTO
Korja Ajam TOKHHYN DAeM, OH B3sul ¢ co0O#l 30J0TO, MagaH U CMHPHY —
CHUMBOJIBI past U XxpaMa. Tpanuuusi paHHEeW LEpKBU yTBEpXKaaia, YTo MaJcHUe
Anama OBITO MCKYIUIEHO, W BEpHBIC MOTYT BEPHYTHCSA B DneMCKuii cam. B
CBOUX TIOCIAHUAX CEMH MaJloa3naTCKUM IIEpKBsAM cB. MloaHH mucai, 4yTo Bep-
HbIe XpUcTHaHe BepHyTcs B pail (Otkp. 2:7, 22:14). Bossparienue B Dnem,
T. €. B TEPBBIA XpaMm, BHIAMO, OBLIO Ba)KHOH HYaCTHIO PaHHEXPHUCTHAHCKOU
TpaJuIHH, U OJIarOBOHMS OBLIA OJHUM U3 CIOCOOOB BBIPAXKEHUS STOH UIICH.

Japse! 30710Ta, JafgaHa ¥ CMUPHBI, IPUHECEHHBIE BOJIXBAMHU MJIIAJCHILY
Nucycy, cuMBONHM3UpPOBaIN BOCCTAHOBJICHHUE MEPBOro Xxpama. bonee mo3a-
HUX €BpeiiCKue TeKCTHl 3HaMeHaTeIbHBIM 00pa3oM MOJTIaT O TOM, 4TO AaM
yHecC Oapsl U3 J7eMa, XoTs B Oojiee paHHHUX eBpEHCKUX TeKCcTax 3Ta JereHaa
ynomuHaetca. Mocud DraBuid, MpOUCXOAUBIINK U3 CBAIIEHHUIECKOTO POAa
BTOPOTO Xpama, He yImoMHHaeT 00 3ToM B «Wynelcknx IpeBHOCTIX», XOTA
€My M3BECTHBI HEKOTOpBIE CKa3aHMs, OTCYTCTByomKe B bubmuu. 3toro Her
U B Munpam Pa66a, vu B Taprymax.
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CaMoe paHHEe YIIOMHHAaHHUE O TOM, 4TO AJaM yHeC OJIarOBOHHS W3
DneMa, Mbl HAX0AUM B Anokanurncuce Moucess — TOXpUCTUAHCKOM €BpEi-
CKOM TEKCTe KOHIIa TIeprojia BTOPOro Xxpama. MHbIMHU ciioBaMu, H3HAYAIHHO
3TO ObLIa eBpeiickas Tpaxuius. Korna AxaM mokuaan D71eM, OH HOMPOCHIT
B3ATh € c000i ceMeHa OnaroBonmii. be3 HUX OH He cMOr OBl JeNaTh IPUHO-
mennii bory, a bor Ob1 He ychplman ero MonuTB. braroBoHue mpu3bIBajIo
npucyTcTBue bora n co BpeMeHeM cTalio ero CHMBOJIOM Teo(paHuH.

Cy1iecTByeT HECKOJIBKO BEPCHH MCTOPUHM O TOM, Kak AlaM B3sUI € CO-
0oit u3 Daema 30J10To, alaH M CMHPHY, HO Bce OoJiee Mo3/THHEe YIIOMIUHAHUS
BCTPEYAIOTCS TONBKO y XPHUCTHAHCKUX aBTOpoB. CKila/pIBaeTcsl BIIEUaTie-
HHUE, YTO eBpeicKie UCTOYHUKH HE COXPAHMIIH 3TY TPAJAULIMIO CTapOro Xpa-
Ma TocJie TOro, Kak oHa Oputa BocnpuHsTa LlepkoBpro. Camoe npeBHee yIio-
MHHAHHC BCTPEUACTCSA B MPOPOUYECCKON dacTm 3aBeTa Anmama. B cBoeil HBI-
HelrHel (opMe 3TO XPUCTUAHCKHI TEKCT, COCTaBIICHHBIH, BEPOSTHO, B cepe-
mure [II B., omHako B Hero BKJIIOYEHBI Oojiee IpeBHHUE, JOXPUCTHAHCKHUE
AJMIeMEHTHI. AJlaM B3sUT ¢ cO00l M3 DnemMa 30J10To, JIaJaH U CMHPHY U CITpsi-
TaJ uX B Ieniepe, n3BecTHol kak Ilemepa CokpoBu.

Orta xe uctopus nosisisiercs B Kuure [lemeprsr CokpoBuil, B KOTOpOi
TOBOPHUTCS, YTO TElIepa HaxOJUIIachk BHU3 IO CKIIOHY Paiickoi TOpHI U 4TO
AJlaM OCBSITWJI TIEHIEPY Kak JIOM MOJIUTBBI JJIsl cBoei cembu. IIpocTpaHHas
Kanra Amama u EBbI cooOIiaeT, kak Tpu apxaHreia ObLIH MOCIAaHBI B DJIeM
MPUHECTH Japbl Ajnamy: Muxaun npuHec 3010To, ['aBpunn — nanaH, a Pa-
(dhann — cMupHY.

Opnnako Anamy He OBUIO pa3pelieHo B3sATh U3 pas macio. Korma on
ymupai, EBa nu Cud Bo3BpaTWiIUCh K BpaTtaM DjeMa, 4ToObl TOMPOCUTh He-
MHOTO Maciia, HO apXaHrell Muxaumi ckaszall UM, 4TO JIFOAY He MoydaT Mac-
JIO 10 TeX TOp, MOKa He MPHUAYT MOCIeTHIe THU. B HemaTupoBaHHOM XpH-
CTHAHCKOM TEKCTe, U3BeCTHOM MoJ Ha3BaHueM [lesuus [lumara, Anam Bo3-
pamoBaics, yciblmas, uto Mucyc kpectuics B MopaaHe, Beab OH 3HAN, YTO
MacJIo HaKOHeIl OyJIeT TapOBaHO BCEM KPECTHUBIIMMCS, U OHO BO3POIUT HX K
JKU3HU BEYHOW. AJlaM CHOBa CMOXKET MPHUCTYNAaTh K APEBY, OT KOTOporo Oe-
peTcs Macio, TO €CTh K APEBY JKU3HHU.

Takum oOpa3zom, OIaroBOHHSI OBUIH CBS3aHBI C MaMATHIO 00 yTpayeH-
HOM Xpame M JpeBHel Bepe. OHM HAaOMHUHATU O BpPEMEHH, Koraa Ajmam
MMeJI TEJIO CIaBbl M XOAMI Mo DaeMy BMmecTe ¢ ['ocronom, npexie yem nai
U CTaJl CMepTHBIM. EMHCTBEHHOE, UTO OH MOT JeNIaTh MOCIE TPEXOIaICHHUs,
OBUIO TOTOBWTH KypEeHHE Uil MPU3bIBaHUS MpHCyTcTBHA ['ocnioga. Y Hero
OBLIO 0JIATOBOHUE CBSIIEHHOTO MAacia, HO caMOoro Macia yxe He ObLIo.

CornacHo eBpeiCcKoi TpaJHIuy, Bce MpaBuiIa OOTOCITyKeHUs! OBLITH yC-
Ta"oByieHbl borom. Ilapp JlaBuj monyuun u3 pyku l'ocrnoja mucaHue o
crpoutenscTBe Xxpama (1 ITap. 28:19), a Mouceto Ha CruHae OBUIO OTKPHITO,
KaK YCTPOUTh CKUHHIO, KaK JIOJDKHBEI OBITh OJICTHI CBSIIIICHHUKUA U KaK CMe-
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mmBath OmaroBonust (Mcxox 25:9). (IlpaBwia ans cKMHMM M Xpama ObUIH
MOYTH OJIUHAKOBBI, U JUIA OOCY>KAaeMOM CETOHS TEMBbl Pa3IHUUs MEXIY
CKUHMEH M XpaMOM He MMEIOT 3HaueHHs.) Moucero ObUI0 BEJIEHO MOBTOPUTH
B TOYHOCTH TO, YTO OBLIO SBJIEHO eMy B BUAeHUHU Ha CHHae.

Cearwiunine ObUIO OTHENAaHO TOJBKO 30JI0TOM: CBETHJIBHHK, CTOJI, KOB-
Yer, KpBILIKa ¥ XepyBUMBI ObUTH U3 30j10Ta. CHapy>ku BO ABOpE Xpama yT-
Baph U yOPaHCTBO OBUIM CAENAHBI M3 OpOH3BI. MUpPO IS MOMa3aHus TOTO-
BUJIOCH M3 CMHUPHBI, KOPHUIIBI, OJJAarOBOHHOTO TPOCTHHKA M KACHHU, a KypeHHe
TOTOBWJIOCH W3 JIaJaHa, CTaKTH, OHMXa M XanBaHa. Kaxmoe m3 3Tux ABYX
IIPUTOTOBJIEHHBIX OJIATOBOHUM HMENO 0co00e 3Ha4YeHUe, U HU OJHO U3 HUX
HE JIOJDKHO OBLIO MCIIONB30BATHCS BHE Xpama Wiu CKuHUU. JI1000il, kKTo Ha-
pYIIaN 3TOT 3ampeT, «UcTpedsics» u3 Hapona coero (Mcxom 30:33, 38).
WHpIME c0BamMH, 3TO OBIJIO OYEHb CEphe3HOE MpecTyIuieHue. Mcnonp3oBa-
HHUE XPaMOBBIX OJArOBOHWM JJIsl APYTHX LENel OBbLIO TPeXoM, KOTOpOMY He
OBUIO MPOILECHHUS.

OcTtaHoBHMCS cHavyajia Ha BOCKypeHuu. [Ipoctoe BOCKypeHHe U3 YUCTOrO
JlaJaHa MCIIOJIB30BAIOCH BO BHEIIHEH 4acTH XpaMa ¢ XJ1eb0aMu IpeyIoKeHUs
(JIeuT 24:7). OmHaKo CMEIIaHHOE KypEeHHE UCTIONb30BAIOCH TOJIBKO B CBATAS
cBatbix (Mcxonm 31:11). Tak kak cBATast CBATHIX ObIJIa MECTOM IPHUCYTCTBHSA
Bbousi, cMelaHHOe BOCKYpEHHE AOJDKHO OBUIO aCCOLMHPOBATBHCS MMEHHO C
Ero mpucyrctBuem. Ha camom fene u 61aroBOHHOE Maciio U KypeHHe J0Be-
psUTHCh TONBKO TepBocBsieHHuKaM (Yucna 4:16). CMemmanHoe KypeHue Obl-
mo «cBsaTeiHEH Bemukoi» (Mcxom 30:36), cmocobHO# ocBsmaTh. JIroOoH, k
KOMY IPHUKOCHYJIOCH KYPEHHUE, CTAHOBUJICA CBSITHIM, OCBSIICHHBIM.

[IepBOCBAILIEHHUK BHOCHII CMEIIAaHHOE KYPEHHE B CBATAsI CBATHIX B JI€Hb
OYHILEHHS, ¥ IbIM KypeHHs 3aKpbIBaJl KPBILIKY HaJ KOBUYEroM. FIMEHHO Tam,
B oOyake OyraroBoHWA, ['0CTIONG SBIISIICS TEPBOCBANICHHUKY. biaroBoHwue
KypeHHUs MPU3bIBAJIO MpHUCYTCTBHE 1 ocoaa, U, Kak MpearnoiaaraoT, UMEHHO
MIO3TOMY OHO HE HCHOJIb30BAJIOCH B MHBIX LIETISIX.

ITo paccka3zy Hocuda ®nasust, nocne ocBsmenns CoJIOMOHOM Xpama
OBLIO COMOKEHO OTPOMHOE KOJIMYECTBO OJarOBOHHBIX KypeHHUH: «caM BO3AyX
TaK HaMoJHWUJICA OJIAarOBOHMSAMHM... YTO CTall 3HaMEHHEeM NpHucyTcTBus bo-
JKHSL. .. TIOCETMBILIETOCS PSAOM C HAPOJOM B 3TOM TOJIBKO YTO IIOCTPOSHHOM
u ocesiieHHOM Mectey. [Tockonbky Mocud mpoucxomun u3 poaa mnepBo-
CBAIIEHHMKA, 3TO Ba)XHOE CBUAETEIBCTBO 3HAUEHMs KypeHus. OHO Mpu3bI-
BaJso npucytcTeue boxue.

OTO MOATBEPXKIAETCS NOCIOBHBIM IEPeBOAOM (parMeHTa M3 KHUTH
Awmoca 5:21b. [IpoknuHast HEUCKPEHHEE MOKIOHCHHE COBPEMEHHUKOB, AMOC
3agBW, 9TO ['ocnoap He macT GJIAarOBOHHUI HA TOP)KECTBEHHbIE COOpaHUS B
xpame. OOBITHO 3TOT (hparMeHT MmepeBOANTCS Tak: «He BBIHOMIY ... TOXECT-
BEHHBIX COOpaHUH BaIllMX», OJHAKO 37I€Ch HCIIOJIb30BAHO €BPEHCKOE CIOBO
«OmaroBonue». Ecam mokiioHeHHE HEUCKpeHHe, mpucyTcTBus ['ocmoma He
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Oyner, kak He OyneT u 01aroBoHus. MBI He 3HaeM, OBUIO JIX 3TO 0JIATOBOHUE
Maca wii Kypenus; onaako Amoc B VIII B. 10 H. 3. cBsA3BIBaN Oi1aroBOHUE C
npucytcTBueM ['ocnona.

Mupo amns ToMaszaHusl UMEIO IPYroe 3Ha4eHHe, CBA3aHHOE C TAMHCTBOM
ob0oxeHusi. Maco He TONBKO MOCBSIIAIo0 momaszyemoe bory, oHo nepenasa-
JIO CWIIy OCBSIIATH (eNaTh CBAIICHHBIMH) IpyTHE MpeaMeThl. Bee, Kk demy
MPUKACaIOCh MAacjio, CaMO CTaHOBHJIOCh HMCTOYHHKOM CBSITOCTH. YTBaph
XpaMa cTaja BEeIMKOM CBSATBIHEH IMocie TOro, Kak ObLta momasaHa. JIro0oit
YeJIOBEK, MOMa3aHHBI OCOOBIM COCTaBOM M3 CMHUPHBI, KOPHUIIBI, OJaroBOH-
HOT0 TPOCTHHKA M Kacuu oboxkecTrisiics. [Toatomy Meccus, [TomasanHuK,
HasbiBasics ['ocmogoM. OH ObuT yenmoBekoMm W borom. Te, xTo mpuHUMaNH
0JIaTOBOHHOE MAcIi0, BO3BPALIAIUCh K COCTOSHUIO, TTOTEPSIHHOMY AJlaMOM,
W3THAaHHBIM W3 DJleMa, MMOTOMY YTO OHO IPEBpAIlao CMEPTHBIX B aHTEJIOB.
Macno 6510 yTepsHO co BpeMeH mapst Mocuu, a 3To 03Hadaer, 4To BO BTO-
poM xpame He ObLTO UCTUHHOTO TIOMa3aHHUKa. Bee, 4To MbI 3HaeM o macie,
0 Bcel BUAMMOCTH OBLJIO JIMIITh BOCMIOMHHAHUEM O TIEPBOM XpaMe.

Cnasiackas Kaura EHOXa — TEKCT, COXpaHEHHBIH XPUCTHAHCKUMU T1e-
pEeNUCYNKAaMU — OIKCHIBAET, Kak EHOX cremancs aHrejioM, WHBIMHU CJIOBa-
MU, OBUT TIOMa3aH Kak MEePBOCBAIICHHUK. MBI 3HaeM 3 00Jee MO3THUX TEK-
CTOB, YTO OJIATOBOHHOE MAacJIO XPaHWJIOCh B CBATAs CBATHIX. EHOX CTOSUT TIe-
pen HeOEeCHBIM TPECTOJIOM, T. €. B CBSITasA CBATHIX, M apXaHTed MUXauT CHSI
€ro 3eMHBIC OJICKIBI, CHMBOJI CMEPTHOTO Tejia, 3aTeM IoMasall ero OJaro-
BOHHBIM MHUPOM, OJISCTSIIMM M TIOXOXKUM Ha pocy. EHOX yBupen, 4To u cam
CTall aHTeJIOM. Y HETO yKe He OBLIO CMEPTHOTO Tela, T. €. OH BOCKpec. AH-
TeJT Hay4dWJI ero BCeM TaHaM TBopeHHs. HbIMH cioBamm, oH oOpen Ilpe-
MynapocTs (2 Enox 22).

Oto nomazanue [Ipemynpocteio nexut B ocHoe Ucaits 11:2-3: «U mo-
yreT Ha HeM Jlyx ['ocrionieHp, AyX MpeMyIpocTy U pa3yma, IyX COBETa U Kpe-
TOCTH, AyX BeaeHus u omarouectust; M Oynmer momazan crpaxom [ ocrogammy.
[Tomazanue U3MEHSIIO YeIOBEUECKUN pa3yM U aaBaiio [IpemyapocTs.

IIpu momaszaHum MepBOCBALICHHUKA MACIO HAHOCUJIOCH Ha BEKH B 3HAK
00peTeHnst UM TyXOBHOTO 3PEHUS, YTO Pa3bsICHAET OOpa3HBIN SI3bIK | KHUTH
Enoxa. Korma Cesaras IIpemynpocts Oblita oTBeprHyTa mpu nape Mocuu, u
MacJjo UCYE3TI0, Te, KTO CIYKUIIU B XpaMme, xyxoBHO ocieru (1 Exox, 93:8).
CesieHHOr0 Maciia 0oJIbIlie He OBbLIO, YTOOBI OTKPBITH MX IJ1a3a U JIaTh BH-
nenne bora. Termeps cMepTHBIE HE MOTIIH CTaTh aHTEIIAMH.

brnaroBoHHOE Macno mosydany M3 ApeBa KU3HU, OJHOTO W3 CHMBOJIOB
Cesmennoit [pemyapoctu (Ilputuam 3:18). CormacHo mo3mHEHIeit Tpaam-
WU, JPEBO XKU3HU B XpaMme€ CTall CHMBOJU3UPOBATh CEMUCBEUHUK, U BBI,
HaBEPHOE, CIBIIIAINA O TOM, YTO MCTUHHBIH CEMHCBEUYHHK HCYE3 U3 Xpama,
HO TIOSIBUTCSI CHOBa BO BpeMeHa Meccun. M OmaroBoHHOE Macio, U CBe-
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TWIBHHUK OBLTU YaCTHhIO CTAPOTO Xpama, UCUYE3HYBIIHE BO BTOPOM Xpame. U
TO U ApyToe Oblu cuMBonaMu [lpemynpoctu.

HevicrButensHo, [IpeMyIpocTh CUMBOJIM3UPOBAIACh MACIOM U KypeHHU-
eM: oHa Oblna onmcana B kaure [Ipemynpoctu Uucyca, ceina CupaxoBa, Kak
NPUTOTOBJIEHHOE KypeHue U OaroBOHHBIN eneil momazanus (Cupax 24:17).
«Kak xopuna um acnanad, S W3nana apoMaTHBIN 3amax ¥, KaK OTJIWYHAs
CMUpHA, paclpocTpaHuIa OlaroyxaHue, Kak XajJBaHH, OHUKC ¥ CTaKTH U Kak
OaroyxaHue JiagaHa B CKHHUNY.

[Tamsate o mape [Ipemyapoctu B OIarOBOHHOM Maciieé BO3POXKAAETCS B
HECKOJIbKUX PAaHHEXPHCTUAHCKUX W THOCTHYECKHX TekcTax. CB. MoaHH mm-
cai B CBOEM IepBOM MociaHuu: «Bmpouem, BbI nMeeTe nmomaszanue ot Cd-
Taro W 3HaeTe BCE... M Bbl HE UMEETe HYXABI, 4TOOBI KTO yuun Bac» (1 UH.
2:20, 27). Onpt CostoMOHa, paHHEXPUCTHAHCKUE THMHBI, TaK)Ke UCTIOIHh30Ba-
7 06pa3 GIarOBOHHOTO Maciia, OJHAKO B HUX eJel y)Ke€ CTAaHOBUTCS TaWuH-
CTBOM 00O0KEHHMS, MEPEXOAOM B aHTEIbCKOEe cocTosiHue: «Mou rnasa mpo-
CBETWIINCH, U Ha JIUIIO yIala poca, U MOs IyIia OCBEXUJIAch OJaroyxaHueM
Tlocrroma» (Oma 11:14-15). Mm: «On momaszan MeHs CBOMM COBEPIICHCT-
BOM, U 5 cTasl ogHuM u3 O0nuskux Emy» (Oma 36:6). O0a 3TH TeKcTa OIU3KU
AQHAJIOTWYHBI ONUCaHMIO BO 2 kHUre EHOXa.

VYuenue, nmpunuceiBaeMoe CB. IleTpy, 00BsCHITO, Kak XPpHUCTOC OBII
nomasaH: «CeiH boxwii, Hadano Bcero, cran YenoBekoM. OH ObLI MEPBBIM,
koro bor momasan eneeM, B3STBIM OT ApeBa KU3HW». [IpogomkeHne Tekcra:
«AapoH, TepBBIi TEPBOCBSAIICHHUK, OBUT MMOMa3aH CMEUIAHHBIM MacilOM,
CAETaHHBIM 0 00pa3ily TyXOBHOTO ejes... Eciu 3Ta BpeMeHHas 0yiarofarsb,
NPUTOTOBJICHHAsT YEJIOBEKOM, ObLla Takod NeHCTBEHHOH, CKOJb BETUKUM
OBLIO TOT/Ia IOMa3aHue, B3sToe borom u3 BeTBH JpeBa KU3HIY.

ITamma Cs. JIeB (roxs! marnctBa 440—461) B 0HOM W3 CBOMX POXKIESCTBCH-
CKHX TPOTIOBENEH CKasaj, 4TO CMHpHa, IMpWHECeHHas MiaaeHiy Uwucycy,
Obula TeM caMbIM MHUPOM, CUMBOJIOM coeanHenus bora-CeiHa ¢ denoBeue-
ckoit mpuponoit (IlponoBens 6), 4TO B TOYHOCTH IEepenacT 3HaAUYSHHE Macia
B peBHeM xpame. [loMazanHuKa Ha3piBau OMMaHyui1 — «bor ¢ Hammu». B
Amnocronbckux IlocTaHoBneHusx mmeercss OnaromapeHue 3a OlaroyxaHue
Macia u OeccMmepTHe, Bo3BeleHHOe XpUcToM... CB. JlnoHucuii Apeonarur
MOCBATHI Tienmyro riaBy «llepkoHoit Uepapxum» obpsay [lomaszanus, rme
OH TMOJYEepKHUBaET MpocBelenue, napyemoe Ilpemyapocteio: «OHa mpocTH-
paet cBoe OiaroyxaHue Ha UX YMCTBEHHOE BocrpusTHe... HesemHoe Omaro-
yxanue boxxectBeHHoro Wucyca HazenseT CBOMMH JapaMH OCMBICTICHHS
HaIlli UHTEJUIEKTYaJIbHbIE CIIOCOOHOCTH.

Tak Ha3bpIBaeMble THOCTUKH 3HAJHM O TPAIUIMAX, CBI3aHHBIX C MACIIOM:
Upwuneii omuceiBan oOpsa TOCBAIISHHs BaJCHTHHUAH, B KOTOPOM IMOCBSI-
[IaeMbIH TTOMa3bIBAICS MHPOM, CHMBOIM3UPYIOIIUM BBICIIEE OJarOBOHUE.
Bcest nepemoHust Oblla O4EBUAHO MEPEHSATa OT XPaMOBOTO 00psiia B CBATA
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cBaThIX, Korma Oter u Ilpemyapocts maBamu Jlyx maciy, 4To Aenajio Io-
cBsimaemMoro ceiHoM IIpemynpoctu. OpureHy ObUTH M3BECTHBI O(UTHI, THO-
CTHKH, CTAaHOBUBIIMECS ChlHaMH bBoXXbHMH Iocie momasaHus OenbiM mac-
JIOM C JIpeBa >KU3HU.

MBI Takke HaxoIuUM OTTOJIOCKH B 30Xape, eBpEeHCKOM MHUCTHYECKOM
TEKCTE, COXpaHUBIIEM MHOTO MaTepHaioB O ApeBHEM XpaMme. Bot kak 3oxap
0o0BsCHSET CBs3b MeXAy lIpeMyapocThio, eneeM U JpeBOM KHU3HHU, Ha OCHO-
Banuu [lcanma 35:10: «60 y TeOs HCTOUHUK KHU3HHU, U BO cBeTe TBOEM MBI
BUIHIM.

VcTOuHUK XKU3HM — 3TO HEOECHOE Macio, HEMPEPhIBHO TEKYyIIEe U CO-
XpaHsIeMOe B CPEIOTOYMH BbICIIEM MyJIpocTH, ¢ KOTOPOH OHO HUKOTJA HE
paszmensercs. IT0 UCTOYHHK, JapyIOUIUH )KU3Hb HEOECHOMY IIPEBY U 3aXKH-
TaloLIMHi OrHU. DTO APEBO HA3bIBAETCSA APEBOM XXHU3HHU, IOTOMY YTO OHO CYy-
IIECTBYET Onaroaps UCTOYHHUKY KHU3HH.

bnaroyxaromiee 1peBo KU3HU MOSIBIIAETCS B KHUrax EHOXa, rie oHo Ha-
XOIMTCS PAIOM C HEOECHBIM IPECTOJIOM, M31aBas HU C YeM HE CpPaBHHMOE
omaroyxanue. [locie Crpammoro Cyaa oHO OyZeT BO3BpaIlleHO B XpaM, U
€ro MmioAbl OyAyT JaHbI MpaBeJHBIM U CBATHIM. BOT 4To nmen B BHIY amo-
ctoun [laBesn, roBopst o O1aroyxanun XpucTa Kak o 0JaroyxaHuy ApeBa >Ku3-
Hu. Bo 2 xaure EHOoXa 6maroyxarormiee IpeBo 30J10TOC U ajoe, Kak Iiams —
3TO BOCIIOMMHAHHME O CEMHUCBEUHUKE, JPEBE OTHs, IpeBHEM cumBoiie IIpe-
MYZAPOCTH.

bnaroBoHus HanmoMHHaNIM O MOTEPSHHOM Xpame: DnaeMm, MyapocTe u
JKU3Hb AJlama, TIpeX/ie YeM OH MaJl U cTaj cMepTHBIM. KypeHne npusbiBaio
00KeCTBEHHOE NPUCYTCTBHE, a Macjo IepeaaBajio 00KECTBEHHOE COCTOS-
Hue. U To, u apyroe ObLIO YacThIO APEBHETO XpaMOBOTO KyinbTa B Mepyca-
JMMe, U3HA4YaJIbHOrO DJieMa, U3 KOTOPOro MEepBOCBSALICHHUK Anam ObUT U3-
rHad. O0a ocTanuch 4acThIO XPHUCTHAHCKOTO MOKJIOHEHMS TOCIE pa3pylie-
HUS UEPYCATMMCKOTO Xpama, Tak kKak LlepkoBb CoXpaHmiIa MpakTHKy MEPBO-
ro xpama. Bepnsle BepHyuCh B D1€M.

A drto umen B BUIY Mardeii B cBoeM pacckaze 0 MyIpenax, IpHHECIINX
30I10TO, NafaH u cMupHy Mucycy? EBanrenne ot Mardes — camoe eBpeid-
ckoe u3 EBanrenmii. CyImecTBYIOT CBHIETENLCTBA, YTO EPBOHAYAIBHO OHO
OBLIIO HAIIMCAHO Ha eBPENUCKOM, M €CIIH 3TO TaK, TO MYJpPELbl C BOCTOKAa MOT-
1 OBITH KEM-TO COBCEM JAPYTHM. EBpeiickoe ClIOBO «reiemM» MOKET O3Ha-
9aTh U «BOCTOK», H «JPEBHOCTh, cTapble BpeMeHa». He pacckaseiBaeT jin
3mechk Mardeit o Myapenax IpeBHOCTH, KOTOPBIE BepHYyIH Mucycy Tpu CHM-
BOJIa TIEPBOTO Xpama: 30JI0TO, JIaJJaH U CMUPHY?



