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CHOROTOPE: THEODORE OF SYKEON
AND HIS SACRED LANDSCAPE

In thinking on this topic, I was inspired, in part, by an illustration in the
superb catalogue of the 1986 Exhibition Byzantium at Princeton, edited by
Professor Slobodan Curéi¢ and Professor Archer St. Clair. I was struck by a
particularly vivid illustration of the Spiritual Ladder of John Climakos.
Made in the late eleventh century, it is the first representation of Mount
Sinai. At the bottom lies the monastery: its walls, gates, towers and the open
window from which a monk leans, occupy the bottom of the picture. The
monastery lies at the foot of a cone. It is the mountain of Sinai. Halfway up,
on the viewer's left, is the Burning Bush. And at the very top of the moun-
tain, the arm and torso of another monk emerges from a cave. His remote-
ness is stressed by the basket which he lets down the side of a precipitous
cliff from his mountain-top cell. It is a starkly vertical image'.

For a Byzantine, to live on the top of a mountain in that manner was to
live the bios angelikos, the “life of the angels™, at its most concrete. Nature
itself provided a majestic backdrop to the position of the hermit as an
“angelic” man — as a mediator between earth and sky.

Faced by such a dramatic image, however, I wondered what it was like
to live as a saint of early Byzantium in less dramatically contoured lands.

To answer this question, I turned back to a well known early Byzantine
text: the Life of Theodore of Sykeon. This text was written only a few
decades after the death, in 613, of Theodore, a holy man from the village of
Sykeon (a placename which is conventionally written as Sykeon, with a “y”,
although the correct spelling is Sikeon, with an “i”)?. This text has always

! Byzantium at Princeton / Ed. S. Cur¢i¢ and A. St Clair. Princeton, 1986, p. 149—151.

% The reading “Sikeon” has been proved by Rosvenquist J. O. Studien zur Syntax und Be-
merkungen zum Text der Vita Theodori Syceotae // Studia Graeca Upsaliensia 15. Uppsala:
Almgqvist and Wiksell, 1981, S. 95, and has been confirmed from the Old Church Slavonic
translation by Afinogenov D. E. Zhitie Feodora Sikeota: original tserkovnoslavianskogo
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been acclaimed by its various editors and translators as a document of quite
unusual circumstantiality. Completed around 640, the Life of Theodore of
Sykeon is so vivid and detailed that it figures as the center-piece of the
classic English translation of late Roman saints' lives, Three Byzantine
Saints, made in 1948 by Elizabeth Dawes, in collaboration with the great
English Byzantinist, Norman Baynes: as Norman Baynes wrote, the text was
chosen because it gives the best picture known to us of life in Asia Minor in
the Byzantine period before the Arab invasions®.

Even before Baynes and Dawes made this vivid text available to the
English-speaking world, it had earned the esteem of the great traveler-
scholar, William Anderson. In his ground-breaking article of 1899, “Explo-
rations of Galatia cis Halym”, Anderson spoke of the Life of Theodore of
Sykeon as well worthy of perusal for its wealth of geographical information
and for the picture — not a bright one! — which it gives of the social life of
Galatia in the sixth century of our era®.

It is, indeed, the unremitting topographical circumstantiality of the Life
of Theodore that strikes any reader who comes to it from the study of con-
temporary Byzantine saints' lives. A document of only 161 pages contains
the names of at least 68 sites in the region.

George, the author of the Life of Theodore, plainly wrote with a map in
his head. More than that: the main physical features of the landscape around
Sykeon are presences in the Life which are almost as vivid as is Theodore
himself: these are — first and foremost, the Roman imperial road to the East,
the “spinal chord of Roman Anatolia” (to use the words of Stephen Mitchell)’,
which ran through the village itself; secondly, the treacherous waters of the
river Siberis over which the emperor Justinian had recently built a bridge; and,
last but not least, in the imagination of the author, the wild crags of the
mountain crest in which Theodore lived out the first stage of his ascetic career.
Road, river, mountaintops: these are the three vividly conveyed topographical
“zones” which give structure to the Life.

But George, we must remember, was a man of the early seventh
century. He did not write only so as to inform modern historians of the realia
of Byzantine Anatolia. We have to ask ourselves what were the precon-
ditions of topographical “realism” in such a text and what form did this
“realism” take?

perevoda i grecheskaia rukopisnaia traditsiia. Uuapuk. 10 ner. Moscow, 2003, 193-205, at
p-198. I thank Professor Afinogenov for having brought his important new contribution to
my attention at the time of the conference.

3 Life of Theodore / Transl. Elizabeth Dawes and Norman H. Baynes // Three Byzantine Saints.
Oxford: Blackwell 1948 (Crestwood, New York, 1977, p. 87-192, at p. 87.

* Anderson G. C. Explorations in Galatia cis Halym // Journal of Hellenic Studies 19 (1899), p.
52-134, at p. 65.

5 Mitchell S. Anatolia. Land, Men and Gods in Asia Minor, vol. II: The Rise of the Church.
Oxford: Clarendon Press, 1993, p. 123.
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In the first place, Theodore himself had come to remember his life, in his
old age, in terms of places. The fuller version of the Life of Theodore, edited
by André Festugiére®, shows Theodore in this last years. Every year, in Holy
Week, Theodore would be carried on a litter, to perform the liturgy or to read
the Gospels in his sweet, resonant voice, at all the “places of memory” of his
life as a Christian: “the oratories in the crags, the churches in village, the chap-
els round about”. Up in the oratory of Saint George, where he had once passed
two entire years in seclusion, Theodore would settle down to lunch: eating
with good cheer, speaking with us with great joy and openness, and would tell
us, smilingly, of how he was led by the glorious martyr [George] throughout
his childhood years’.

Let us note that the first memories of the old Theodore were of the protec-
tion of Saint George, “among the crags”. The author of the Life of Theodore
had been named “George” by the saint himself. This was because, in the
imaginative topography of Theodore himself, Saint George had played a very
special role. Saint George stood for the “zone” of the mountain-tops. Theodore
had begun his ascetic adventures, as a young teen-ager, by a movement of
sharp verticality. He had left his village to go “up into the mountain”. In so
doing, he went into wild land. It was dangerous to travel in the dark in a
landscape fretted with precipices. His parents feared that he might be devoured
by a monolykos, a lone (and therefore doubly dangerous, because man eating)
wolf. Yet, already in the early sixth century, a little oratory of Saint George
stood there “among the crags”. Rarely visited until Theodore attached himself
to it, the little chapel occupied a charged joining point between heaven and
earth, and between the settled world and the wild. It was Saint George who
had kept young Theodore safe in his first years®.

But these memories did not only include the wild mountain-tops, the
scenes of Theodore's earliest ascetic endeavors. They held together the
“monastery” which Theodore eventually founded just outside Sykeon. This
monastery looked down from the top of a slope, probably at a distance of
only half a mile, over the Roman road and the imperial mansio, the
carvansaray-like imperial staging-post, with its hostel and eating facilities,
where Theodore himself had been born.

What is impressive is the speed with which this group of buildings
became a “holy place”. It had no wall. Yet it was encircled by an invisible
enclosure. This enclosure was delineated and defended by tenacious

% Vita Theodori Syceotae / Ed. A. J. Festugiére // Vie de Théodore de Sykéon, Subsidia Hagiogra-
phica 48. Brussels: Société des Bollandistes, 1970, 2 vols. Users of this text must bear in mind
the corrections brought by Rosenqvist, Bermerkungen, p. 105-128, further confirmed by Afino-
genov, Zhitie Feodora Sikeota. See also: Baker D. Theodore of Sykeon and the Historians // The
Orthodox Churches and the West. Studies in Church History 13. Oxford, 1976, p. 83-96.

Vita Theodori 167.39-41 and 79-82 / Ed. Festugiere, p. 155-156.

Vita Theodori 6.39-7.4 / Ed. Festugiére, p. 6; 9. 612, p. 9; 11. 5-7 and 24-30, p. 9 [the
ravine called Tzidrama]; 19, p. 16.
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memories. In its central space, no meat could be eaten: it was remembered
that workers who had done so, many decades before young George began to
write, had suffered the drastic vengeance of God’.

We must always remember that Theodore had journeyed on three
decisive occasions to the Holy Places, especially to the monastery of
Choziba. The settlements of his monastery — strung out in a line along the
contour of a hillside — served to bring, to the rolling slopes of Anatolia, a
touch of the more dramatic wadi-monasteries of the Judaean Desert. It is
was an echo, in Anatolia, of the Holy Places. As such, Theodore's monaste-
ry at Sykeon is an early example of a millennial tradition, by which the
memory of Jerusalem and of the Judaean desert moved ever northwards, to
landscapes ever more different from the eastern Mediterranean, as far as
Russia itself'. But, until 1995, nobody knew exactly where Sykeon lay.
The authority of William Anderson had placed it on the great Ottoman
road which led from Ankara, through Beypazari, to Istanbul''. Only in
1981 did the work of David French show that the Roman road did not
follow the Ottoman road in all its extent. A little south of Beypazari, as
you come from Istanbul, the Roman road suddenly dipped south east, so as
to cross what was, in Roman times, the treacherous valley of the Siberis
(the modern Kirmir Su). It then made its way up to the southern plateau,
which leads through Lagania /Anastasiopolis (the modern Dikmen Hiiytik)
to Ankara'”,

It was in 1995 that my friend, David Barchard, and I visited the valley
which led up from Beypazari to the plateau of Dikmen Hiiyiik. It was while
drinking tea in this valley that I learned of the presence of remains. They
still bore the Turkish name of Kiliseler — the “Churches”". Between 1996
to 2001, a Princeton Survey Expedition, led by myself and my assistant,
Professor Joel Walker, now of the University of Washington, explored the
valley. We found the trace of the Roman road. We found fragments of the
bridge which the emperor Justinian had built over the river Siberis. We
found, beside the present road (which largely coincides with the course of
the old Roman Road) an impressive early Christian basilica. It was twenty

° Vita Theodori 60.9 / Ed. Festugiére, p. 51; with 69 and 70, p. 57-58.

1% Ruggieri V. Byzantine Religious Architecture (582-867): its History and Structural Ele-
ments // Orientalia Christiana Analecta 237. Rome: Inst. Pont. Stud. Or. 1991, p. 245 and
250 ; Kaplan M. Les sanctuaires de Théodore de Sykéon // Les saints et leur sanctuaires /
Ed. C.Jolivet-Lévy, M. Kaplan and J. P. Sodini. Byzantina Sorbonensia 11. Paris:
Publications de la Sorbonne, 1993, p. 65-79.

' Anderson. Explorations in Galatia cis Halym, p. 65.

"2 French D. Roman Roads and Milestones of Asia Minor: fasc.1, The Pilgrims' Road //
British Institute of Archaeology at Ankara Monograph 3, BAR International Series 105.
Oxford: BAR, 1981, p. 42-45.

13 Now recounted in Barchard D. Sykeon rediscovered? A Site at Kiliseler near Beypazari //
Anatolian Studies 53 (2003), p. 175-179.
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five meters long by twelve meters wide. The entire northern side and part
of the apse were still standing to a height of two meters. Another church
complex was discovered some fifty meters further up the hill.

More significant, on the other side of the road, where the hill slopes up-
wards towards the plateau of Kirbasi, we discovered terraces strewn with
material which dated only from the early Byzantine period. At the edges of a
trench made in the process of excavating a water pipeline for the present-day
Water Pump Station, we found fragments of unusually fine stone work,
which used marbles imported from elsewhere.

In a series of surveys conducted between 1996 and 2001, we have
established that this site is, indeed, the site of Theodore's Sykeon. The basi-
licas beside the road are consistent with a prosperous village, whose cera-
mics go back to Roman times. The unusual scatter of ceramic and rich
marble fragments on the steeper terraces around the Water Pump opposite
the village point to a set of prestigious buildings put up at one period only
and then rapidly deserted'*.

Neither sites extend beyond the seventh century. It is a complex of
village and monastery which, as it were, “went dead”. This happened when
the Roman road, which had once functioned as the “spine” of Roman
Anatolia became, instead, a dangerous pathway for invading armies — first
Persian and then Arab. Archaeologically, and even in terms of subsequent
human settlement, a thriving Roman valley went asleep, after 650, for over a
millennium. Then, in 1996, we found that this valley contained both the
village and the monastery of Theodore of Sykeon.

What I wish to report on this occasion is how the exploration of the
landscape of Sykeon and of the topography of the valley in which it is placed
has enabled us, for the first time, to compare an early Byzantine landscape
with the manner in which an early Byzantine writer perceived it. By so doing,
we can recapture the imaginative building-blocks which enabled George, the
author of the Life of Theodore, to conjure up the landscape of his saint.

George plainly saw this landscape in terms of distinctive “zones”. These
“zones” were juxtaposed with each other according to an imaginative logic
which had deep roots in the early Byzantine ascetic tradition. In this
imaginative logic, the contrast between the “settled” land and the “desert” —
between oikoumené and erémos — was of primary importance. Hence the
mystique of the deserts of Egypt, which flanked the Nile, and of the Judaean
desert, which lay so close to the Holy Places of Jerusalem. In Anatolia (as in
many other regions of the Middle East) the elemental distinction of “settled”
land and “desert” had been transposed into a “vertical” dimension. The desert
was now to be found in the mountains, “above” the settled land.

4 Walker J. Tahirler Project 2002: http://courses. Washington.edu/tahirler/reports.html.
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So it is with George. He writes, vividly, of the world of high crags and
dangerous ravines into which Theodore had disappeared in his first days as
an ascetic. He wrote as if this world hung directly above the village of
Sykeon — in such a manner that modern persons might expect to reach it (as
they might reach an Alpine viewing point) through taking a funicular
directly from the village to the mountain-top!"

But here the imaginative logic, which brought the two contrasted zones
together, provided no help to the archaeologist. It was only by following the
course of a tributary of the Siberis away from the village itself, for some
miles to the south west, that we scrambled up to find, behind a relatively low
hilltop, an entirely unexpected, dramatic prospect of tangled rocks and deep
ravines, overlooked by the ruins of a Phrygian hill-fort. The ravines formed a
little world of their own. Springs in the rock produced miniature valleys
(often no more than the width of a person) in the midst of a forbidding
landscape. In the fertile cracks of these hidden ravines young Theodore was
able to hide for years on end so as to complete his ascetic labors.

This was the local variant of the Egyptian “desert”. But it was a world to
whose precise location the text of the Life of Theodore gave no indication.
Indeed, the insistence of George, that this “desert” must, as it were, hover
above its imaginative antithesis, the village, led us for many days to look for
it in the wrong direction.

It is the same with other features in George's narrative. The river Siberis
was spoken of, by George, as lying “beside the village”. Both Anderson and
Baynes (who followed Anderson) took this literally. As a result they placed
Sykeon close to the present course of the Kirmir Su, as it flows past
Beypazari'.

In reality, as we discovered, the Roman staging-post of Sykeon did not
lie beside the river. It was sited, prudently, some 8 kilometers (five Roman
miles) further up the road towards the plateau, on higher land at a safe
distance from the flash-floods that would have swirled around the bridge
itself. But, in the imaginative geography of the Life of Theodore, the river
Siberis was the antithesis to the settled land protected by Theodore. Like the
mountaintop, it was treated as the direct imaginative neighbor of the village.
What mattered for George was the juxtaposition between the two antithetical
“zones” of river and village, not the physical distance between the two sites.

It is the same with George's description of the monastery itself. In the
Life of Theodore, it is always presented as a world of its own. It is a place to

' Vita Theodori 3.39-7.4 / Ed. Festugiére, p. 6.

'S Procopius. On the Buildings 5.4. 1-4 // Procopius VII. Loeb Classical Library / Ed. H. B.
Dewing. Harvard University Press, 1954, p. 330. 62; Vita Theodori 121. 27-33 / Ed. Fes-
tugiére, p. 170. See most recently the suggestions of Belke K. Prokops de Aedificiis, Buch
V, zu Kleiasien // Antiquité tardive 8 (2000), p. 115-125, at p. 118-119.
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which one “ascends”. As George describes it, the monastery of Theodore
seems to float above the settled land, on a mountain slope topped by rugged
crags. A new oratory dedicated to the Archangel Michael, built beside the
chapel of saint George, pointedly heightened the sense of sacred “verticality”
and of separation of the monastery and of the places of ascetic retreat above
the monastery from the level ground of the village and the road'’.

In reality, the terraces which still bear the name “Kiliseler”, “The
Churches”, are a mere ten minutes easy walk above the road. Behind the ter-
race, the ground slopes more sharply upwards to the edge of the Kirbasi pla-
teau. But there are no crags in sight. These, as we have seen, lay behind the
edge of the Kirbasi plateau, forming a world of their own, out of sight of the
valley in which Sykeon and its road-side monastery are placed. Again, the
topographical indications in George's text, when checked against the present-
day landscape, appear to follow an imaginative logic of their own.

In the light of these observations, I am tempted to follow the great
Russian master, Mikhail Bakhtin, whose studies of the Greek epic and of the
Hellenistic novel have acquainted us with the term “chronotope”. Bakhtin
uses the term “chronotope” to speak of the units of time in which the charac-
ters of a distant, pre-modern literature were imagined to have lived their
lives'®. T am tempted to coin the term “choro-tope”. For, like Bakhtin's
“chronotope”, “chorotope” may prove to be a fruitful notion. For “space” is
as much a construct of the human imagination, subject to change throughout
the ages, as is “time”.

The “space” of the modern archaeological surveyor is a “space” defined
by distances. Space is spread out for us in maps. It is registered in kilometers
of travel. It is orientated along the points of a magnetic compass. George's
“chorotope”, by contrast, was the space of an early Byzantine hagiographer. It
was organized in terms of antithetical “zones” in which distance has been
suspended as being of no significance. George's Sykeon is made up of just
such juxtaposed zones. Each zone is conveyed with gripping circumstantiality.
But where exactly they are and the distances between them remain hauntingly
undefined.

And so to sum up: The modern reader of an early Byzantine text such as
the Life of Theodore is confronted with a presentation of landscape that is as
subtly and decisively molded by strong imaginative patterns as is the
exquisite Byzantine illustration of Mount Sinai in the Princeton manuscript

'7 Vita Theodori 40. 10-18, p. 36, see: Mango C. La croix dite de Michel le Cérulaire et la
croix de saint Michel de Sykéon // Cahiers archéologiques 37 (1988), p. 41-49.

'8 Bakhtin M. Voprosy Literatury I Estetiki. Moscow: Khudozhestvennaia Literatura, 1975, p.
234-407 (Transl.: The Dialogic Imagination, C. Emerson and D. Holquist. Austin, Texas:
University of Texas Press 1983, p. 84-258).
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of Saint John Climakos. Mount Sinai is well known to us all. It is a more
rare privilege, as traveller and archaeologist, to visit an upland valley of
Anatolia, where, in many ways time has stopped since the days of Theodore
of Sykeon, and to see with one's own eyes a landscape of which one had
read, for decades, in the vivid Life of Theodore. In subtle but decisive ways,
we do not look at the same landscape with the same eyes as did its seventh
century author. And this is why I wished to speak, on this occasion, on this
unusually vivid text.

[IuTep bpayn

Princeton University

XOPOTOIL: CB. PEAOP CUKEOT
N ETO CAKPAJIBHAA CPEJA

Kutue cB. Peonopa u3z Cukeona (530—613), HanMcaHHOE €T0 MOCIEN0-
BateneM ['eopruem, nonaroe BpeMs MPHU3HABAIOCH LIEAEBPOM paHHEBHU3aH-
THWicKOW arnorpadum. Beimarommiics OpWTaHCKWM BH3aHTHHHCT Hopman
BaiiHc ToBOpuII, UTO OHO JAaeT JYYIIyIO U3 U3BECTHBIX HAM KapTHHY >KU3HU B
Mano# A3un BU3aHTUHCKOTO IEPHOAA, 10 apaOCKOTo 3aBOCBaHMUS.

JloBONTBHO HEOOBIYHO KOJIMYECTBO COAEprKalleiics B HeM reorpaduue-
cKoii mH(pOopMaUU. JTOT TEKCT, B KOTOPOM Bcero 161 crpaHuma, conepKuT
Ha3BaHUA 68 MecT, MHOTHE U3 KOTOPBIX yAaneHbl oT CHKeoHa.

Jo HenmaBHero BpeMeHH OBUIO M3BECTHO JHIIL TO, 4TO CHKEOH Haxo-
muicst B [anatun, mexay ropogom lOnmononem u AHactacuonosneM (Ipes-
Hell Jlaranuelt) — JlukmeH XyIOK B COBpeMEHHOHM MpOBHHIMH beinazapu.
BoNbIIMHCTBO MOMBITOK MACHTU(GHUKALUU OBLIIO OCHOBAaHO HA JIOKHBIX JO-
MyIIEHUAX, CAMOE 3HAYUTENBHOE U3 KOTOPBIX — MPEACTABICHHSA O JIPEBHE-
PUMCKOH Topore, SKOObI COBIAIAIOIICH C OCMaHCKOM TOPOroil u3 AHKAapHI B
Hannmuxan u CramOyin.

B pesynbrare Moero tomorpaduyeckoro MCCIeoOBaHUS U Psia apxeo-
JIOTHYECKUX SKCIEAUINN, TMPEANPUHATHIX TPyNIoi y4eHblx u3 lIpuHCTOH-
CKOTO YHUBEPCUTETAa B COTPYIHHUYECTBE C TYPEIIKUM MHHHCTEPCTBOM KYyJb-
Typsl B 1996-2001 rogax, ctaso BO3MOXHBIM YCTaHOBUTh MECTOHAXOXKJE-
Hue ceneHuss CHKEOH M MHOXKECTBAa YNOMSHYTHIX B xutum cB. deomopa
Mmect. Terneps y Hac ecTh JaHAmAadT, ¢ KOTOPHIM MOKHO COOTHOCHTH TOJIE
JIeSITENIbHOCTU BU3aHTHUIICKOTO CBATOTO.

Ho y Hac ectb maske Heuto Oosbinee. HaM cTam oCTyIIeH peaabHBIN Tei-
32X, KOTOPBII MOYKHO CPaBHUTH C 00pa3oM CaKkpaJibHOM Cpeabl, CO3AaHHBIM B
paHHEBU3AaHTUICKOM TeKCTe. Mosl CTaThsl MOCBALIEHA apXeOoJI0rHYECKOMY HC-
CJIEZIOBAaHMIO, TO3BOJIUBIIEMY YCTaHOBUTh MECTOHAXO)KICHHUE IOCEINEHUS U
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BCEr0 paifoHa, mproOpeTIero oco0yio BaXHOCTb. Kpome Toro, aetaibHO
W3y4YeHB! BBIPa3UTEIbHBIE CPENCTBA, MIPHU MMOMOIIM KOTOpBIX I'eopruii, aBTOp
KUTHUSA, «KOHCTPYHPOBAID» MPOCTPAHCTBO, B KAXKJION CBOEH TOYKE OZYyXOTBO-
PEHHOE CBS3BI0 CO CBSTHIM. Takoe CO3JaHMe «CaKpaJbHOTO JaHAmadTa» B
HEeHTpe AHATOJIMM PaHHEBH3aHTUHCKUM CBSTBHIM U €ro OMorpad)oM MOXKHO
OLICHUTbh, CPABHMUB C MOIJIMHHBIM, HAOII0JaeMBIM JIAaHIIIAPTOM, KOTOPBIA MBI
MOXeM HuAeHTH(UIMpoBaTh. Bo3HUKaeT peakas BO3MOXHOCTb MPOCIEIUTH
MIPOIIECC CTAHOBJIEHHE CBITOTO MECTa U OLIEHUTH BHU3aHTHHCKYIO 3CTETHUKY,
MOCPENCTBOM KOTOPOI OHO OMMCHIBATIOCH B %UTHH cB. deoopa.

Pa3BuBas 3Tu HaOMIOACHMUS, 51 CIEI0BAT BEIMKOMY PYCCKOMY Y4EHOMY
Muxawmny baxThHy, 4bM UCCIEIOBAaHUS I'PEUYECKOrO AIOCA U AIIMHUCTUYE-
CKOT'0 poMaHa 000raTHIM HAC TEPMHHOM «XPOHOTOI». baxTuH ynorpebiuser
ero, 9To0bl 0003HAYNTH MTEPUOILI, B KOTOPHIX, KaK MPEACTABIISLIOCH, OOWTa-
T TIEPCOHAXU APEBHEH TUTEpaTyphl, co3nanHon 1o Hooro Bpemenu. S Ov
XOTEeJ NPEATIOKUTH €Ille U TEPMUH «XOPOTOI», TaK KaK, MOJO0HO «XPOHOTO-
my» baxTuHa OH MOXET oka3aTbCsl INIOAOTBOPHBEIM. «IIpocTpancTBO» — Ta-
KO e MPOLYKT YeJIOBEYECKOTr0 BOOOPAXKEHHS, KaK U «BPEM».

«IIpocTpaHCTBO» COBPEMEHHOI'O YYEHOI0-apXeojora — 3T0 MPOCTpaH-
CTBO, OIpefeNIeHHOE paccTosAHUAMHU. OHO pa3BepTHIBACTCSA HA KapTax, U3Me-
pseTcs B KHJIOMETpax IyTEIIECTBUN, OHO OPHUEHTHPOBAHO IPU ITOMOUIU
Komnaca Ha moitocsl. Hampotus, «xopotom» ['eoprust 6bu1 mpOCTpaHCTBOM
panHeBU3aHTHiicKoro aruorpada. OH ObUT OpPraHW30BaH B TEPMUHAX AHTHU-
TETHYECKHX «30H», B KOTOPBIX PACCTOSIHHUS HUCKIIOYAINCh KaK HE MMEIOIIHE
3HayeHnd. CrukeoH ['eoprus mocTpoeH U3 Takux coBMelIaromuxcs 30H. Ka-
JK7Iask 30Ha KOHCTPYUPYETCSl C 3aTSATUBAIOIICH 0O0CTOSTEIBHOCTHIO, HO BMe-
CTE C TE€M MOCTOSHHO OCTaeTCsl HEONPEAEIEHHBIM, I'lé HMMEHHO OHHM Haxo-
JUITCSL U KaKMe MEXy 30HaMHU PacCTOSHUS.

Wrak, noaseneM UTOTM: COBPEMEHHBIN YUTATENb PAHHEBU3aHTUICKOTO
TEKCTa, TOZOOHOro XUTHIO cB. Peogopa, CTANKUBACTCS C CaKpalbHOM cpe-
JIOH, KOTOpast TOHKO U yOeANTeNbHO IPEeACTaBIICHA IIPU OMOIIM Pa3InIHbIX
00pa3HBIX CpeJCTB, Kak, HampuMep, u3o0paxxeHne ropsl CrHal Ha BH3aH-
TUWCKOW MHHHMATIOPE U3 IPUHCTOHCKOW pykomnucu ¢ «JlecrBuneit» cs. Ho-
anHa JlectBuunuka. ['opa CuHaii XOpo1Io U3BECTHA BCEM HaM. ApXeoJloTy U
MyTEUIECTBEHHUKY DPEXe yJIaeTcsd IMOCeTUTh AHATOJHMIICKOE Haropbe, Iie
BpeMsI BO MHOTMX OTHOILIEHMSX OCTAaHOBUJIOCH cO BpeMeH cB. Peogopa Cu-
KeoTa, 1 CBOUMH COOCTBEHHBIMH TIJIa3aMH YBHUIETH IEH3axk, 0 KOTOPOM OH
MOT JIECATHICTUSAMH YUTATh B SIpKOM KuTHH cB. Deonopa. TpyaHOyIoBH-
MBIM, HO BMECTE C TeM HECOMHEHHBIM 00pa30oM MbI CMOTPUM Ha TOT K€ Tei-
3aK MHBIMH TJla3aMH, HEKEIHM aBTOp CEAbMOro Beka. [loaTomy s m pemmnn
MOCBATHUTH CTaThIO 3TOMY HEOOBIYAHO SIPKOMY TEKCTY.



