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A.B. MypaBbeB

OroHb 1 CBET B CakpaJibHOM
NPOCTPAHCTBE
cTapoodbpaa4eckon LepKeun

Kax 13BECTHO, OT'OHb B LIEPKBU UM MOHACTBIPE B BU3AHTUHCKOM
U JIPEBHEPYCCKOM OOTOCIY;KEHUU UI'PAT HEOOBIUANHO BAKHYIO POJIb,
4 €TI0 BOMKEHUE U NOJ/IEPKAHUE UMENU 60blIoe 3HaueHue. OHO
OIIPEAEIIANOCH TpeMs (PAKTOPAMU: HEOOXOJUMOCTBIO OTCUETA CAK-
PaIBHOTO BpeMEHH, 0003HAYECHUEM LIEHTPA OOTOCTYKEHUS (YTUMON
UKOHBI, UKOHBI IPA3JHUKA) U MUCTAIOTMYECCKON CUMBOJIUKOM CBETA
/ TbMbIl. B cuily apeomaruTu4ecKod MUCTUKM TbMBL KaK Oelog
YvO(QOog, HEOOXOMMO MPEAOCTEPEYD OT IyATUCTUUECKON TPAKTOBKU
OIIIO3ULNU «CBET-TbMa»’. JIId JPEBHEPYCCKOIO U BU3AHTUICKOTO
XPUCTHAHMHA CEMMOTUYECKUE «KOOPAUHATBI> XPaMa ObUIN 3a1aHbI
€ro APXUTEKTYPOH ¥ BHYTPEHHUM YCTPOMCTBOM, HO UMEHHO UCTOY-
HMKU CBETA U 3BYKa IIO3BOJIA/IN YIIPABIATL GOTOCIYKEHUEM, JIETATD
€ro JMHAMUYHBIM.

YCTaBbl LIEPKOBHBIE® PETVIAMEHTUPOBAIN BOZKKEHUE CBEUEH HA
OOrOCTyKEHNU: MAIOE (HA BEUEPHE, IABEUEPHULIE (LEGOVVKTIKOV),
IOJYHOIIHULE, TPETHEM U IIECTOM YaCe), CPefHEE (HA yTPEHE U HA
JEBATOM 4dC€) U BENMUKOE (Ha IUTUH, HA AEBATOM 4YacCe, Ha IUTYPIUn
i 06epuuIe). CTOSHUE CO CBEYAMU TAKKE UMENO OOJBIIOE 3HAYE-
Hue. KOl MOMEHT GOTOCTYAKEHUSA B TPEYECKOM U 10pe(hOPMEH-
HOM PYCCKOM GOTOCTYKEHUU UMEJ CBOH CBETOBOH «IIPO(PUIIb», CBA-
34HHBIN C CUMBOJIIUKOH TOT'O MJIX HHOTO MOMEHTA B OOTOCIY:KEHUU.
BaxHeHmMMUM MOMEHTOM ObUIM BBIHOCHI OTHA U3 A/ITapA: CBEYN MEPEY
EBanreneM, nepey CBAEHHOCTYKUTENEM, A TAKKE BO3AKEHUE CBE-
4eil HA KPeIaabHON KYIIENn U Ha COCY/E C OCBEIAeMON BOROU. Bee
3TY MOMEHTBI UCIIOIb30BAIN OTOHb KAK UCTOUHMK CBET, B BUJE CBE-
Y€l U MACIAHBIX JIaMIT (JIaMmian). YeTas «OKO LIEPKOBHOE» B I1aBe Bl
(12) yka3bIBaeT, 4TO MEPe/ HEKOTOPBIMU MKOHAMH (IIPA3IHUKA, KO-
HOU Brageiku Xpucra) cseuu (MM MaC/IAHBIE JTAMIIA/BT) BOSKUTAIOT-
¢4 0TAENBHO*. OCO60 OrOBAPUBAETCA YBENIMIEHUE KONTUUECTBA CBETA
Ha YTPEHHEM YTCHUU BOCKPECHOI'O KAHOHA (OT MOJIUEIE0Ca 10 3-1
necHu 1 Ha 9-1 10 Benukoro CIaBocaoBYA) U HA TUTYPIUU («TOPAT
BCE CBEWW», KaK y Drepunt: lumen infinitum’). Ocoboe 3HaueHuUe pu-
JA€eTCA BBIHOCY CBEWIU Ha BEUYEPHE (KOTOPAs B IPEUECKON TPASULIUK
HA3BIBANACh AVyvik6Vv®). BaKHBIM OBUIM M MOMEHTBI IOTAIEHUS CBE-
YEel, YMEHDIIEHNA CBETA, EPEXO/A K CAKPAIBHON ThME-BHUMAHUIO:
MEXKAY 3-11 1 9-11 IECHbMU KAHOHA HA YTPEHE, HA EKCANICAIMAX, TTOCIIE
OTIIYCTa JIUTYPIHN.

OroHb HE B KA4ECTBE CBET4 B [IEPKOBHOM IPOCTPAHCTBE JIONYCKAI-
Cs JIUIIb B BUJE YIIA, TOPSIIETO B KA/IUJIBHUIIE ¥ HMEIOIETO CBOKO
OT/ENBHYIO CUMBOJUKY, CBA3AHHYIO C 60TOPOJUYHBIM GOTOCIOBC-
KO-MCTOPUYECKUM KPYrOM 00pa30B. boubIIOe 3HAYEHUE IPU/IABA-
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JI0Ch B lpeBHe Pycu (a4 BOOCIEACTBAU B CTAPOOOPATIECKON TPAJU-
[[M1) MATEPUATy CBEYEN U YUCTOTE MACIA. ECTECTBEHHBIE YCIOBUA
APEBHEPYCCKOI'O OOTOCTYKEHUA (TEMHOTA, KIMMATUYECKU MAPKUPO-
BAHHBIA [EPEXO MEXAY NPO(PAHHBIM U CAKPAJIbHBIM IPOCTPAH-
CTBOM) CIOCO6CTBOBAIN JONOJHUTENPHON CUMBONIN3AIUHY (UeEPE3
APXANUECKYIO OIINO3UIHUIO «<UCTOE-HEUUCTOE», «CBETIOE-TEMHOE?).
MOHO CKA32Th, YTO XpUCTHAHUH JpeBHeit Pycy KU B CIYIEHHOM
CHMBOJIUYECKOM IIPOCTPAHCTBE, I7€ KAKABIH JIEMEHT OBITA, 4 0CO-
OEHHO CAKPA/IbHBIE 3JIEMEHTBI [IEPKOBHOIO 3/JaHUS ONPEAETISIIN €TI0
MECTO B MUPE U B XPaME.

Hauano pedopm Hukona (1653-1666 r.) mepBOHAYAILHO HE
34TPOHYJIO CBETOBYIO CUMBOJIMKY, COCPEIOTOYHBIINCD HA IEPCTOCIO-
KEHUU, TOKIOHAX, TEKCTAX U 00/IAYEHHAX CBALIEHHOCTYKUTEIIEH .
OJHAKO HE CTOUT HEJOOLEHUBATD MOLIHBIN UMITYJIbC JECAKPAIU3A-
LM U I€CEMAHTU3ALUH, KOTOPBIH IIEPEBOAUI BCE OOrOCIYKEHNE HA
OO/IErYEHHBII CUMBOIMYECKHI A3bIK, OJIM3KUAY K 3aIAIHOMY XPHUCTH-
AHCTBY. IEJI0 B TOM, 4TO B 33714y Pe()OPMATOPOB BXOAW/IA HE MOJED-
HU3aLUs OJHOU (POPMBI, CMBICA pedopM OblT B MOJEPHU3ALUN
COZlepKaHuA IPABOCIABHOIO XPUCTUAHCTBA. B X0y Yy pepopmaro-
POB OBUIM UJIEU PA3YMHOCTH, CCEHIUATUCTCKON PEAYKLIAY, COLU-
4JIbHO OPUEHTUPOBAHHOCTH, AECUMBOIN3ALUY. CHIBHEE BCETO 3TO
OTPa3UNOoCh B peopMe MY3BIKUIBHON IIEPKOBHON KYJBTYDHL, /i€
3aMaHAsg TOHMYECKA CUCTEMA C MHOTOTOIOCHEM CMEHMIIA JTAOBOE
CTOJIIIOBOE MOHOAMYECKOE NEHHE. JeCEMAHTU3UPOBANICA U U306pa-
3UTENbHBIN PAJl — XOTA ¥ MEJIEHHEE, YeM My3biKa. [locTeneHHo,
B X0/1¢ «MojiepHu3arui» (1690-1820-¢ IT)) 1 60PbOBI C IUKOCTHIO»
peOpPMUPOBAHHAS 1IEPKOBb CTANa BCE OOJBIIE UCIOIb30BATH
MOCTOAHHOE OCBELIEHNE, OTKA3bIBAACH B BAXKHBIX MOMEHTAX 60I0-
CIIyKEHUA OT CEMAHTU3ALIMY IIEPEXOAA «TbMa-CBET>. [I0o3Hee B Lep-
KOBHBII GBIT HOBOOOPAALIEB IO 06Pa31ly KATOIMYECKUX U IPOTE-
CTAHTCKUX XPaMOB IIPHINIO YK€ M TA30BOC (IEPBBIH UM OBLI
obopyzroBan Mcaakuesckuil cobop B Ilerepbypre), a 3arteMm yxe
U 3JIEKTPUYECKOE OCBEIIEHUE. B HacTOAIIEE BpEMS IPAKTUYECKH BCE
HOBOOOPAJYECKUE XPAMBI OOOPYAOBAHBI JIEKTPUYECKUMU CBETHIIb-
HUKAMU. I/ITHK, MEPBLIM ICMEHTOM CMBICJIOBOI'O BOCIIPUATHUA OT'HA
ObUId APXAUYECKAA OMNIIO3ULIUA «CBET-TbMA», NMEPEOCMBICIEHHASL
B JlyX€ APEOIarUTHUK KAK JIBYHAIIPABICHHAA.

Brpouem, crapoobpapueckoe 6orociyxenue B XVIII-XIX BB.
TAKXKE NIPETEPIIENO BLHYKIECHHBIE U3MEHEHN. [0 pu4nHe rocy-
JAPCTBEHHBIX TOHEHUH Y CTAPOBEPOB [IPOU3ONLIA PE-AKTAYAIA3ALIUA
PAHHEXPUCTUAHCKON HIeU «TOHUMON LepKBU» (TIAPUKUN) C €€ 0CO-
OO¥1 «IIOTAEHHOM» 3CTETUKOH (3TO COOTBETCTBYET «3MOXE TOHEHUIT»
B IEPUOAU3ALMH JIUTYPIUIECKOro pa3suTus 1o limemany®). Cpepu
CTapOOOPAALEB B 3TOT IEPUOJ XOJUT UJIES XPAHEHUSA BEPHI KAK XPa-
HEHWA TAlHOTO OTHA (06 3TOM NPAMO NHUIIYT IIPOTOION ABBAKYM
B CBOUX «[IOC/IAHUAX> U IPYTUE MUCATENHN PAHHECTAPOOOPALIECKON
310xu). 13-32 MOMUIENCKUX OOBICKOB Y KAPATENbHBIX aKI[UH 6OT0-
CIIYKEHUA CTAPOOOPAALEB HEPEAKO IIPOUCXOAAT IIPU OLHOM-JBYX
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CBeUaxX (CM. omucaHue OOrociyxeHus y MeinbHUKOBA (AHZApes
[Tedepckoro) B «OuepKax MOMOBIUHLD). TAKUM 06Pa30M, CBET «3KO-
HOMWJICA> U 3HAYEHUE KOO CBETUILHUKA YBETNUUBATIOCh.

B monoscrse XIX BeKe B CBA3K C IPUCOCIUHEHUEM I'PEYECKOTIO
muTpononuTa bocno-CapaeBckoro AMBpocus’ IpOU30NIId HOPMa-
JIM3a1us G0TOCTYKEHUS, BEPHYBIIETOCS B IONTHOM 0OBEME K CTAPUH-
HBIM IIPABUJIAM BO3ACKECHUS OTHSA B YCTAHOBJIEHHBIE MOMEHTHI 60T0-
CITyKECHUS, BKJIIOU4s apxuepenckoe OOroCIyXEHHE.
[lepBOHAYAIBHBIA IEPUOJ IIOCIE IIPUCOCAUHEHUA MUTPOIOINATA
Amspocus (1840-1905) ucnonb3osanue CBeTd IPOUCXOAUNO BCE
€llE B PEKXUME 'OHEHUs, HO BO3MOXHOCTb CBOOOHO COBEPIIATDH
6orociyxeHue (CornacHo Ykazy 1905 1) BepHy/Id CBET B [IOJHOM
00BEME B CTAPOBEPCKOE HOTOCTYKEHUE. B HOBBIX YCIOBUAX NPOTHU-
BOCTOAHUA JIBYX UEPAPXUI BOSHUKIA HOBAA OIIO3ULINA, HA ATOT PA3
MEX/Y YCUIUBAIOMUMCA MOIEPHOM IIETPOBCKOI U IOCIENETPOBCKOM
SMOXH, HAEANNUM B YACTHOCTH BBIPAKEHUE B CMELIEHUH CTPYKTYP-
HO-CJI0KHOTO OTHOIIEHUS MEKIY CBETOM M CYMPAKOM B GOTOCITYKE-
HUY B CTOPOHY CBETA.

[ crapoobpsanues XIX B. CTana aKTYalnbHOU ujes <KU3HU IO
€CTECTBY», APEBJIEIIPABOCIABHBIE XPUCTHAHE HAYUHAIOT (2 11O CYTH,
IPOROJDKAIOT BCJIE 34 IIPOTOIOIIOM ABBAKYMOM) CMOTPETD HA HOBO-
06pAAUECKYIO pePOPMY U LIEPKOBHBIN OBIT HOBOOOPAALEB KAK HA
HEUTO HEECTECTBEHHOE, KAK HA 3ACHU/IBE «<HEMEIIKOT0», KENIEZHOIO»
U 10 CYTH HEYUCTOro . B cTapooOpAAd9ecKon IEPKBU HA000POT
CTaJ1a KyJIbTUBUPOBATHCA UJIES «ECTECTBEHHOCTH>, CBA3AHHAA C JIPY-
I'O¥ CTAPUHHOM /i€l — APEBHOCTH KAK rAPAHTa UCTUHHOCTU. O6€
3TH 6A30BbIE UIEU OTPAKAIOTCA B HACTABIEHUAX CTAPOOOPATIECKUX
IACTHIPEN ¥ MUCATENIEH 3TOTO BpEMEHU (HATIPUMED, CBT. ApCEHUA
Ypanbckoro') O HEYKIOHHOM HCIOJAb30BAHUU TOJNBKO OTHA OT
JKUBBIX (BOCKOBBIX) CBEUEH, HO HUKAK HE OT Napa()UHOBBIX U HE Hec-
YUHHO (OECIOPANOYHO). B BO3KUIAHUU CBEUeH mepes 0O6pa3aMu
TAKKE YCTAHOBUIJICS CTPOI'O COOGJIOAEMBIN ONPENECNEHHBI UMH
C IIOKJIOHAMM TIEpEJ; 060Pa30M U MOKIOHOM HAPOAY. OTOHB BBICTYIIA-
€T B IINCAHUAX CTapooOpAaLeB (Hanpumep, B «[IncbMax» TOro ke
ApceHns'?) Ipex/e BCEro, Kak MCTOYHUK CBeTa. CTapoobpafdecKue
nucarenu XIX B. HEPEAKO UCTIONB3YIOT U 00PA3 OTHA B CBA3U C OTHEM
T€EHCKUM WIM OTHEM MYy4EHMs, HAIpUMeED Kocrpa IlycTro3epckux
MYYEHUKOB. BripoueM, 60rocy:ke6HOr0 3aKpEIUIEHNA 3Td TOIMKA HE
TIOJIYYU/IA, OHA OCTAJIACH IUIIb B UKOHOIPA(hUU IPOPOKa My, cBa-
IIEHHOMYYEHUKA POTOMOIA ABBAKYMA, KOTOPOT'O HEPEAKO MUIIYT
B CTOJIIIE OTHSL

Mnes cakpanbHON YUCTOTHI IPUCYTCTBYET B COUYMHEHUAX TUCATE-
Jielt npeBHEpyccKoi anoxu. Tak, Ycrasel Kupuio-benosepckoro
MOHACTBIPS IOJJYEPKUBAIOT HEOOXOUMOCTb COOMIOAEHNS CAKPAIIb-
HOHU YKCTOTHI CIyXKAIMUMHA CBAMCHHUKAMHU W MPOCTO WHOKAMU.
Oco60€ 3HAYEHUE IPUIAETCS TOMY, KOIZIA U KTO «BKUTAET CBEIbD.
MBICTIb O «4MCTOM CBETE», CBETE, CBA3AHHOM C OOTOCIYKEHUEM, IIPO-
CIIEKUBAETCA U J1ajIee, B COUMHEHUAX CTAPOOOPAALIEB OT IPOTOMOIA
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ABBAKyMa 10 OUYEPKOB OOTOCIYKEHUA, HAMUCAHHBIX [EPEMEIINUM
B CTAPOOOPAAUECKYIO LIEPKOBD el Muxamnom CeMeHOBbIM. B mmuca-
HUAX €I1. ApCEHUS, OCOOEHHO B €I'0 «YCTaBe», KOTOPBIA ObUI /14 CT4-
POOOPAALIEB INIABHBIM TUTYPIUYECKUM CIIPABOUYHUKOM U OPUEHTH-
POM, IPUAAETCs OOMBIIOE 3HAYCHUE BKUTAHUIO CBelel (T1aBa M3),
B TOM YHUCJ€ Ha MACIONOMA3aHUM M HA NOrpedeHun. BaxHblii
MOMEHT 3/I€Chb — YETKAs CUCTEMA, KOTJIa TOPUT O/JHA CBEYA B [IEPKBY,
KOIJI4 /IBE, 4 KOT/IA (B CAMBIE TOPKECTBEHHBIE MOMEHTBI OOTOCITYKE-
HUA) — Gonee. «UUCTBI CBET> — CBET, COEAUHIEMBIIN C MOTUTBON
U CUMBOJIM3UPYIOMUI MOTUTBY.JIIA TAKOTO CBETA 6OJEE BCETO OJ-
XOZAT 110 MHEHUIO CTHpOO6pH[[LLCB BOCKOBBIC CBCYH, KAK ITIPOUCXOMA-
IIME OT YUCTOIO UCTOUHMKA (IT4YeN), B TO BPEMS, KAK TAPA(PHUHOBbIE
CBEYH C/IENAHBI MHAYCTPUAIBHBIM CIOCOO0M U3 OTXOAO0B HE(PTAHOTO
IPOU3BOJICTBA.

C NOABIEHUEM 3NEKTPUYECKOIO OCBALIEHUA B IPABOCIABHBIX
KyJBTOBBIX 34aHUAX (1910-1930-€ IT.) Y CTapOOOPAALIEB BOSHUKIA
€II1e O7iHA ONINO3NULUA «YUCTBIA CBET (OT CBEYE) — HEYUCTHIN CBET
(OT 3MEKTPUYECKON JAMIIOYKH)». BOCHPHUATHE 3MEKTPHYECKOTO
CBETA KK HEUYHCTOrO, MPO(AHHOTO OCOOEHHO (DPUKCHUPYETCH
B COUMHEHHUAX CTAPOOOPSALEB-4ACOBEHHBIX (A, Kunus, A. Mypaues,
C. JTaCKMH), HO UCCNEIOBATENN OTMEYAIOT TAKUE XKE NIPEACTABICHUS
y GECTIONOBLEB-IIOMOPLIEB, U Y NIOIOBLEB Ypana u Anrasd. OHHU CBS3bI-
BAIOT PA3BUTUE AHTUXPUCTOBA JEUCTBUA B MUDE C PACIPOCTPAHEHU-
€M M4CCOBBIX KOMMYHUKALMH, BEWIEH (UKOH, IPEKIE BCEr0) U3 IUIa-
CTHKA, XUMUYECKOTO U A/IEPHOTO OPYKHUA.. B 3TOT paj momagaer
U UCKYCCTBEHHOE OCBEIEHUE. DT OIIO3ULMA IPEACTABNAETCA APXe-
TUIMYECKON JUIA PYCCKOI'O KOHCEPBATUBHOI'O CO3HAHUA.

VIHTEpECHO, 9TO OT3BYKU CTAPOOOPAAYECKOTO (4 B CPABHUTEILHON
HEPCIEKTUBE U JPEBHEPYCCKOIO) OTHOIMIEHUA K UCKYCCTBEHHOMY
CBETY BCTPEYAIOTCA § PEMUTHO3HOTO (punocoda A.@. Jlocesa, KOTO-
peif B «Juanekrtuke MH(A> YKA3BIBAT HA PA3HULY MOCKOBCKOI'O
(CTPOTOro) ¥ KUEBCKO-TPEYECKOTO TUIA NPABOCIABHON PEIUTHO3-
HOCTH". BRID2)XEHUEM MEPBOTO OH CYUTAJI CBET BOCKOBOU CBEYU
Y MOHOJMIHOE («3HAMEHHOE») IIEPKOBHOE IIEHUE, 4 BTOPOTO — CTea-
PHHOBYIO CBEYKY, COKPAIEHHYIO CIyX0y M MAPTECHOE IIEHUE.
B Mpiciu pansero JIocesa 3T 1BA CBET4, )KUBOU U HEXUBOU, CUMBO-
JIU3UPYIOT /iBA THUIA IIPABOCIABHON KYJIBTYPBl — IPEKO-KUEBCKUL,
BEAYIINI B IIEPCHEKTUBE K BO3POXKIEHUECKOMY MUPOBO33PEHUIO,
U CTAPOMOCKOBCKHM, BEAYIIUN K HMCHUXACTCKO-BU3AHTUHCKOMY,
TPE3BEHHOMY U <«HE-3aIaJHOMY> MHUPOBO33peHu1o'. IIpumepHO
B 9TOM € JIyX€ MBICINI U 0. [TaBen Gnopenckuil.

HecMOTps Ha MOABIEHUE YEPT MOAEPHOTO LIEPKOBHOTO OBITA
y CTapooOpAALEB (B COBPEMEHHBIX TOPOACKUX OOIIMHAX MHOT/A
BCTPEYAETCA 3NEKTPUYECKUI CBET, KOE-T/IE U apa(PUHOBBIE CBEYUN),
OTOHb U CBET B LIEJIOM COXPAHSIOT CAKPAIBHBII CMBICI B CTAPOBEP-
CKOM LIEpPKOBHOM ObITY. Kak 1paBuiio, 06bACHEHUE OTPULIATEIBHOIO
OTHOIIEHUS K 3NEKTPUYECKOMY CBETY CTAPOBEPAMHU JAETCS B PAMKAX
BBIIIEHA3BAHHOHN OMIO3UIIUMN.
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Jlpyrum, HOBBIM ACIIEKTOM BOCIPHATHSA OTHS B CTAPOOOPATIECKOH
KYJIETYPE MBI O0A32HBI TAKOMY ABJIEHHIO KAK KA3Hb 4EPE3 COAKEHHE,
KOTOPOU OBLIX MOABEPIHYTHL IIPOTOMON ABBAKYM, AbAKOH Deofop
¥ apyrue y3uuku Ilycrosepckoro ocrpora B 1682 1. Kpome Toro,
BAKHBIM MOMEHTOM IEPEOCMBICJICHUA OTHA KAK HKOHOIPA(PHIECKO-
IO CHMBOJA CTaJId UCTOPHA CTAPOOOPANUECKUX CAMOCONKEHUI,
HEJABHO 3AMEYATENBHO OTPLKEHHAS B pAE MCCIECAOBAHMIL.
M306paxeHue IAMEHH, OTHS, B KOTOPOM IIPUHUMAET My4eHHUYe-
CKYIO CMEPTH «OTHEMATBHBII» IPOTOIOTI, CTA0 HEOTHEMIEMBIM 3JIC-
MEHTOM HMKOHOIMCHO!N IIPOIPAMMBI MHOTUX CTAPOOOPASUECKUX
nepksei. Kpome caMoro Myd4eHuka ABBakyMa, U300paKEHHUE OTHA
HAIIOMMHAIO 006 xepTBax [laleoCTPOBCKON M JPYIUX «Iapeil»,
B KOTOpBIX HANIINM CMEPTh MHOTME NPOTHBHUKM HUKOHOBCKUX
pedpopm B XVII-XVIII BB. Hccnegosanusa E.M. IOxumeHKo
1 E. POMaHOBOI1'® MOKA3/IH, YTO MIPEXKE MONYAIPHbIE TPECTABIIE-
HUA O 6€3YCI0BHO JOOPOBOJIBHOM CaMOYOUHCTBEHHOM XaPAKTEPE
«rapei» He BCETZia COOTBETCTBOBAINA UCTOPUYECKON TIpaBjie. B TO xe
BpPEMSA CTAPOOOPAALIBI IPOU3BENU BAKHYIO PALIMOHATU3AIMIO CAMO-
I'0 TIPOLIECCA OTHEHHO! CMePTH. TaK MM HHAYE, OTOHb KAK CUMBOJI
IpuoGpeN 61arofaps CaMOCOXCKEHUAM HOBBIE OOEPTOHBL B 1po-
CTPAHCTBE XPaMa rOPANIUIA OTOHb MOT' OBITh OT/IaJIEHHBIM U CUMBO-
JIMYECKUM HAIOMUHAHUEM O «I'APAX> U TPArUYECKON UCTOPUHU CTa-
POOOPANUECKOTO  CONPOTHBIEHUA  packony.  KOCBEHHBIM
HAIIOMMHAHUEM O «I'APAX> U My4. ABBAKYME ObLIA TKXE U PACIPO-
CTPAHEHHAA B CTAPOOOPAAUECTBE BU3AHTUICKAA 110 CBOEMY IIPO-
UCXOX/IEHUIO MKOHOIpaud mpopoka Miamu, BOCXUIAEMOIO HA
KozecHULE Ha He60. OTHEHHOE 00IAKO («MAHAOPIIA»), CAMBOJIM3H-
pyiomee 60KECTBEHHYIO «ITUPOMY», UT'PAET B CTAPOOOPAMUECKOI
UKOHOI'Pa(Pnu JOBOJIBHO 3HAYUTEIBHYIO posb. O6pa3 Wnuu, KOTo-
PBIIT 06IUYAN HEYECTUBOTO AP ¥ CHACAICA B IIYCTHIHE, MTUTAEMBIN
OT BOPOHA, BOOOIIE OB OUEHb CUMBOJIMYECKUM B CTAPOOOPsAYE-
cTBe. CBOEOOPA3HBIM OTPAKEHUE NPECTABIEHNN O HEBELECTBEH-
HOM «HEOECHOM CBETE» MOXHO TAKXKE Ha3BATh U UKOHOIPAPUIO
Cnaca B Cuiax, n Heonanumont KynuHbl.

0606145, MOKHO CKA34Th, YTO CBET ¥ OTOHb B CTAPOOOPATIECKOM
OOrOCTYKEHUM HAXOJATCA B PAMKAX BU3AHTHICKONU IIAPAJUTMBL
MUCTUYECKOI'O BOCXOKAEHUA, 34JAHHOTO BETX034BETHBIM 0O6PA30M
TIOABJICHUA TIEPBOTO CBETA B KHUI'C BHITHS, HOBO3ABETHBIM 0OPA30M
CBETHJIBHMKA (KAK OTHA IO CITY/IOM Y BEPBI KaK CBETA, KOTOPHIH «CBe-
TUT TIpej| YenoBekn» B UH 1:16). B BU3AHTHIICKOI MATPHCTUYECKON
MBICIM CBET U MPAaK DPABHO HMEIM MHCTarOTMYECKUN CMBICTL
CpennesekoBoe 6orocayxenue B Buzantum u JpesHeir Pycn
HUCTIONB30BAIO JIyAJIN3M CBETA-TbMBI B YCTIOBUAX OTCYTCTBUA AJIBTCPHA-
THBb CBEUHOMY U JIAMII4JHOMY OCBEICHHIO. PaINKAIBHBIM BBI30BOM
3TOY CUCTEME CTAJIO IPOHUKHOBEHMUE I'd32 1 ANEKTPUYECTBA, KOTOPOE
BIIMCAJIOCH B OIINO3ULIMIO «€CTECTBEHHOE-TIPOTUBOECTECTBEHHOE. Kak
I'OBOPUJIOCH BBIIIEC, ThMA 1 CBCT B BU3AHTUICKOM U JIPEBHCPYCCKOM
60roCI0BUN aMOMBAJIEHTHEL. FIMEHHO 3T aMOMBATIEHTHOCTD J€a€eT
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CHMBOJIMYECKY HAIOJHEHHBIMU HE TOJNBKO PUTYAJIbl BO3ACKEHUSA
CBET4, HO Y I'AIIEHNA CBETUIbHUKOB, OTOHb UMEET MUCTUYECKYIO TIPU-
BA3KY K KQAWIbHULIE KaK 06pa3y boropoauipl Heonammmon KynuHsl,
4 TAKKE NPHUCYTCTBYET KAK OT'OHb BEPBI U CTPAZiaHNA. B TAKOM Ka4eCTBe
OH BHJICH KaK Ha uKOHax Crpaca B Cunax u Bocmectsus Mimn, Tak
1 Ha 00pa32X My4EHUIECKON CMEPTU HA KOCTPE IPOTOMONA ABBAKYMA.
HecMOTps Ha IPOHUKHOBEHUE B CTAPOOOPATIECKUI [IEPKOBHBII OBIT
JJIEMEHTOB MOJEPHA, B LIEJIOM CUMBOJIMKA OTHA ¥ CBETA IPOJOJIKAET
BU3AHTUICKO-APEBHEPYCCKYIO TPAAULIAIO MUCTATOTUYECKON CUMBO-
JIMKH.

Alexei Muraviev
(Institute of World History, Russian Academy
of Sciences)

Fire and Light within the Sacred
Space of the Old Believers’ Church

The lighting of fire in the course of church and monastic services
in Byzantium and Medieval Rus was of great significance. Three major
factors were involved into it: the need to refer to the sacred time; the
necessity to single out the central object of worship (the revered icon
or the feast icon); the mystagogical symbolism of light / darkness.
The church canons regulated the lighting of fire/ candles during wor-
ship by means of the so called minor (vespers, midnight service, the
third and the sixth hour), medium (during matins and at the ninth
hour) or great (at litiya, at the ninth hour, during the liturgy) fire
lightings. The fact of standing and praying with lit candles also had a
profound significance. Every moment in Greek and Russian pre-
Nikonian worship had its own definitive light characteristics, associ-
ated with symbolic significance of this or that particular moment of
religious service.

Fire as such outside its symbolical role was allowed in the church
only as coals for the incense burner and was connected with its own
separate set of symbols. Compendium of church canons The Eye of
the Church instructs in Chapter BI (12) that candles or oil lamps
should be lit separately in front of some icons (feast icons or the
icons of Christ, our Lord). It isespecially indicated that fire should be
more intense during the matins on Sundays (from polyeleion until
the 3rd hymn and at the the 9th hymn of the Great Doxology) and at
the liturgy ("all the candles should be lit", or as described by Egeria:
lumen infinitum). Particular importance was attached to the candles
procession at vespers (which in the Greek tradition was known as
Aoyvicov).
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Initially, the Nikonian reforms (1653-1666) did not affect the sys-
tem of light symbolism, mostly revolving around finger-folding,
bows, liturgical texts and clerical vestments. However, gradually, in
the course of Petrine "modernization" (1690-1820's) and campaigns
against "savagery", the Reformed church came to use continuous
lighting more and more often. Soon afterwards gaslight was intro-
duced into the life of the newly reformed church in imitation of
Catholic and Protestant church practices (gas lighting was installed
in the Isaakievsky Cathedral in St. Petersburg). Electric lighting fol-
lowed suit. At present, almost all post-Nikonoan churches have elec-
tric lights installed.

Old Believers'worship also had to undergo changes in 18th-19th
centuries. Due to the state-initiated persecutions of the Old Believer
communities, the early Christian ideal of "the persecuted church"
(parikia) with its particular "hidden" aesthetics was re-introduced
(this corresponded to the "era of persecution" in Shmeman’s liturgi-
cal periodization). At this stage among the Old Believers spread the
idea of preserving their faith as hidden fire. Being constantly raided
by police and suffering from punitive measures, Old Believers fre-
quently worshipped with only one or two candles lit (e.g. see the
description of service in the book by Melnikov (Andrei Pecherskii)
Sketches of the Priestly Old Believers). Thus, the “economy” of light
was introduced, and the symbolic significance of each candle or oil
lamp increased exponentially.

In the 19th century priestly Old Believer communities, due to join-
ing of the Greek Metropolitan of Bosnia and Sarajevo Ambrose, man-
aged to normalize their worship, thus, fully recovering medieval rules
of kindling of lights during worship, including episcopal services.
Initially, after receiving the Metropolitan Ambrose (1840-1905), Old
Believers continued to use light as if still under the persecution, how-
ever the newly granted freedom to officiate (according to the Decree
of 1905) completely re-instated the kindling of light into the Old
Believers’ rite. In the new situation of confrontation between the two
hierarchies, a new opposition emerged. This time — between the
ever-progressing modernity of Petrine and post-Petrine era, which
found its particular expression in the shift of complex structural
liturgical dynamics of light and darkness towards the idea of light.

Highly characteristic of the Old Believers of the 19th century was
the idea of "life according to nature". They began (although, strictly
speaking, continued, following the archpriest Avvakum) to view the
post-Nikonian church and secular life as something unnatural, domi-
nated by all things "German", artificial and made of iron. In contrast
to this, the Old Believers began to cultivate the idea of everything
"natural", associated with the idea of returning to the archaic pattern
of life. Both of these fundamental ideas found their expression in
teachings of Old Believers’ pastors and writers (e.g. St. Arseny of
Urals) who also admonished to use only fire kindled from live (wax)
candles, but not from the paraffin ones, and least of all, do so disor-
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derly (or randomly). As part of the lighting of candles in front of the
holy images there was established a strictly observed practice of
bowing in front of the image and in front of the people in the church.
The fire appeared in the writings of Old Believers (first of all, in the
Letters of bishop Arseny), primarily as a source of light. However,
some Old Believer writers of the 19th century frequently recoursed
to the image of fire in connection with the fire of Gehenna, as for
example, was demonstrated in the descriptions of fire of the
Pustozersk martyrs. Nevertheless, this tradition did not receive any
liturgical validation and remained included only in the iconography
of the archpriest Avvakum, who is very often depicted in the pillar of
fire.

The idea of purity and "sacredness as purity" was also present in
works of medieval Russian writers. Thus, the Rule of Kirill-Belozersky
monastery emphasized the need to respect the sacred purity among
the officiating priests and rank-and-file monks. Particular importance
was attached to when and who "lit up the candles." The idea of the
"pure light", the light associated with liturgical worship, can be traced
back to writings of Old Believers starting from Avvakum and then to
St. Arseny of Urals. In writings of St. Bishop Arseny, especially in his
Rules and in his Eye, a great deal of importance was attached to the
lighting of candles (Chapter M3), including chrism and burial. Crucial
importance there was played by the clearly defined system explain-
ing when and how many candles should be lit in each particular situ-
ation (the more solemn the service — the more numerous were the
candles).

With the advent of electric lighting and its installation in Orthodox
religious buildings (in 1910-1930s) the Old Believers introduced
another dichotomy of "pure light (from candles) - impure light
(from electric bulbs)”. The characteristic of electric light as profane
and impure was a recurring theme in the writings of Chasovennye
Old Believers, such as A. Kilin and S. Laskin. However, scholars point-
ed out to the same set of beliefs advocated by the priestless Pomortsy,
and priestly Old Believers of the Urals and Altai region. They linked
manifestations of Antichrist’s activity in the world with spreading of
mass communications, things (icons, most of all) made of plastic,
proliferation of nuclear weapons, and finally, with the emergence of
artificial lighting. This dichotomy appears to be archetypal for
Russian conservative thinking,

Echoes of Old Believers’ (and, possibly, medieval Russian) attitudes
towards artificial light may be found in writings of Russian religious
philosopher Aleksei Losev, who in his Dialectics of Myth pointed out
to differences between the Moscovite (strict) and Greeco-Kievan
type of Orthodox religiosity. As the expression of the former, he men-
tioned the light of the wax candle and monodic (or zanmenny)
chant, while the latter was associated with the stearic candle, short-
ened church services and polyphony. In thought of the early Losev
these two lights—live and artificial, symbolising two types of
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Orthodox culture: Greeco- Kievan, eventually leading to the
Renaissance mindset, and Old Moscovite, serving as the expression of
hesychast-Byzantine, sober and "non-Western" perception of the
world.

Despite the introduction of certain post-Reform features into the
Old Believers’ church life (occasionally, some contemporary urban
communities use electric lights and paraffin candles), fire and light as
such generally preserved their sacred meaning in the Old Believers’
everyday life. As a rule, negative attitudes of Old Believers’ communi-
ties towards the electric light are expressed within the above-men-
tioned dichotomy framework.

Overall, light and fire in the Old Believers’ worship fit into the par-
adigm of Byzantine mystical perception of light and fire, defined by
the OT passages from the Book of Genesis narrating about the cre-
ation of light, and by the NT verses about the lamp (as of the lamp
under a bushel and of faith as light that "shines before men "). In
Byzantine patristic thought light and darkness had a definitive myst-
agogical sense. Medieval church worship of Byzantine Empire and
medieval Russia introduced duality of light and darkness in absence
of alternatives to candle and lamp lighting. A radical challenge to this
system of beliefs and practices was the advent of the age of gas and
electricity, which was expressed in the dichotomy of "natural-
unnatural
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CEPEAUHHOCTb, YMEPEHHOCTb, CKOBAHHOCTb, OTCYTCTBUE IODBIBOB,
AYIIEBHAA OJEPEBEHENOCTD U HEOIATOYXaHHOCTD. B HEM HET 61arofaTy,
4 €CTb XAMCKOE CAMOJOBO/IBCTBO HMOIY3HAHUSA; HET YUCEIL, PO KOTOPBIE
[IIOTHH CKA32J1, 9TO 3TO — YMHbIE U3BASHUS, 3AJI0)KCHHBIC B KOPHE Belel,
a4 €CTb OYXTaITEPHUs], CYETOBOACTBO U OUPKA; HET TEILIOTH U XKU3HY, A €CTb
KaHLIEJAPCKAA CMETA HA IIPOU3BOACTBO TEILIA U XKU3HH; HE COOOPHOCTD
U OPraHU3M, HO KOOIEpaLysd U OYP:Kyas3HBII 0 NPUPOAE COLUANHU3M.
DIIEKTPUYECKUIT CBET — HE MHTUMEH, HE UMEET TPETHEI'O U3MEPEHNUH,
HE MHIUBUAYAJIEH. B HEM eCTh 6e3pa3nuyue BCETO KO BCEMY, BEUHAs
U HEU3MEHHAA IUIOCKOCTh; B HEM OTCYTCTBYIOT I'DAHUILIBL, CBETOTEHY,
UHTUMHBIE YTOJIKH, LIEJIOMYAPEHHbIE B30PbL. B HEM HET CJIAOCTH BUACHN,
HeT nepcrexTuBbl. OH IPUHLMIIMATIBHO HEBBIPA3UTENIEH. DTO — Ta6/IULA
YMHOXCHHUSA, CTABIIAsA CBETOM, M YMHOE [EJIAHUE, BBIPAKEHHOE HA
Oananaiike. IT0O — OOLICHUE JYLI, BHIPAKEHHOE IyJAMU M CHKECHAMH,
KAJIKUE TIOTYTH IVI0XO OJAPEHHOIO HEOYUKU CTATh ITEHUEM U CBETOYEM
JKU3HU. DNEKTPUUECKOMY CBETY AAJIEKO 10 OECOBIIMHBL CIUIIKOM OH VXK
HEUHTEPECEH JUIs 3TOr0. Bripouem, 310, GbITh MOKET, T4 GECOBCKAs CUIIA,
PO KOTOPYIO CKA3aHO, YTO OHA — CKy4MIIA IPeHenpuinyHas. He crpamno
U HE T'JUIMBO U JIKE HE IIPOTUBHO, 4 IPOCTO OAHAIBHO U CKY4YHO. CKyKa —
BOT NIO[UIMHHAS CYIIHOCTb JIEKTPUIECKOTO CBETAY.
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