Annpeit OXOIUMCKHI

Cesaras Boaa, Pegopmanusi ¥ IpoTeCTAHTCKAsE HEPOTONMS

Booa ecmb neumo ocobennoe u Hauryuuiee u3 4emvipex UOUMbIX CIUXUL MUpa
Kupunn Hepycanumckuii, Oenacumenvroe noyuenue mpemoe, 2

BBenenue

JlanHast paboTa MpONOJKAET MCCIEAOBAHUE ABTOPOM pOJIM 3JIEMEHTOB-CTUXUH B HEPOTOINH,
KOTOpO€ OBUIO HA4YaTo MPEAbAYIICH CTaThel, MOCBAIICHHONW TeMe OTHS B XpI/ICTI/IaHCTBel. B Toit
CTaTbhe IIJa pPeyb O €AMHOM IapaJUrMaTHUYeCKOM 00pa3ze O0XKECTBEHHOI'O OIHsI, CTOSIIEM 3a
Pa3HOPOAHBIMU TMPOSIBJICHUSIMHU W CMBICIAMHM OTHA B PEIUruU. MOXXHO 1M TNOAOOHBIM K€
00pa3oM MOAOHTH K 0000IIEHHUIO SBJICHUN CBS3aHHBIX C BOCIIPUATHEM BOJIBI U €€ CAaKPaJIbHOCTH?
Ha sToT BOmpOC XOYEeTCS OTBETUTH YTBEPAUTEIBHO, OJHAKO OCMBICIEHUE CAaKpPaJIbHON BOJBI
TpeOyeT MHBIX MM0/X0J0B. Eciu oroHs jetyd u ageMepeH, To BOAA CYIIECTBEHHO MaTepUallbHa.
Ecnu cMbICiIbI cCakpaabHOIO OTHS OTHOCUTEINBHO JIETKO UISHTU(UIMPOBATh, HO TPYJHO coOpaTh
BOCIMHO, TO B OTHOUICHWHM BOJBl €OUHCTBO CYIIECTBYeT H3HAYaJIbHO: B o0Opasax W
MIPEJICTAaBICHUSIX, CBA3aHHBIX C BOJOH, OECHpPEeKOCIOBHO JTOMHMHHMpYeT cama Boaa. OHa
MOPOXKJIaeT CBOM 00pa3bl W CMBICIBI IyTeM Mporecca, kotopbii ['. banuisip Haspan
«MarepHallbHbIM BOOOpakeHHeMm». bauusp npusHaeT, yTo 00pa3HOCTb BOJABI YCKOJb3aET OT
PalLMOHAIBHOIO IICUX0aHAIN3a, KOTOPOE 0KA3aJI0Ch BO3ZMOXKHBIM IS orusi’. Ham, cocTosmmM B
OCHOBHOM U3 BOJIbI, BOJIa IPOCTO CIUIIKOM MHTHUMHO OJIM3Ka Ul BO3MOXKHOCTH OTCTPaHEHHOTO
aHanmu3a. Ecnu oronb cuMBOJIMYEH, TO BoAa MeTtadopuyHa. Eciny oroHb MKOHUYEH U yKa3bIBaeT
Ha CTOsIIIEe 3a HUM MHOE-3aIpeJIeNIbHOE, TO BOJIa CKPHIBAET CBOIO TaliHy B CBOMX I'TyOMHAX.

Tak He sgBIsAeTCS M caMa MaTEPUAIBLHOCTD BOJIBI TOM KIIFOUEBOM €€ XapaKTEPUCTUKOM, KOTOpast
MTOMOXET OCMBICIIUTh CyAbOY BOJBI M €€ CaKpaJbHOCTH B XPUCTHMAHCKOW Tpamuuuu? B 3Toif
CTaTbe Mbl YTBEPKIAEM, UTO UCTOPHUS BOJABI B XPUCTHAHCTBE OTPAKaeT UCTOPUIO OTHOILIEHUS K
MaTepHaIbHOMY MUPY. MBI Ipocae MM 3TOT MapajieIn3M Ha OCHOBE HECKOIBKO HCTOPUUECKUX
SMH30J0B 3aMaJHOTO XPHUCTUAHCTBA, WUIKOCTPUPYIOIIMX HAIl OCHOBHOW TE3UC: HCTOPHUS
CaKpaJIbHOM BOJBI €CTh HCTOpPUSI OTHOUIEHWS K Marepuu. Pe3koe M3MEHEHHE OTHOIICHHS K
MarepuaibHOMY, ITPOUCIIEIIee Ha 3amajie B CBsi3u ¢ Pedhopmarueit, mo3BOIUT BBIIBUTD JTAHHBIN
napajuieTu3M COOEHHO SIBHO.

! O6pas-napaanrma GoxkectseHHoro OrHsa B BM6aMM 1 B XpUCTUaAHCKOM Tpaauumm // Mepotonus orHs u ceeta /
Pea-coct. A. M. lngos, M.: «deopusa», 2013, c. 45-81.

Bo BBegeHUM K cBOeN WM3BECTHOW KHure «Boaa w rpesbl» bawnap nuweTt: «... nNpoBegA MNCUXOaHANM3
06BbEKTUBHOIO M 06PA3HOro 3HAHWA, Mbl CTaNIM PALMOHANNCTAMM B OTHOLIEHUM OTHSA. ... B OTHOLWEHUMW BOAbI Ta e
npoueaypa Ham He yaanacb. Obpasamu BoAbl Mbl BCE €LLE KMBEM, Mbl MEPENKMBAEM WX CUHTETUYECKM, B WX
M3HaYya/bHOW CNOXKHOCTU ...» (umT. bawnsp . Boga v rpesbl, OnbiT 0 BoobpaxkeHun matepuun. M.: U3a-Bo
rymaHuTapHoi antepatypbl, 1998. c. 24). 3aecb bawnsp nmeet B BUAY cBoto 6osiee paHHIO KHUry «fNcuxoaHanms
OrHA».



OTHolIeHNe K MaTepUU B XPUCTUAHCTBE B npuiumne amousaneHTHO. C 0JJHOW CTOPOHBI, MaTepus
ocseHa TBopeHHWeM W Kak Obl IpoAODKaeT Mepuarh nepBo3gaHHbIM CeeroM. C apyroi
CTOPOHBI, MaTepHUalbHBII MHUP HeceT Ha cebe MeyaTh MEPBOPOJHOIO Tpexa U TMOJBEPIKEH
JNEUCTBUIO JEMOHUYECKUX CHJI. XOpPOIIO HM3BECTHO, YTO B XPHUCTHAHCTBE MaTEepUAIBHOE,
IJIOTCKOE, YacTO aCCOLMUPYETCS C TpeXOBHBIM. MHOrooOpas3Hasi JTyXOBHOCTb, CBSI3aHHAas C
BOJIOM, BBIpaXaeT Ty K€ aMOWBAJICHTHOCTH: BOJAa MOXET MPEACTABISATHCS HOCHUTENEM Kak
00XECTBCHHBIX TaK U JICMOHUYECKHX CHJI. Pe3K0oe MPOTHUBOCTABIEHUE CBAIIEHHOTO M MUPCKOTO,
CTOJIb XapaKTEepHOE Uil CPEIHEBEKOBOW PEIMTHO3HOCTH, BBIPA3UJIOCh, B YAaCTHOCTH, B
MIPOTUBOIOCTABICHUH JIBYX BHJOB BOJBI: CBITOM M 0ObIyHOW. Ecnu oObiuHas Boma ObLia
OTKpbITa JIEMOHMYECKMM BIIMSHUAM M AacCOMUpOBaiach C TIpexoM U coOja3HaMH, TO
OCBslIlIeHHAasl BoJa cTasia HocuteneM boxkecTtBenHoit briarogaru.

B pesynbrare Peopmannu Hauano ¢GopMHpOBAaTBCS HOBOE MHPOBO33pPEHHE, YTBEpIKAaBlee
Pa3syMHOCTb M 11€J1eCO00Pa3HOCTh YCTPOICTBa COTBOPEHHOI'O MHpPA, HEMPEPBIBHOCTH IMpoliecca
TBOPEHMsI M pOJIb B HEM YE€JIOBEKAa Kak co-TBopua. Boma, ¢ €€ yHMKaIbHBIMU CBOMCTBAMH U
KU3HEHHO BaYKHOM POJIBIO B YEJIOBEYECKOM MHPE, CTaJIa pACCMATPUBATBHCS KAK BOCXUTUTEIBHOE
yyj0 TBopeHus. B Hauane espomneiickoro HoBoro Bpemenu, cBATOCTH cTama cONMKATHCS C
YHCTOTOH, W BOJE OBUIO CYXICHO CHITpaTh KIIOYEBYIO pPOJIb B Iporecce (HOpMUPOBAHHS
CBOECOOpa3HON Pa3sHOBUAHOCTH MEPOTONUM: MPOTECTAHTCKON HEPOTONHU YHMCTOTHI U MOPSIKA.
OTO OBLIO COBEPILIEHHO HOBOE BHJIEHHE KaK CaKpaJbHOIO TaK M MaTepUalbHOTO, B KOTOPOM
LIEPKOBHBIE TAaMHCTBA  YTPATWJIM CBOIO OOKECTBEHHOCTb, a OOBIIEHHOE U IIOBCEIHEBHOE
IpUOOpPENIO HOBYIO aypy CaKpalbHOCTH.

Ham paccka3 00 HUCTOPUU CBATON BOJBI HAauMHAETCI C €€ Ha4ajia, T.C. C IICPBBIX BCKOB
XPpUCTUAHCTBA.

Cadras Bojia: HA4aJI0 UCTOPUU

Booa nonyuaem 6 cets Boea, u sma niooopoonas cmuxusi
NPOU3BOOUM CEAMOE NOMOMCIMBO U3 BEUHO20 CEMEHU.
Taenun Honanckuu, Iochanus 32:5.

Ecin B mepBoHauYanbHBIX pennrm[x?’ BOJIE MMOKJIOHSJIMCh KaK OJYIIECBICHHOW >KMBOTBOPHOM
cruxun (Figure 1), TO XPHCTHAHCKOE OTHOIICHHE K BOJAE (OPMHUPOBAJIOCH IMOJ BIUSHUEM
O6ubselickoro y4eHus: 0 MepBOPOJHOM Ipexe M MajlleM MaTepuanbHOM mupe. Eciau B mepBblii
neHb TBopeHust Boga ¢urypupyer kak uuctas nepBomarepus (beiT. 1:2), TO, BCnenactue
rpexomnaaeHusi, BOJa OKa3bIBAETCS DJIIEMEHTOM JKHM3HM TI'PEXOBHOIO MHpPa M IIOABEpPracrces

* Eliade M. Patterns in comparative religion. 1958, ch. V. The waters and water symbolism. LluT. no usgaHuio
Lincoln&London: Univ. of Nebraska Press, p. 188-216.



BO3JICUCTBHUIO HE TOJHKO O0XECTBEHHBIX, HO U JEMOHHYECKUX CHJI. UTOOBI CTaTh MPOBOJIHUKOM
0J1aroaTtu, BoJa HYXKJIAETCsl B OCBAIICHUU.

Hctopust XpUCTMAHCKOW CBATOM BOABI HAYMHAETCS C BETXO3aBETHOM PEIUTUM, B KOTOPOM
OCBSIIIICHHAs BOJIa HCIIOJIb30Bajlach B KauecTBe cpeactBa ouumnenus (Yuce. 19) g eé
MIPUTOTOBJIEHUSI TPeOOBAJIOCH MPUHECTH B KEPTBY M CXKEUYb BHE CTaHa PhDKYIO Tenuiy. Bona, k
KOTOPBIN ObLT JOOABJICH METeN TeNUIIbI, pa30phI3rHBAIaCch UCCOTIOM U 00J1a/1aa CHIION OYnIIaTh
MIPUKOCHYBIIMXCS K MepTBBIM4. Jlpyroii mpumep UCTOIB30BaHUSI OCBSIIEHHONW BOJBI HAXOIUM B
«BOJIC PEBHOBaHUSA», KOTOpas HCIOJb30BaaCh KakK JCTEKTOpP JDKHU IS SKCHIIUH,
3aMmoJ03pEHHBIX B Mpento0oaesHuu. B 3ToM ciydae Boja OcCBsIanach MPU MOMOIIH MOJUTBEI
(Yuc. 4:17-27). CormnacHo amokpu(puueckoMy IpeIaHiio’, bepeMerHas BoromMareps muia BOIy
PEBHOBAHUS B IPUCYTCTBUU MEPBOCBSIICHHUKA IS TIOATBEPXKICHUsS CBOero aeBcTBa (Figure 2).

IlepBas panmoHanbHasi KOHLEHIMS CBATON BOJbI B XpUCTUAHCKOM KOHTEKCTE Oblila IpesIoKeHa
Teprynuanom B Hauane 3 Beka H.3. B ero couyMHeHHHM «O KpeuleHHH», KOTOPOE COJEPIKUT
HECKOJIbKO ~ NPUHLUIIMAIBHO  BAaXHBIX  MojioxkeHu. TepTyminaH  npOTUBOIIOCTABIISET
JUTYPrUYECKOE YNOTPEeOJEHHE BOAbI SI3bIYHUKAMHU XPUCTHAHCKOMY: SI3bIYHHUKH IOKJIOHSIOTCS
BoJie KaK TakoBoi(Figure 2), B TO BpeMsi KaKk XpHCTHAHE UCIIOIb3YIOT BOJy UMEHHO OCBSIICHHYIO
u ucnonHeHHyro bnarogatu. Ocssmenue Boxael  TepTynumaH  HMHTEPHIPETHPYET — Kak
MIPOHUKHOBEHHUE B BoAy ¢urtonoB boskecTBeHHOM biaromatu u cpaBHUBAET OCBSIILIEHHE BOJIBI C
JeCTBUEM aHrena Ha KynajabHO y oBeubux BopoT (MH. 5:4). OH Takxke NOIYEpKHUBAET
CIOCOOHOCTh BOJBI BIUTHIBATH M IEPEHOCHUTH JIEMOHHYECKHE BO3ZICHCTBUS. B mampHeiimem
Pa3BUTHUH CBSITOOTEYECKOrO OOrOCIOBUS CBSITOW BOJbI MOJYEPKHUBAECTCS POJb KUBUTEIBHOMN
critet CB. Jlyxa IPH3BIBAEMOTO TPH OCBSIICHHIH'.

Kunpuan Kapdarenckuii ykasbiBaj, 4To BoJa KpPELIEHUs JOJHKHA OBITh OCBAILIEHA eIICKOTIOM '
CCBUIASICh IIPU 3TOM HAa OYMCTUTENbHYIO BOAy Berxoro 3aBera «... U OKpOIUIIO Bac YHUCTOIO
BOJIOIO, M BBl OYMCTUTECh OT BCEX CKBEPH BalllMX, M OT BCEX MJOJIOB BalIMX ouuiny Bac» (Me3
36:25). IIpaBunbHOE OCBsiIeHHE BOAbI KuUnpuaH CBSI3bIBAJ C JEHCTBUTEIBHOCTBIO KPEIICHHUS.
Kpemienne epeTMkoB HeE SABIAETCS JEHUCTBUTENIBHBIM IIOTOMY 4YTO HUX BOAA <JDKHUBAy,
«mpenmtoboeiiHay u «He-CBSITa»® W HE TONBKO HE OYHMCTHT OT IpexoB, HO M J100aBUT nx’,

* IMeHHO 3Ta BOAA MMEETCA B BUAY B M3BECTHbIX CTPOKAX 51 ncanma «OKpOnMU MEHs UCCOMOM U OUMLLYCA ...».

> WcnbiTaHue BoromaTtepu Bozot ynomuHaetcs B [poToeBaHrenmMn Makosa, 16. ITOT Ke 3nn304 yNnOMMUHaAETCs B
adMoncKom TeKcTe «3ayaTne un poxKaeHue [esbl Mapuu, boropoauubi» (Budge E. A. W. Legends of Our Lady Mary
the perpetual virgin and her mother Hanna. Translated from the Ethiopic manuscripts collected by King Theodore
at Makdala and now in the British Museum. London: Martin Hopkinson, 1933 p. 134-135).

e Kupunn UNepycanumckuli. OrnacutenbHoe nocnaHue Tpetbe «O KpelweHun»; TakKe MoaHH JamacKuH. TouyHoe
M3N0XeHMe npaBocnaBHOM Bepbl, KHMra 4, rn. 9. «O Bepe M KpeweHun». Ha aTy Temy Takxe cm. LLimemaH A.
Bogoto u flyxom, 1974 (pycckuii nepesoa: M: MNCTIY, 2012, 304 c.).

7 KunpuaH. Nocnanua. 70:1.3. 3To coriacyeTcs ¢ TeM, YTO B COBpeMeHHOW KunpuaHy Tpagauuum KpelieHne mor
OCYLLECTBATb TO/IbKO eNUCKOM. JaHHbIN OTPbIBOK ABAAETCA NepBblM U3BECTHBIM YNOMWHAHUEM O CYLLECTBOBAHUM
LLepKOBHOrO YMHA OCBALLLEHUW BOAbI.

& Tam e 72:1,6 (0 KpeweHnn epeTrKoB)

 Tam e, 21.



Kunpuan cpaBHHBaeT KpelieHHE B BOJE, OCBAILIEHHOW €peTHKaMH, C HCII0JIb30BAHUEM
10

«ayxjoro oras» ceiHamu Aapona (Jles. 10:1,2), moBiIeKIIUM POKOBBIE IMTOCIECICTBHS ™ .
XOoTs OCBAILIEHUE BOJBI 00CYX/IaeTCsl NMepBOHAYAIBHO B KOHTEKCTE KpEIIeHHUs, paccka3bl 00 e
WCIIOJIb30BAaHUU JJIsl MCLETeHUI nmosBisitoTcs yxe ¢ 4 Beka. CornmacHo Enmdanuto, enuckomy
CaJIaMUHCKOMY, JKUBILIEMY B KOHIIE 4 Beka, Hekuil Mocud u3 Tuepuapl U3rHai 376X AyXOB U3
CyMacIIe/IIIEero, MOJIMB €ro BOJOM, OCBAIIEHHONW KPECTHBIM 3HAMEHHEM. ATNaMEUCKUN eMmUCKOI
Mapxken ucHenui Jomaab UMIiepaTopa, HarmouB e€ OCBAIICHHON TaKuM ke o0pa3oM Bojoii. Ha
3amnaze mogoOHbIe paccKa3bl MOSABISIOTCS ¢ 6 Beka. [ puropuii Typckuii numeT o0 OTIIeTbHUKE,
KOTOPBIH HCLEsT OONBHBIX JIMXOPAJIKOM, aBas BBIIUTH OCBSIIEHHOW UM BoAbl. IlepBoe
yIIOMHUHAHUE 00 WCIEICHUU CBATOW BoMOW B AHrinmm HaxomuM y JlocromourenHoro bene,
KOTOPBIN MuIeT, kak J[»koH, emuckon wopkckuit (706-721), mociaan MoHaxa ¢ 6JarocioBICHHOM
UM BOJIOM K OOJBHOMN jkeHIuHe. JKeHIMHa BhIMUIa BOJbI, OMbLIA €l OOJbHBIC YAaCTH Tela U
ncnemmace . Kaxk OyIeT BUIHO W3 JajbHEHIIero, cBsTas BOAA B XPUCTHAHCKOW TpagullH
BOCIIPUHUMAJIACh (BHE KOHTEKCTa KpEINEHHs) B IEPBYIO OYepeb MMEHHO KakK JICKapCTBO U
CPEIICTBO MPAKTUUECKOU MOMOIIH B O0OPHOE CO 37I0M.

JKusas Boza

Hnecv 600 oceyaemces ecmecmeo, u pazoensemcs Hopoan,
u ceoux 800 8osspawyaem cmpyu Braowiky 3pa kpewaema
Yun enuxoco ocesaueHus 800bl

Bona matepuanbHa, HO €€ MaTepUAIbHOCTh SBHO OTJIIMYAETCA OT MAaTEpUaIbHOCTU O€3yLIHBIX
aTOMOB M MOJIEKYJ WJIM HAaBEKM 3aCTBIBIIMX CKaJl M KamHed. OOmmMpHasi JuTepaTyTypa o
JYXOBHOCTH CBA3aHHOHN C BOJIOM 2 YKa3bIBACT HA CKJIAAbIBABIIMECS BEKaMU IPEACTABICHUSA O
BOZIe, KaK O >KMBOW CyOCTaHIIMHM, CIIOCOOHOW BOCHPUHHMMATh U TIeEpeAaBaTh TyXOBHbBIE
BOSI[CﬁCTBI/ISI. OLIGBI/II[HO, TaKO€ BHJACHHE BOAbI IINIOXO BIIMCBIBACTCA B JIHUXOTOMMHIO
MaTepUaIbHOTO U AYXOBHOTO KJIACCHUYECKOU q)nnocoqmnls. Tak Kak ke cOYeTarTCs B BOAC
TyXOBHBIM M MaTepuallbHbIN acriekThl? HaM mpencraBisieTcsl, 4TO OTBET Ha 3TOT BOIIPOC CIETYET

O Tam *Xe, 8.

11Brord/ey I. Water. A spiritual history. London: Bloomsberry, 2012, p. 63,64.

> U3 coBpemeHHbIX 0630POB Ha AAHHYIO TEMy OTMETUM LMTMPOBAHHYIO BbIlLE KHUTY flHa Bpagiu, a Takke:
Oestigaard T. Water, Christianity and the rise of capitalism. London: I.B. Taurus, 2013; Strang V. The meaning of
water. Oxford: Berg Publishers, 2004; Houlle Th. L’eau et la pensée grecque. Paris: L'Harmattan, 2010.

B¢ H TpybeLKol nuWeT O «POKOBOM JAyanusme MmatepuanbHoro u 6oxectseHHoro» (Tpybeuykoli C. H.
MeTtadusnka B gpesHen Mpeunn. M., «Mbicab», 2003, c. 147). ITOT pOKOBOW AyanN3M CTOUT Ha MNYTU LESOCTHOro
BOCMPUATUA MMPA M MOPONKAAET MHOFOYMUC/IEHHbIE 3K3UCTEHLMANbHblE MPOG/JEeMbl COBPEMEHHOrO 4YesoBeKa.
EOAMHaAA TKaHb Halero CylecTBOBAaHWA pa3opBaHa Ha [AyXOBHYO W MaTepuanbHyl0 MOJOBWHbLI, KOTOpble
XPUCTUAHCTBO, MOCTPOEHHOE Ha AOrmaTe MaTepuasbHOro 6OroBOMNOLWEHUA, CTPEMUTCA COEAUHUTL B TaUHCTBE
€BXapucTuin.



MCKaTh B TONy-OCO3HAHHOM HACIHCIOBAHMH HACH JPEBHErO THIO30M3Ma’’,  KOTOpHIf
BOCIIPUHMMaJ MHp KakK JKHBOM OpraHusM, a COCTaBJSIOIIME €ro CTUXUM HaJAesUIUCh
OIpEeJIeJIEHHON OJYIIEBICHHOCThIO. Pelnuruo3noe BocIpHsTHE BOJBI CKJIAABIBAIIOCH B 3IOXY,
KOJa  camMa  Marepuss  pAcCMaTpHBamach Kak  JkuBas  cybcrammms .  IlosTomy
«OAYXOTBOPEHHOCTb» BOJbl HE IPOTUBOPEUUT HU €€ MATEpUaIbHOCTU HHU IPHUHLIMIIAM
MOHOTEU3Ma: OHa IMPOCTO OTPAKAET JPEBHHME B3IVISIABI HA MATEPHUIO, I'OCIIOACTBOBABIIUE B
30Xy, KOrJa COBPEMEHHBIE IPEACTABICHUS 00 MHEPTHOM M «MEPTBOM» MaTepuu €Ile He
CIJIOKUIIUCH.

[TomoOHbBIE B3MIAIBI HA MATEPUIO XapaKTEPHBI U I OMOJICHCKON 1M033UH, B KOTOPOI aKTHBHAs
OJlYLIEBJICHHOCTh MATEPUAIBHBIX CTUXUM IIPEKPAcHO coderaercs ¢ MoHonosmed bora-TBopua
Ha BEPXOBHBIN KOHTPOJIb HaJ MHUpo3/aHueM. M3BecTHbli nicanoM 148 mpu3biBaeT BCe 3JIEMEHThI
KocMoca xBanuTh ['ocriona. Te sxe mpu3bIBBI MOBTOPSIIOTCS O0Jiee EeTalbHO B OJaroqapCcTBEHHOM
necHe Tpex wuynedckux orpokoB (Jan. 3:52-90), 3aHsgBIIEH BakHOE MECTO B 3alagHON
JUTYprudeckor Tpaauimu 1ox umenem Benedicite Dominum (bmarocnmoBute ['ocmona, win
Ilecup TBopenusi). B stom rumue [ocrona XBaisT HE TOJBKO «BOJbI, KOTOpBIE IPEBBIIIE
Hebec», HO U MOpsi, PEKH, U JTaXKe poca M BOJHBIC UCTOUHUKU. DpaHIMCK ACCH3CKUI B CBOUX
IUMHaX 0oOpamiaercs K xKypyalei «cectpe Bozen ®, KOTOPYIO OH MPU3BIBACT UTPaTh MY3BIKY BO
ClaBy Tocrona®’.

AKTHBHasI «KMBOHOCHOCTB» BOJbl BUJHA YK€ B KHUre TBOpeHMsI, I'/le CHayana U3 BOJAbl BCTAET
3eMJIs, a TOCJIe 3TOro, BOJA, MO bokbeMy MOBelIeHHIO, TOPOXKIACT OOUTAIONINE B HEHl JKHUBBIE
cyuiectBa. B MHOrounciaeHHbIX OMONEHCKUX YyJecax C y4yacTUEM BOJbl YIUBISET UMEHHO €€
aKTUBHOE YydacTHe B coObITHsAX. Boma Bemer ce0s Kak JKMBOE CYHIECTBO MOCITYIIHOE
00’KeCTBEHHOH BOJIE: OHAa BCTA€T CTEHOM, OTCTynaeT u HactymnaeT. Bo Bpems kpemenus Mucyca
BOJIa TaK)Xe He OblUIa MacCUBHOW Kymenblo, HO «Mopaan Bo3patucs Bensath» (Ilc. 113, 3). Ha
OCTaHOBKY WJIM «BO3BpAlllEHUE CTpyH» Boa MopaaHa B 3TOM €BaHI€IbCKOM SIU30/€ yKa3blBaJll
MHOTHE JpPEBHEXPUCTUAHCKHUE aBTOpbl, B uacTHocTu: Kupunn HWepycanumckuii, AmBpocuil
Menanonanckuii, Ce. Ueponum u Ilétp XpI/ICOJ'IOFlS. Cs. Ueponum nucain, uro «peka Mopnan ...
ycTpeMuiach coOpaTh BCe CBOM BOJbI HACKOJIBKO BO3MOYKHO B OJTHOM MECTE, YTOOBI OMBITH TEJIO

" T'Mnosonsm — 3T0 BO33peHME, OKMBOTBOPAIOLLEE MATEPUasbHYIO NPUpody. MpU 3TOM OAYLIEBNEHHOCTb He
NOHMMAETCA KaK Ha/nyne OTAENbHOM OT MaTepuun AylKn, HO MaTepusa KaK TakoBas PacCMaTPMBAETCA KaK KUBas
cybctaHums. MoaobHoe BUAEHWE MaTePUM PE3KO OTIMYAETCA OT COBPEMEHHOM HAYKW, KOTOPaA Ae/IUT MATEPUIO Ha
YKUBYIO U HEXMBYIO, NPUYEM NOCNEAHAA PACCMATPUBAETCA KaK NacCMBHOE U MHEPTHOE BELLLECTBO.

> KUHICAM NULLET O NPAMOM BAMAHWW LOCOKPATUMECKMX, B YACTHOCTM, NUbaropeickux naei Ha GpopmmuposaHme
€BpOnencKoro co3HaHma, ocobeHHO ero MMCcTUYeckoi KomnoHeHTbl (Kingsley P. Ancient philosophy, mystery and
magic. Empedocles and Pythagorean tradition. NY: Oxford Univ. Press, 1995).

1® Craswee nonynspHbiM obpaleHne PpaHUMCKa K «cecTpe BOAE» NOABMAOCH B M3BECTHOM «[MmHe Bparty
ConHuy»: Cnasbca, moi Focnoau, 3a cectTpy Hawy Boay, KoTopas cTo/ib NoNe3Ha, CMUPEHHA, YNCTa U AparoLeHHa.
(nepeBogp, N. Caxaposa).

" Russel C. A. Hydrotheology: towards a natural theology for water. Science and Christian Belief. Vol. 19, 2007, No.
2, p. 164.

'8 Jensen R. M. Baptismal imagery in early Christianity. Grand Rapids: Baker Academic, 2012, p. 12,13.



Tocriogax»™®. Tak Bo3HuK XOPOIIIO U3BECTHBIN MKOHOTpaduueckuii o0pa3 BOISHOTO CTOI0A MK
BUXps, OMbIBaromiero teiao Mucyca mpu kpemienunn (Figure 3, Figure 4) . OmyIIeBICHHOCTb
HNopnana moayepKuBaeTCs TakKe€ NMPUCYTCTBUEM HA MHOTHMX HW3BECTHBIX HMKOHAX KPELICHUS
Nucyca anneropuueckux yenoBeueckux ¢uryp, cumponusupyromumx Hopaa.

B ucropun MeauuuHBI BoJa 4yacTo (pUTypHpyeT Kak aKTHBHAs Cpela. MEIUKH, HadMHas OT
l'aneHa 1O CTOPOHHUKOB BOJOJICUEHHUS M JIOOUTENEell MHHEpaJbHBIX BOJ HOBOI'O BPEMEHH,
paccMaTpuBaiM BOAY HE IPOCTO KaK HEOOXOJUMOE OpPraHu3My BEILECTBO, a KakK JIEKapCTBO,
CIOCOOHOE HCLENATh. B CpeaHEeBEeKOBOM XPUCTMAHCTBE, 3Ta LEJIUTENIbHAs CIIOCOOHOCTD
COCPEOTOYMIIACh B CBITOH BOJE, B TO BpeMs Kak OObIUHas BOJa CTajla pacCMaTpUBAThCs Kak
IIOTCHLIMAJIBHO OIlacHas Cpela, «3apaKCHHas» NEMOHMYECKHMHU BO3JEHCTBUSAMHU I'PEXOBHOIO
Mupa. OTa JBOMCTBEHHOCTb BOJbI YEM-TO IIOXO0’Ka Ha JIBOMCTBEHHOCTb CaMOr0 YeEJIOBEKa,
CIIOCOOHOT0 MONTH KaK ITyTeM Jo0pa Tak u myTeM 31a. B CpenHue Beka, Korja KOHTPacT MEXAy
npoaHHBIM U CaKpaJbHBIM B MaTEPUATBHOM MHPE BOCIIPHHUMAJICS OCOOEHHO OCTPO, Pa3Inuue
MeX1y OOBIYHOW M CBATOM BOAOW NpOSBUIOCH OCOOEHHO siBHO. Ecim cBAtas Boma Obuia
HocuTesleM 01aroaTu, To «IpodaHHas cTana HOCUTENEM Irpexa U JyXOBHBIX OIaCHOCTEH.

CpenneBekoBasi BOJI000S3Hb

I'psiznoe meno — smo xpam 6razouecmus.
Ce. beneouxm

[Tomo3puTenpHOE WM JTaKe MPSIMO HETaTMBHOE OTHOUICHHE K BOJE M MBITHIO B XPUCTHAHCKOM
KYJIBType TEpPBBIX BEKOB OBLIO CBA3aHO C OTKPOBEHHO I'e€IOHMCTUYECKHUM XapaKTepoM OaHHBIX
Tpaguiuii apeBHero Puma. XoTs HEOOXOJUMOCTh MBIThS W3 MEAMLMHCKUX U TUTHMEHUYECKUX
cooOpa’keHHIl He OTpULaNach, XPUCTHMAHCKUE aBTOPBI MPHU3BIBAIM K CACPXKAHHOCTU MU
orpanuueHusM. Ilocemenue 6aHb pagy yI0BONBCTBUSA U OOIIEHUS PEIIUTENBHO OCykAanock. C
TEYEHUEM BpEeMEHH THIIPOPOOHS YCHIMIAch. MBIThe Kak TPeXOBHAs 3a00Ta O TEIECHOM, a TaKKe
AJIEMEHTHI S3bI9eCTBA B OaHHOW KyJIbTYpE TPEKO-PUMCKOTO MHpa BBHI3BIBAIM BCE Ooiee pe3Kue
BO3PXKCHHUS y PEBHUTENIEH XPHUCTHAHCKOTO acKeTu3Ma. HEeKOTOphIM [ake Ka3alioch, 4YTO
reoTepMaibHbIC HCTOYHHKH W TOpsSdne GAHHM TOMSTCS aICKHM OrHeM>". B pesymbrate puMmckue
0aHu ObUIM 3a0poIIeHbl TPUMEPHO B 5-6 Bekax H.3. B 11 Beke Hax pynHamu Oanb J(nokiieTnana
ObUI COBEpILIEH 00pA PK30pIU3Ma, IPHUEM Ha TpaBiope, H300pakaromieid 3To coObITHE, BUJCH
BBUICTAIOLIUI U3 pa3BaJIUH YEPT.

¥ ce. UNepoHum. Mponoseab N289.

?% Tak nucan Cs. NMUOHMM, NPUHABLLMIA My4yeHn4yecTBo B CmupHe B 250 1. (Bradley I. Water. A spiritual history, p.
56). 3Ta meTadopa OKasanach XKusy4ven: mbicab 0 611M3KOM coceacTBe ropaumx 6aHb U UCTOYHMKOB C aA0M UK
YNCTUIMLLLEM BCTPEYAETCA B XPUCTUAHCKOMN nuTepaTtype 4o 18 Beka.



Uucrora aymieBHas cTajla CUMTAThCS BaXKHEE TEJIECHOM W JaKe €l MPOTHUBOIOCTABIIAIACK.
CpenHeBeKOBbIE MOpPAJIbHBIE HOPMBI (DOPMUPOBAINUCH IO/ BIUSHHEM MOHAIIECTBA, B KOTOPOM
OTKa3 OT MBIThSl CTaJ CUUTAThCA OJHOW M3 JoOyiecTel acke3bl. JKUTHSA CBATHIX H300MIIYIOT
yKa?;aHI/ISIMI/I Ha UX BO3I[€p)KaHI/Ie OT MBIThA, 4YTO 6BIJ'IO O4YCBUAHO CBA3aHO KAaK C OTKA30M OT
JICHCHHUA U IINIOTCKHUX paHOCTCﬁ, TaK U C 3anpeT0M HElI‘OTI:IZl. HepKOBB HHUKOI'’la HEC BBOAUJIA
IIOJITHOT'O 3anpeTa Ha MBITHE, HO OTHOCUJIACH K HeMy KaK K HGO6XOI[I/IMOMY 3J1y, I[OSBO.HeHHOMy
COTJIaCHO MPUHIIMITY «4eM pexe TeM ayuniey. [1yonuunbie 6aHu 0TOXKASCTBISUIUCH C OOpAEIsIMU
(Figure 5) u, THOO JEraJTU30BalUCh KaK «KBapTalbl KPacHBIX (hOHApei», MO0 3ampernaimuch
BoBce. MbIThe B EBporie ctasno (1 ocTaeTcsi o ceif JIeHb) CTPOro MepCoHATbHOM MPOIEAYPO.

Bono6osi3ub elle ycunuinach B CBS3M € 3MHUAEMUSMHU 4yMbl. Tak Kak uyma Morja nepenaBarbes
gepes BOIy, BOJA caMa IO cebe CTana pacCMaTPUBATBCA KAaK IIEPBONPHUMHA HyMBI-.
Pacnpoctpanuiocs moBepbe, 4To BOJIa OracHa cama 1o cede. BO3HUKIM MEeAUIIMHCKUE TEOPUH O
TOM, 4TO ropsidasi BOJia OTKPBIBAET MOPHI, HApyIIaeT O0ajJaHC OCHOBHBIX 3JIEMEHTOB OpraHHU3Ma U
ocialiseT ero CONPOTHBISIEMOCTh. ['psi3b, HANPOTHB, 3aKphiBaja MOPHI M MPEJOXpaHsIIa
OpraHu3M OT TYOUTEIbHBIX «MmasmMoB»?. Tlociie OTKDBITHS MHKPOGOB CTalM CUHTATh, YTO
MHUKpPOOBI CaM03apOKJAIOTCS B BOJE - CIEAOBAaTENbHO BOJA MPEACTABIAIACH HCTOYHHUKOM
6one3uneit. Ciaenyer OTMETUTH, UTO BOJIOOOS3HD CPETHEBEKOBOM 3aMaJHOEBPONEHCKON KYIbTYPhI
ObL1a BbI3BaHA HE TOJIBKO PETUTHO3HBIMU MOTUBAMU U OIIMOOYHBIMU MEIUITMHCKUMH TEOPHIMH,

HO U p€ajJIbHbIM I[e(l)I/IHI/ITOM YUCTOH BOJBI B CBA3U C 3arpsA3HCHHUEM PCK HG‘-II/ICTOTaMI/I24

CymecTByeT MHEHHE, YTO B MPABOCIAaBUM OTHOIICHHWE K BoJe ObUIO B LeJIoM Oonee
O3UTHBHBIMZ . J{eHCTBUTENBHO, B BU3AHTHH OTHOIICHHE K MBITBIO ObLIO CHUCXOAHTEIBHEE YeM
Ha 3amajze; TaM MPOJODKAIM CYIIECTBOBATH TOPOJCKHE MyOIMYHbBIC Gann®. OpHAaKo
ACKETHUYECKHI MJean, OCYKIaBIINN MBIThE KaK yCIaxAeHUe TI0TH, ObuT o0muM aiist Boctoka u
3anaga. XapaKTepHO, 4YTO TMpaBOCJIaBHAs CBATOOTEUECKas JMTEpaTypa, OTpaKaroIasi, Kak
MPaBUJIO, MOHAIIIECKUH B3TJISA] HA KU3HB, YACTO CBS3BIBAET 00pa3bl BOJbI C MUPCKUM H JYXOBHO
omacHbIM. B 3TuxX 00pazax Boja ciyxut MeTadopoil JKU3HEHHOTO TpoIecca Kak TaKOBOTO, T.€.

OOBIYHOMU MHpCKOfI KHN3HH, BOCHpHHHMaeMOﬁ MOHaxOM Kak 6ypH0e MOpE Ipexa, OT KOTOPOro

?! Cs. MepoHUM nucan o «3anaxe ceBaTocTu». CB. PpaHUMCK ACCU3KMIA cumTan rpasb ofaHOM u3 pobpopertenei
ceATOM begHocTu. Koponesa M3abenna KacTuabCcKas ropauaack Tem, UTo NPpMHMMaNa BaHHY BCEro ABaKAbl: cpasy
nocsie poXKAeHua 1 nepes csaabbon.

2 Oestigaard T. Water, Christianity and the rise of capitalism. London: |.B. Taurus, 2013, p. 93-101.

2 Ashenburg K. Clean. The unsanitized history of washing, London: Profile books, 2008, p. 95-100.

** 3arpasHeHWe pek B pesy/bTaTe MPAMOro c6poca KaHaAM3aLuu LOCTUIIO TaKOi CTEMEHM, YTO HEOAHOKPATHO
M34aBaNMCb YKasbl, 3anpellatolime cbpoc HeunctoT B peku (Ackroyd P. Thames, the sacred river, London: Chatto &
Windus, p. 271). BonpeKku pacnpocTpaHEHHOMY MHEHUIO, KaYecTBO BOAbI B peKax B Te4eHue NocaeLHero cTonetmn
He yXyALKWAocCh, a 3Ha4MTenbHo yaydwmnnock (Barty-King H. Water. The Book. Quiller Press, 1996, p. 112-143).
®Cm., K npumepy: Amumpues M. B. «Boga BcA — cBaATaa» O MarMyeckom M MUCTUYECKOM B [APEBHEPYCCKUX
0bpsagax ocssaleHnsa Boabl // HUBOHOCHbIV UCTOYHMK. Boaa B MEPOTONUM U MKOHOTPadun XpucTuaHckoro mupa /
Pea.-coct. A. M. Jlngos, c. 169-172.

?® CoBMecCTHOE MbITbe MY}KUYMH M KEHWWUH Oblno 3anpeweHo B BusaHTMM nuwe B 527 . MmnepaTopom
tOctuHuaHom (Croutier A. L. Taking the waters. Spirit, art, sensuality. Abbeville Press, London, 1992, p.56).



HEOOXOMMO cracarbCsi B THUXOW TaBaHH MOHaCTBIpHZY. B JloOpoTontobuun  OOIBITMHCTBO
YIIOMUHAHUN BOJIBI SIBHO HETATHBHBI M CO3/IAI0T 00pa3bl pa3pyIIUTEIILHOTO BOJHOTO TIOTOKA HITH
OyIHOTO CMEPTOHOCHOTO OKeaHa. EBaHTelbCKasl ajuieropusi XpUCTHAHCKOTO YUCHHS KaK BOJIBI
KU3HU COCTaBIIACT JIMIIb HE3HAuYUTeNlbHYI0 100 (okoiol0%) or ynomuHaHUW BOJBI B
Jlo6poTomobun. OTMETUM Takke, YTO MOMYJISIPHOE MHEHHE O PacHpOCTPaHEHHOCTH OaHb B
CpeIHEBEKOBOM Poccuu HaTalkuBaeTcs Ha OTCYTCTBHE IMOATBEPXKIAIOIINX aPXEOJOTHISCKUX
JTaHHBIX. HampoTuB, ecTh OCHOBaHHS IOJIaraTh, 4TO JIOMOBBIE OaHU OBUIM CPEIOTOYHEM
SI3BIYECKON PUTYAIBHOCTH W COXPAHSUIMCH TJIABHBIM 00pa3oM B MECTax JaJeKHUX OT IIEHTPOB

28
XpUCTHUAHMU3AllUK .

Casras Boga u Hauano Pedopmaniuu

A yceouna u3z onumensrno2o onvima, 4mo Hu Om 4e2o
0pyeo2o becvl max He 0bpawaromcst 8 6€2cmeo, Kak om césmoul 00bl.
Cs. Tepeza Asunvcras

CpenneBexoBas runpodoOusi ObUla YacThIO HEJIOCTHOIO MHPOBO33PEHHSI, COTJIACHO KOTOPOMY
JOJIbHUM MUp ObLI HaceleH 4epTsAMU U OecaMu, U JIUIIb CaKpalbHbIE IMPOCTPAHCTBA LIEPKBEH U
UHBIX CBSILEHHBIX MECT COJIEPKAIU CBIATOCTh U OJarojaTh. B 3THX CBATHIX MECTax XpUCTUAHUH
ObUl 3allMIIEH OT HEYUCTOM CHJIbl, a MaTepualibHble NPEAMEThl MOIJIUM «3apsHKAThCSI»
CMACUTENILHON yXOBHOCTBIO. Ecii 06bI4Has Bojia Oblila OTKPHITA JEMOHUYECKHUM BO3/1EHCTBHUAM
1 ObUIa MOTEHIMAJILHO OMACHOM, TO CBsTas BOJA, BIUTaBIIAs B ceOs LIEPKOBHYIO OjarojnaTh M
NepeHocuBIIast €€ B KaXKJbl KPECThIHCKHUM J10M, CTajla UACAJbHBIM OPYJIUEM 3alIUThI OT OECOB:
e€ MM KaK JIEKapCTBO, €10 OKPOIUISIIN CKOT M TIoceBhl. E€ OmaromaTHbie CBONWCTBA M3YYaAIUCh B
6orocioBckux Tpynax. Takoil aBropurer kak doma AKBUHCKUN YyKa3bIBall, YTO «CBATas BOJa
3AIIMINAET OT HAMAJEHHS TEMOHOB U3BHEY . Xyan TapkBemana, ucrmanckuii 6orocyioB 15 Beka,
npuBoaua 10 MONE3HBIX NMPUMEHEHUH CBATOM BOJBI, K KOTOPBIM, B YaCTHOCTH, OTHOCHJIMCH
37edeHre GeCIuIoNus JOACH 1 XKUBOTHBIX M 3allATA OT GOJIE3Hei .. IIpu ocesmEeHn BOIBI B
Hee KakK MPaBuIIo JOOaBIIsIH comp™,

KaHoH Ha ocBsillieHHEe BOJbI, MPUBEIEHHBIN B AyrcOyprckom ciyxkeOHnuke 1487 r., mpusbiBaeT
Ha Boay bokbe OnarocioBiieHHe, COrJIaCHO KOTOPOMY BCSIKHMM YeNOBEK, OKPOIJICHHBIM 3TOM

? NnaBaHWe OAMHOKOTO KOPabns B GYPHOM MOPE ABNETCA KAACCUYECKOH MeTadopOoil SKUSHEHHOTO MyTH Ye0BeKa
M ero ogMHOYecTBa 1 LMPOKO UCNOJb3yeTca B No33un, oT Fomepa ao JlepmoHToBa (Croutier A. L. ibid., p. 44-49).

28 Eobpos A. . [ipeBHepyccKas «MmoBb». Tpyabl OTaena apeBHepycckon nutepatypsbl. CM6.: . BynaHuH, Tom 56,
2004, c. 94-120.

° ®oma AKeuHCKuU. Cymma Teonorum, 4actb 3, sBonpoc 71.

% Scribner R. W. Popular culture and popular movements in Reformation Germany. London: The Hambledon Press,
1987, pp. 11, 39.

3! CyliecTBOBaN TaKKe OTAE/bHbIA 06bIYaN OCBALLEHUA CONM. M COMb 1 CBATYIO BOAY MOMIM UCMO/L30BATL MPU
NPUroTOB/IEHMM MWULLW, A OCBALLEHHYHO COJIb TaKXKe CTaBWAW Ha cTon (Scribner R. W. ibid, pp. 22, 44). B
COBPEMEHHOM KaTO/IMYECKOM 06paae KpeLleHUs B BOAY TaKKe A06aBAAloT CoNb.



BOJIOM, OyAeT 3alluiieH OT AbSBOJIbCKMX HamaJeHUW, a TakKe B OKPOIUICHHBIX MECTax He
CMOTYT MOCEIUThCA BpPENOHOCHBIE ayxH. [lo3TOMy MOHaxamM pEKOMEHIOBAJIOCh €KEIHEBHO
OKpPOILUIATH CBSTOM BOJIOM CBOIO KeJIbIO M mocTelb. CyleCcTBOBAIO HECKOJIBKO PA3HOBUIHOCTEN
CBATOM BOJIbI, pa3JIMUYaE€MbIX MO JHSIM OCBSIIECHUS M MMEBIIUX pa3HbIe CHeluain3anuu. Tak,
BOJAY, OCBSIICHHYIO B JIeHb CB. Biiacus, naBanw NHTH CKOTY MJIsS 3alIUTHI OT OOJIe3HEU W
BOJKOB®Z, J{jIsi 3aIUTHI OT MOPYHU, CBATYIO BOJY, PETYJSPHO OCBSIIAEMYI0 HAa BOCKPECHBIX
Meccax, XpaHWJIM B MOHYMEHTAJIBHBIX KYIEJISAX, KOTOPhIE 3aKPBIBATUCH TSAKEIBIMUA KPBILIIKAMH,
4YTOOBI MPEAOTBPATUTh NPOHUKHOBEHUE BHYTpPH OecoB (Figure 6). Haunnas c¢ 13 Beka KpbILIKH
CTaJIM JIOMOJIHUTENBHO 3alupaTh Ha 3aMOK OT BOpOBSS.

CornacHo KaToJMYECKON JOrMaTuke, OCBSIICHHAs BOJa OTHOCHIIACh K CaKPaMEHTAJIHSM,
KOTOpBIC B OINpEICICHHOM CMbICIe Obutd ciabee TamHCTB. JIGHCTBHE TAMHCTB OBUIO
Oe3yciioBHBIM (X Opera operato), B TO BpeMst Kak ICHCTBHE CAKPAMECHTAINEB 00YCIaBIMBAIOCH
Bepoii u wmomutBamu (ex opere operandis). CormacHo kartoiuueckoMmy Karexuswucy,
CaKpaMCHTAJIMU HE [al0T CaMu 10 ce0e CHacUTeNbHO# Oaromatd, HO PacIoyararT K eé
NPUHATHIO B TauHCTBax. OHAKO, HAPOIHBINM SHTY3UA3M 110 OTHOIICHHIO K CBSITOM BOJE M MHBIM
CAKPAMEHTAIHMSM M PEIMKBHSAM, HAMHOTO NPEBBIIIAT HX CTATYC B O(GHIHATBHOM GOTOCIOBHH® .
LlepKOBHAsE CTATHCTHKA IOKAa3bIBAET, YTO IMPUYAIICHUE B TO BPEMS CPEIM MAacChl HacCeJIEHUs
ObLIO HeyacThIM. Tak 4TO CBATas BoJa Oblla OCHOBHBIM MaTepHabHBIM HOCHTEIEM OJIaroarT,
MMO3BOJIAIOIIUM KPCCThAHUHY OXPaHUTHh OT JObABOJBCKUX CHII CBOU MHKPOKOCMOC. Ecmu

IIpUYaCcTHE OTKPHIBAJIO IIyTh B BEUHYIO KU3Hb, TO CBATAas BOJA IOMOraia 3/eCh U cerdac.

Bona urpaer ocobyro poib B KaTOJIMYECTBE, TaK KaK OHAa CHMBOJIMYECKHM CBS3aHAa C KPOBBIO
Nucyca. B xaronnueckoMm 00psijie MpUYAIIEHUS, BOJA CMEIIMBACTCS C BUHOM U OKa3bIBAETCH,
TakUM O00pa3oM, OJIHUM U3 «3JIEMEHTOB)» €BXapUCTUU. BOrocioBCKMM OCHOBAaHUEM 3TOMY
cnykut onucanue pacnstus Mucyca B EBanrenum ot HMoaHHa, COTJIacCHO KOTOpOMY U3
npobosienHoro Ooka Cracutens uctekiau kpoBb U Boaa (M. 19:34). Takum oOpa3om, KpoBb
Nucyca, paccmarpruBaemasi Kak MICTOUHHUK CIIACEHUsI, OKa3bIBAETCSI HEPA3PBIBHO CBSI3aHA C BOJOM.
Hcnonp30BaHne B €BXapUCTUU BOJbI, CMELIAHHOM C BHHOM, BIEpBble ynomuHaeT HOcTuH
Myuenuk B cepenuHe 2 Beka> . OTMETHM, 4TO 3Ta BAXKHAS TpaaulUsi HE SBISETCA YUCTO
3amagHoi. Tak, 0 CMEIIMBAaHUU BUHA U BOJBI B €BXAPUCTHH U O MPEBPALIEHUU UX 000UX B KPOBb
Nucyca numer, kak 0 4eM-To caMo co0oi pasymeroniemcs, Moann I[aMaCKI/IHse. B xutmsax

32 Scribner R. W. ibid, p. 4

3 Bradley I. Water. A spiritual history. London: Bloomsberry, 2012, p. 87.

** Borocnosue cakpameHTanuit 6bI10 AETaNbHO PaspaboTaHo yke nocne PedopmaLuu. B onucbiBaemyto 3moxy
LLePKOBHasA TOYKa 3peHnna Ha 3pPeKTUBHOCTb CaKpaMeHTanul elle He bblia onpeaeneHa AOrMaTUYECKU, U CUMTaTb
nx genictene 6e3ycnoBHbIM U KOHKPETHO-MaTepuaabHbiM 6bl10 AoNycTUMO. Mo3MLMA LEPKOBHOIO PYKOBOACTBA B
OTHOLLEHUN 06PALOB, CBA3AHHbIX C MCNOJ/Ib30BAaHMEM CBATOM BOAbl He Bcerga 6Hblna 04HO3HAYHO MO3UTUBHOM.
Mopayac, B HUX BUAEAW NPOABNEHUA MAONONOKAOHHMYECTBA. TaK, 06pAAbl OCBALLEHUA BOAb! ANA XUBOTHbIX B eHb
Cs. Bnacusa 6biam ocykaeHbl cuHogom Maccay B 1470 r. (Scribner R. W. ibid, pp. 8-12, 34).

» Bradley I. 1bid, p.6.

% MepecKkasbiBasi U3BECTHbIN eBaHreNbCKUiA ann3og, yctaHoBneHus esxapuctum NMncycom (Me. 26:27), oH nuwer:
«Mopo6HbIM e 06pasom, B3ABLUM M Yally C BUHOM M BOLOLO, Mepesan UM, roBopsa: NerTe oT Heé Bce, M60 cuA ecTb
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CBATBIX, KPOBb NMPABEAHUKOB U BOJa YaCTO OKa3bIBAIOTCS CBA3AHBIMU. CBATHIC KIIIOUM HAYUHAIN
OUTh M3 MeCT, KyJa Kamaja KpoBb MyudeHUKoB, a CB. IIpaccema cobupana KpoBb CBSTBHIX
cTpananblieB B konozen. Eciu B EBxapuctun Bosa, cMelnBasch ¢ BAHOM, CTAHOBUJIACh KPOBBIO
Hncyca, TO, B KPELICHHH, KPOBb ATHIIA OMBIBAJIA KPEI[AeMOTo° .

CumBosmueckasi 6J1M30CTh BOJIBI M KpoBU Mucyca ycuivBajia OYMCTUTEIbHBIE U CIIACUTEIIbHBIC
Ka4yeCcTBa CBITOM BOJBI M IpUJIaBajia JONOJIHUTEIbHBIA CMBICH BCEM €€ MpuMeHeHus M. Kpome
TOTO BO3HHMKaJIa HESBHAS CBSA3b OCBAILICHUS BOJBI C €BXaPUCTUEH. DTy CBA3b MOXKHO MPOCIECAUTD
Mo JUCKyccusiM paHHeW Pedopmanuu: WHTEpOpeTanuss OCBAIICHUS BOIBI Pa3IMIHBIMU
MMApTUSIMUA  KOPpEJIMpOBaja C HWHTEPOpPETAlMEld €BXapUCTUH, HAXOIUBILEWCS B LEHTpE
OorocioBckux jaebatoB. Karomndeckass KOHICIIUS TPAHCCYOCTaHIMAINH, CPOPMYITUPOBAHHAS
TJIaBHBIM 00pa3oM JUIsl HHTEPIPETallud €BXapUCTUH, (PaKTUUYECKH MPUMEHSIIACh M K TIOHUMAaHHUIO
OCBAILECHUSA BOJBL: CBATas BOJA H3MEHsUIA CBOK CYLIHOCTb IIPU OCB}II_I_[eHI/II/I38. Cpenu
MPOTECTAaHTOB MHEHMS Pa3Jeisiiuch. JlIoTep cumTan, 4yTo Boja KpemeHus coaepkut CioBo
Boxue®. Tomac Kpanmep, uaeosior 3apokaarolierocsi aHIVIMKAHCTBA, MUCA, YTO «BOJA B
KpPEIIEHUN OCTaeTCs BOJIOM, 1aK€ €CIM Ha HE€ HUCXOOUT CBATOW AyX, WM, CKOpEE, HE Ha caMmy
BOJy, a Ha ermaeMoro>>4O.

Ecan yMmepeHHble TPOTECTAHTBl COXPAHSJIM HIIEMEHTbl MOJIUTB Ha OCBSIIEHUE BOABI, TO
aHa0aNTUCTBI ¥ WHBIC PAJAWKAIBI PEIIMTEIHHO OTBEPrajiu IMOJO0OHOE «KOJIIOBCTBOY». OHAKO,
YMaJICHUE OCBSIIICHUS BOJIBI YIUBUTEIBHBIM O0Pa30M COYETANIOCH C BO3POCIIMM 3HAYCHUEM
camMOl BOJIBI: MHOTHE MPOTECTAHTCKHE KOH()ECCUU HACTAWBAIM HA KPCIICHUH ITYyTEM IOJIHOTO
MOTPY)KEHHUSI M pacCMaTpPUBAIM €ro Kak HOBOE POXKICHUE WM TJIABHBIM XPUCTHAHCKUU OOpSsI.
Kpemienne crano myOnuyYHBIM aKTOM, B KOTOPOM MpPHHHMMAJa y4acTHE BCA 06IJ_II/IH8.41. Takum

KpoBb Mosa HoBoro 3aBeta...»; n ganee: «Yxenn OH He MOXeT caenatb xneb CBonm Tenom, a BUHO U Boay —
CBoeto KpoBblo?». CM. MoaHH JamacKkuH. TO4HOE M3N0XKeHWE NPaBOCAaBHOM Bepbl, KHUTa 4, ra. 13. «O cBATbIX U
NPEeYUCTbIX TAMHCTBAX rOCMOAHMX». MOXHO NpennosioXntb, YTO 06blYali CMeLMBaHMA BOAbI M BUHA MMEN He
TONbKO CMMBOJIMYECKYIO, HO M FacCTPOHOMMYECKYID MPUPOAY: XOPOLIO M3BECTHO, YTO B CpeaM3eMHOMOPCKMUX
KY/IbTypax 6bl/10 NPUHATO NUTb BUHO, pa3basieHHoe BOAON.

*” Motus ombiaHus KpoBbto Mucyca 6bln yHacneaoBaH NpoTecTaHTU3MOM. Tak KafibBUH NMcan, YTo «B KpeLeHuu,
FfocnoAb ombIBaeT Hac KpoBbio cBoero CbiHa, a B MpuyaweHnn OH nuTaeT Hac Ero naoTblo u Kposbio» (Calvin J.
Selections from his writings, Montana: Scholar Press, 1975, p. 215). Bo MHOIMX NPOTECTAaHTCKUX TMMHaX CnaceHHble
BEpyoWwmMe UMEHYIOTCS «OMbITbIMM B KPOBWM ArHua», npMyem 3Ta Tema Noayvac MHTEPNpeTUpyeTcs B H0BOJIbHO
6yKBa/IbHOM KAtoYe.

% Russel C. A. Hydrotheology: towards a natural theology for water. Science and Christian Belief. Vol. 19, 2007, No.
2, p. 163.

» Trigg, J. D. Baptism in the theology of Martin Luther. Leiden: E. J. Brill, 1994, p.71. Bp3agau npeanonaraeTt, 4To Ha
JlloTepa Mor OKasaTb BAUAHME BAaxKeHHbI ABryCTUH, KOTOPbIN Nucan: «4To ecTb KpelieHne? ITO NorpyKeHue B
BoAy u B CnoBo. Ybepu Bogy — HeT KpeleHusa. Yoepu CnoBo — HeT KpeweHuna» (Bradley I. Water. A spiritual history,
p. 33,34).

%0 Sprinks B. D. Treasures old and new: A look at some of Thomas Cranmer’s methods of liturgical compilation //
Thomas Cranmer. Churchman and Scholar / Eds/ P. Ayris & D. Selwyn. Woodbridge: The Boydell Press, p. 184.

* Takum o6pa3om, oT4ACTM BO3BPALLAICA U3HAYANbHO NINTYPIUYECKUIA XapaKTep KpeweHus (LLimemaH A. Bogoto m
Oyxom, 1974; pycckuin nepesoa: M: MNCTrY, 2012, 304 c.). B cooTBeTcTBMM C 3TOM TeHAEHUMEN, B
pedbopMMPOBAHHBIX LLEPKBAX KpeljanbHble Kynenu cTanau pacnonaratb B6AM3M antaps, wau, B 6e3-anTapHbIX
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oOpa3oM, IIEpKOBHAas CBsTas BOJa JMINWIACh CBOEH CBITOCTH, OJHAKO NPHUPOAHAS BOAA
BO3BBICHJIACH JI0 POJM BOXXbEro MHCTPYMEHTA M CTHXHUU JYXOBHOTO POXKIEHHUA. DTO HOBOE
BHJICHHE KPEIICHCKUX BOJ NPEIBEINAI0 BaXXHbIE H3MCHECHHS OTHOIIEHUS K TPHUPOJAE U K
Marepuu BOOOIE, KOTOpbIE Ha3peBajid B MPOTECTAHTCKOM MHpe. BO3BhIllIEHHE MHUPCKOTO MU
OCBSIIIIEHHE TOBCEAHEBHOI'O CTAHOBUJIOCH Ba)KHOH Y4aCTbIO HOBOTO MHpOBo33peHH5142

[IpotecranTckre pedopMbl YaCTO HWHTEPHPETHPYIOT KaK BCEOOIIYIO <«IeCaKpaTU3aIlfio)
pPeUTUH U CEKYJISApU3aIUI0 OOIIECTBEHHOM >Ku3HU. OIHKO MPOTECTaHTH3M HE OTMEHUI
CaKpaJbHOCTb, a JIMIIb U3MEHUI €€ XapakTep. B karonudyecTBe MaTepUAIbHBIA MUP IIOHUMAJICA
Kak O€3HaJe)KHO «/IeCAaKPaM30BAHHBIN», WCIOPYCHHBI IEPBOPOAHBIM TPEXOM, U B
3HAYUTENBHON Mepe MOJKOHTPOJIBHBIHN, €CJIM HE MOJHOCTHIO MOABIACTHBIN, «KHS3I0 MHPA CETO»,
T.¢ apsBony. CracurtenbHass UM obOeperampoinas CBSTOCTh OblIa COCPEJOTOYEHA B OTIEIbHBIX
JOJSX, OCBSIICHHBIX MpeIMeTaXx W MIPOCTPAHCTBAX, PE3KO OTIENABIIUXCS OT MHpodhaHHOTO
OKPYXCHHsSI HEKOeW 3aBecoil, mojaoOHO Tomy kak CBsitas CBSTBHIX B BETXO03aBETHOM XpaMme
OTHeNsIach OT OCTallbHOTO Mupa. B mpoTecranTM3me »5Ta 3aBeca pa3pblBaeTcs, U
MIPOCTPAHCTBEHHO-COCPEIOTOUCHHAS] CAKPaJIbHOCTh PACHPOCTPAHACTCS Ha BECh KOCMOC, TEM
CaMbIM TIpeJBeIasi POKICHUE KAYeCTBEHHO HOBOW INPOTECTAHTCKOW HEPOTOIHHU: OCBSIICHHS
MIOBCEHEBHOH KHM3HHU. Bech MUp CTAaHOBUTCS XpaMOM, B KOTOPOM YEJIOBEK PEaM3yeT CBIATOCTD
CBOETO NMPHU3BaHUS B OOTOYrogHOW AeATeNbHOCTU. LlepkoBHAs CakpalbHOCTH TEpSET CHILY, HO
boxnbe OmarocnoBeHHe OcBellaeT OOBIYHBIA UYETOBEUECKU MHUP, B OCOOEHHOCTU OKpPYKEHHE
BEPYIOILIUX, HE CTOJb SIPKHM, HO YCTOWYHBBIM CBETOM HOBOMl CaKpadbHOCTU. DTH TEHICHINH
MPUCYTCTBOBAJIM B IMPOTECTAHTHU3ME H3HAYAlIbHO, HO MPUHSIN OoJiee SIBHYIO TEOPETHUECKYIO
dbopmy yxe nocie Pehopmannu (cM. HIXKE paszien O eCTeCTBEHHOM OOTOCIIOBUN).

HoBoe oTHomIEHHEe K MaTepualbHOMY MPOSBUIIOCH, B YACTHOCTH, B MOCTENEHHOM YCTPaHEHHH
dbopMyn 3K30pLUM3Ma U3 PUTYanoB ocBsAlleHHs. COrnacHO CpeIHEBEKOBBIM BO33pEHHSM, He-
OCBSIIEHHAs BOJla ObLIa 3apa)keHa IEMOHUYECKMMHU BO3/IEHCTBHUSIMHU, IO3TOMY U3THAHHUE U3 HEé
0ecoB ObLTI0O HEOOXOAMMBIM IMEPBBIM IIaroM €€ ocBsiieHus. [lo TeM e MpuYrHaM 3K30pLU3M
MPUMEHSUICS W K CaMOMY KpEIIaeMOMYy, KOTOPBIH TaKXkKe IPEAIoJiarajics HaxXOSIIIAMCS BO
BJIACTH caTaHbi . I10 Mepe IBOIIOLIH IPOTECTAHTH3MA, BCE pehOPMUPOBAHHBIEC [IEPKBH B KOHIIE
KOHIIOB YCTPAHWIIH SK30PIIH3M KaK M3 OCBSIIICHHS BObI TAK H 3 CAMOTO KPEIICHHS . ITO GBLIO
CBHJIETEJILCTBOM Ba)KHBIX M3MEHEHMH BO B3rjsjiax Ha Marepuio. OHa Oojiee He mpearnoaraiach
oJlepKUMOIl Oecamu, a paccMaTpuBajlach Kak cyOcTaHIMs mpojaospkaromerocss boxbero

KOHdeccuax, B6AM3M Hambonee CaKpasibHOrO MecTa LEepKBM — aMBOHa, C KOTOporo nposo3srniawanocb Cnoso
Boskue (Bradley I. Water. A spiritual history. London: Bloomsberry, 2012, p. 36).

a Cnycta mHoro net I. K. YecTepToH HanulieT o cBoem «BocTopre oT obbigeHHoro» (the ecstasy of the ordinary).
Chesterton G. K. The Spice of Life and other essays. Beaconsfield: Darwen Finlayson, 1964, p. 71-73.

2 IK30pLUM3M KpeLLaeMoro NpucyTcTByeT B HaMbonee ApeBHUX KpeLtanbHbix GopMynax u ABAAETCA 40 CUX Nop
HeoTbeMNemMon YacTblo 06paaa KpeleHnsa B BoctoyHom Mpasocnasum.

* Otmena 3K30pUM3Ma NPU KpeLeHn Bblia NpeaMeTOM MHTEHCUBHBIX AUCKYCCUIA B MPOTECTAaHTCKOM Mmupe. Ecan
NoTepaHe COXpaHAaM aK3opuUm3M 40 18 BeKa, TO KabBUHUCTbI OTOBpOCUAM ero cpasy, a aHrnKaHe — B 60e rogpl 16
BeKa (Oestigaard T. Water, Christianity and the rise of capitalism. London: |.B. Taurus, 2013, p. 58-72).
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TBopenust. JIpsiBOT OBLT COPOIICH C TPECTONA KHS3SI MHPA CET0», XOTSI M COXPAHHMI CBOE MECTO
BEPXOBHOT'O COOJIA3HUTENSI U OOMaHIIUKA.

Opnako, Kak OyJneT BUIHO U3 JAlIbHEHIIEro, 1€ BBICOKOTO MPOTECTAHTHU3MA JAJIEKO HE Cpasy
OBJIaJIeNIM BepyOIKUMU Maccamu. CTapoe MUPOBO33peHUE ObUIO CIIMIIKOM TTTyOOKO YKOPEHEHO B
yMax, 4ToObl OBITh OTOPOIIEHHBIM B OJHO MTHOBEHHE IO yKa3y IEPKOBHOI'O HAyalbCTBa.
[TocnenoBan mnepexoaHbId MEPHOJA, B TEYEHUE KOTOPOrO TPAAULUMOHHBIA MEHTAJIUTET
COXpAHSJICS B KAaueCTBE HApOAHOM Bephl. [Ipomoipkaromuiicss KyJIbT CBATBIX KOJOALEB U
HWCTOYHHUKOB B IPOTECTAHTCKUX CTPAHAX SBIIAETCS TOMY IPUMEYATEIBHBIM IPUMEPOM.

CasThie HICTOUYHUKHU U Pedopmarius

For the itch, the stitch, rheumatic and the gout,
If the devil isn’t in you, this well will take it out.
(Bord J. & Bord. C. Sacred waters, p.49)

Tak xak B crpanax mobenuBiieil Pedopmanmu mepkoBHast cBsitas Boja Oblla OTMEHEHa B
oJlHOYache U OOBSABIEHA YyTh JM HE CATAaHUHCKUM OpYyIUEM, MPOCThIE BEPYIOLIUE BAPYT
JUIIWIACH TIPUBBIYHOTO CpeAcTBa O0pbOBI co 31moM. OMHAKO B MX PaCHOPSDKEHHH OCTallach
IIPUPOJHAs CBATask BOJA, UHTEPEC K KOTOPOH HE TOJIBKO HE YMEHBIIMWJICS, HO Ja)ke M BO3pOC.
Haiue o6cyxnenue «BOJIOTIOKIIOHEHHS» > OIMPAETCst B OCHOBHOM HA aHTJTMHCKHI MaTepua, Tak
KaK UMEHHO B BennkoOpUTaHHMU MCTOpHUS CBATHIX MCTOYHHMKOB M3ydeHa Hauboiee JeTansHo .
IToxyoHeHue KoJIoALlaM U MCTOYHHMKAM, LIUPOKO PACIPOCTPAHEHHOE €IIE B A3BIYECKYIO DIIOXY,
IIATAJIOCh BEPOBAHUSAMM B 3araJlo4HOE IOA3EMHOE LIAPCTBO, B KOTOPOM TEKJIH ITOJIHOBOJHBIE

47
pEeKH, HEBUAMMO 3aMBIKaBIIME KPYroBOpOT BOAbl B mpupone . LlepkoBb monro Ooponack ¢

* B NMTepaType LMPOKO pacnpocTpaHeH TepmuH hydrolatry (BogonoknoHeHue) ynoTtpebneHne KoToporo

NPW3BaHO MOAYEPKHYTb HEMPEPbIBHOCTb TPAAULMIN CBA3AHHbIX CO CBATbIMM KOMOAUAMW U BOAOW BOOOLLE U MX
OTHOCUTE/NIbHO CNabyto 3aBUCMMOCTb OT USMEHEHWUI PEIUTMO3HOTO KOHTEKCTA.

* Cm. Bord J. & Bord C. Sacred waters. Holy wells and water lore in Britain and Ireland. London: Paladin, 1985;
Rattue J. The living stream. Holy wells in historical context. Woodbridge: Boydell Press, 1995; Thomas, Ch. J. Sacred
Welsh waters. Capall Bann Publishing 2004; Harte J. Holy wells: a sourcebook. Loughborough: Heart of Albion,
2008.

* NopaseMHoe LapCTBO TaK e NPUHAANEKAN0 BOKECTBEHHBIM CUIAM, KaK W HeBeca, TaK YTo BbITeKaBLIas oTTyAa
BoZa Oblna «3apsArKeHa» XTOHWYECKON 60xKecTBeHHOCTbI0. OT3BYK MOAOGHbLIX NpeacTaBneHMl BCTpeyaem B
NMTepaType pasHbIX 3MoX. YeTbipe peku nogsemHoro mupa Mnmagbl (durypupytowime Takke B KOCMOIOMMU
NAAaTOHOBCKOro «®degoHa») MOryT HaNnOMHUTb O YeTbipex PeKax MyAeo-XPUCTUAHCKOro Pas, KOTOpble, COrNacHo
cpefHeBEKOBOM nereHae, ywnau nog 3emnto (Figure 7), utobbl cHabXaTb BOAOM WM3rHaHHOE W3 CafoB dAema
yenoseyectBo (Bradley I. Water. A spiritual history, 2012, p. 16). HaTypanuctbl 17-18 BekoB ynogobnsnu
nogsemHble BoAHble MOTOKM BEHAM YenoBevyeckoro opraHmusma (Fabricius, J. A. Hydrotheologie. Hamburg: Konig
und Richter, 1734; yut. no ¢p. nepesoay: Theologie de I'eau. Paris, 1743, pp. 171, 180-182, 201-203). UHTynumA
ApeBHMX He owwubanacb: nog 3emnaein AeWCTBUTENBHO MHOro BoAbl. COrnacHO COBPEMEHHbIM OLLeHKam, noj,
3emsieit HaxoauTca npumepHo B 70-80 pas H6o/blie NpecHoM BOAbl, YEM Ha NOBEPXHOCTH, T.€. B peKax U 03epax.
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A3BIYCCKHUM KYJIBTOM <<(1)0HTaHOB», HO, HaAUYWHAas MPUMEPHO C 7 B€Ka, HAME€YACTCsa TCHACHI U K
48

UX XPUCTHAHU3ALNN .

C konoguamu CBA3BIBAIOTCS JIETEHJBl, B KOTOPBIX HX BO3HMKHOBEHHE WIM IIOSIBICHUE
LEJIUTEIBHBIX CBOWCTB CBS3BIBAETCS C IPSAMBIM YYacTHEM CBSTBIX, KAaK IIPABHJIO MECTHBIX
OTILIECJIBHUKOB PAHHEr0 CPEJHEBEKOBbSA. B OIHMX JlereHnax KoJaoJel BO3HHKAET IO MOJUTBAM
CBATOIO WJIM HAa MECTE, OCBALICHHOM €r0 MYYEHUYECTBOM, €r0 KPOBbIO, WJIM IIPOCTO €ro
npeObIBaHUEM; B APYIHMX — CBSATOW OJArocioBIsieT CYHIECTBYIOIIMN HCTOYHHUK, KOTOPBIA 10
3TOTO WJIA HE OBUI LENUTENBHBIM WIH Jaxe ObLT ofepkum Oecamu. Victounuk cB. Ekatepunsl B
JIuGeprone 3abui Mocie TOro, KaKk 3eMIII0 MOKPOIMIN YyAOTBOPHBIM MaciiOM, IIPUHECEHHBIM C
eé Mormasl Ha Crnae™. COrIacHO HEKOTOPBIM JIETGH/IAM, CBSITHIE MOIONTY MOJIHIINCH, CTOS 110
ropJI0 B XOJOJHOM BOJE UCTOUHUKA. B 111000M citydae, BOAbI HCTOYHHUKOB OCBSIIEHBI CBATHIMU
U COXPAHSIOT O/IHAX/Ibl OCEHUBIIIYIO UX 0JIaro/1aTh.

Bcero B BenukoOputaHuy MMenock, COrsIiacHO oneHkam, okosio 8000 cBATBHIX KOJIO/IEB pa3HON
«CTeUuanu3alum», BOKPYr KOTOPBIX (OpMHpOBAIMCH MecTHble Tpaauuuu. [lpu Bcem
YIMBHUTEIFHOM Pa3HOOOpa3HH 3THX TPAAULHHA, OTMEYACTCs TeHJCHIUS PAaCCMaTPUBATh KOJIO/EI]
KaK OJYIIEBIEHHOE CYIIECTBO, CIIOCOOHOE KaK BBIIOJIHUTH MPOCHOY, TaKk M OOMAEThCA U
HaBpeXuTh. Hamprmep, MHOTME KOJOAUB IONAraIoch OGXOIMTB «IIOCONOHB» . OGO
KOJIOZICI] B TIPOTHUBOIIOJIOKHOM HAalpaBJIEHUH, MOXKHO OBLIO HE TOJIBKO HaHECTH ceOe Bpel, HO U
OCKBEpHUTH Kosozen. Komoams! He TOJIBKO MCLENSIN, HO M MOIVIM IPeACKa3aTh Oymyluee WiH
«BBIBECTH Ha YHUCTYI0  BOIy» OOMaHIIMKAa WM Bopa. HekoTopele CBATbIE HCTOUYHUKU
pearnpoBaii Ha POCHOBI IyTEM HCITYCKAHHS Ty3bIPHKOB - MM JBIDKCHUAMH JKHBYIIAX B HIX
pb10. OyIIEeBICHHOCTh KOJIOJIEB HE UMEET OAHO3HAYHOM mHTepnpeTanuu. OHa HaIOMUHAET O
JPEBHEM TUJI030M3ME U SI3BIYECKUX BOJASHBIX 0OXECTBaX, HO TaKXKe B CHJIbHOM CTENEHU CBsA3aHa
C JIMYHOCTBIO CBATOTO JIAHHOTO KOJIoAla. MHOTrHE KOJOIIB! «paboTas» TOJBKO B JIEHb CBOETO
CBATOro. B 3TH AHM K HMM COBEpLIAUCh MAacCOBBbIE MAJOMHUYECTBA, OTMEUEHHBIE AK€ BO
BTOpOI nojoBuHe 20 Beka.

[IpumeuarenbHo, YTO MHOTME OINMCAaHHBIE B JIMTEPAType PUTYaIbl BOJONMOKIOHEHHUS
COBEpLIAIIMCh Ha BOCXOJE WJIM JaXKE JO0 BOCXOJA COJIHIA, KOTJa IMOJ3€MHas BOJAa CUMUTAIACh
HauOoJiee JeBCTBEHHOM, HE TOJBEPTIIIEHCS elle BO3ACHCTBUIO JHEBHOUM cyeThl. IMeHHO B 3TO

48 <
CornacHo coBpeMeHHbIM WCCAefOBaHMAM, CBATble KOAOAUbI BO3HMKAAW MNOCTENEHHO B TeyeHue Bceu

XPUCTUAHCKON 3noxu. MNo-Bngnumomy 60bWIMHCTBO BO3HMKAO yKe nocne 13 Beka, AaXke ecnun nereHabl OTHOCAT
Hayano ux KynbTa K 6onee rnybokoit apeBHOCTU. B AHrAuM npouecc NpAMON XPUCTUAHWU3ALMU A3bIMECKUX
CBALLEHHbIX KONOALEB yAanock npocneamTs B 13 cnyyanax (Rattue J. ibid, p. 37-40).
* Bord J. & Bord C. ibid, p. 105.
>0 HanpaBneHve obxopa «no conHuUy» (T.e. MO YacoOBOW CTPeNKM) O3HAYaNo MAEHTUOUKALMIO C CONHLEM —
WUCTOYHWKOM }KMU3HU — U C OPEBHUX BPEMEH CYMTANOCh CBALLEHHbIM, TOrAa Kak NMPOTUBOMO/OXKHOE HanpaBieHue
HecNo HecyacTba U cMepTb. Mbl A0 CUX NOP MHCTUHKTUBHO COBEPLUaeM MHOTue ABUXKEHUA UMEHHO «MOCONOHbY,
Hanpumep Koraa Mecum TecTo KpYroBbiMU BPaLLEHUAMM.

MHTepnpeTauMsa nysblpbKOB KaK MpU3HaKa UeAUTEeNbHOM aKTMBHOCTU HaxoAWUT MPAMYID aHanorvio B
€BaHre/IbCKoM NoBecTBOBaHMM 06 UcueneHnn paccnabneHHoro B KynaabHe y Oseubnx BopoT (UH. 5:1-16).
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BpeMs Toyiarajoch HaOWpaTh BOAY /I HcleieHuid. Bce oOpsiapl coBepiaivch B TOJTHOM
TULIMHE: TPOPOHEHHOE CJIOBO MOTJIO HAPYUIUTh YUCTOTY M KMBOTBOPHOCTH BOABI. O4eBUAHA
mnpsiMasi aHAJIOTHUSI CO CIAaBSHCKUM KYJbTOM «HEMOYATOW» BOJBI, TaKXe MpPearnoJaraBiiuM
3a4CPIbIBAHUC BOJbI C IICPBBIMHU JIydaMU PACCBCTAa U B noyiHor TumuHe. CriocoOHOCTh BOJBbI
BIIUTBIBATH MW TMCPCHOCUTHL JOYXOBHBIC BO3IIGI>1CTBPI$I BUJHA TaKXC B TpaAullukd IUTbA
HGHHTCHBHOﬁ BOAbI U3 YCPCIIOB CBATHIX, CBA3AHHBIX C NAHHBIM KOHOI[LIGMSZ. OTMeueHbl clIy4au,
KOTJla BO BpeMsl puTyaja B KOJIOJEI OKYHAIIU CTATYIO CBAITOr0>>,

Pedopmanust He BHecna CyIIECTBEHHBIX U3MEHEHUHN B KYJIbT CBSTBIX KOJOAIECB U UCTOYHHKOB.
[IporecTanTcKue IEPKBU OTHOCHIIMCH HEMY OJHO3HAYHO OTPHIIATEIHHO, HO OOPOIHCH C HUM B
OCHOBHOM NyT€M IIPOIOBEJAEH, BHAMMO MO3TOMY HMX MOMYJISPHOCTh IIJIa HAa CHajJ OYEeHb
memieHHo (Figure 8). O craOWiIbHOW TMOMYJIAPHOCTH CBATBIX KOJOAIEB mocie Pedopmanuun
CBUJICTEIBCTBYIOT MHOTOYHCIICHHBIE M XOPOIIO 33J0KyMEHTHPOBAHHBIE IOCEHICHUS UX
KOPOJICBCKHMH 0COGaMI™". 3HAYMTEIBHOE CHIKCHHE HMX IOCEIAEMOCTH MPOM3OILIO YKE B
Hallly 30Xy CKOpee B Pe3yJIbTaTe Mporpecca MeIUIIUHBI YeM BIMSIHUS IIEPKBEH.

MI/IHepaJIBHble BOAbI 1 BOAOJICUCHUC

Ymoobul y3uame maiisy 600bl, HA00 €€ GbINUMb.
Byoouiickaa myopocmuo

[Io Mepe pa3BuTHs HOBBIX BO33pPEHMI Ha MaTEpPUI0 U MaTEpUAIbHOE, CTAM BO3HUKATh U
COOTBETCTBYIOIIME WM HOBBIE (OPMBI «BOJOMOKIOHEHHUS». AHIJIMKAHCKas IIEPKOBb CTajia
MpomaraHiupoBaTh MUHEpPAJIbHBIE BOJBI KaK HAyYHO W PEJIMTHO3HO OOOCHOBAaHHYIO
aTbTEPHATUBY CBATHIM HCTOYHHKaM. B camMoMm jene, MuHepain3oBaHHas Boja (PU3MUECKH U
XUMUYECKHA OTJIMYAIAch OT OOBIYHOM M MOATOMY MOTJIa PacCMaTPHUBATHCS KAaK «ECTECTBEHHOE
yyn0» U OpupoaHbld aap boxwuii. IlepBas kHHMra Ha TeMmy JICUEHUSI MUHEPAJIbHBIMH BOJAMHU,
HanucanHas ThpHepom B 1561 T., XapakTepHa COYETaHHUEM PEIUTMO3HOCTU C HAYYHOCTHIO.
Topuep mwmcan: «llocne wucnoBemanuss cBOMX TIpexoB Iiepen Bceemorymum  borow,
MIPOKOHCYJBTUPYHUTECh BO MMs bOXuE y YYE€HOro MeIHKa, MOCJIaHHOro BceBblllHMM, a HeE

>? NaHHan TPaAMLUMA CBA3LIBAETCA C KENIbTCKMM Ky/IbTOM FO/I0B W YEPEeroB, TaK e Kak W 4acTo BCTpevatolmiica
06bl4at 0boOpPMAATL UCTOYHMKU B BUAE CTPYM BOZAbl, BbITEKAKOLLEN M30 pTa KameHHoM ronosbl (Bord J. & Bord C.
Ibid, p. 17-20).

>3 cm (Bord J. & Bord C. ibid, p. 96) OkyHaHWe B KonoJel, CTaTy3TKM CBATOrO HanomuHaeT 06 nsBecTHoM obblvae
OCBAILLLEHUA BOAbl MYyTEM OMOBEHMS YYAOTBOPHbIX MKOH. CTOUT OTMETUTb NPUHUMUNUANBHOE Pasanune mexay
XPUCTUAHCKUMMU U A3BIMECKMUMM OBbIYAafAMM KyMaHWA CBATbIX WM306paKeHWU U PeMKBUIN: ecnn B A3blYecTBe
OMbIBaeMble CTaTyu «3apsaKanacb» saHepruel ot Boapl (Houlle Th. L'eau et la pensée grecque. Paris: L’'Harmattan,
2010, p. 34), TO B XpUCTMAHCTBE, HAaNPOTMB, PE/IMKBMA OCBALLAET BOAbl. Bbicwel TOYKON OCBALWEHUS BOAbl B
XPUCTUAHCKOM MUpPeE ABAAETCA NPABOC/IaBHbIN 06pAL, BOAOCBATUA pacnaTuem B AeHb KpelieHus.

> NaNOMHMYECTBA K CBATLIM MCTOYHUKAM cosepwanu leHpux VIII, Nakos Il, Kapna |, Kapn Il, Teopr Il n Koponesa
BukTopwun (Bord J. & Bord C. ibid, p. 118).
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. 55

oOpamaiiTech K KaKUM-TO PYKOTBOPHBIM ujonam» . Ilog upomamu 31ech MMEIOTCS B BHUIY
KaTOJIMYECKWE YAaCOBHHM M CBATUJIMINA BOKPYT CBSITBIX HMCTOYHUKOB, KOTOphIE B T€ BpeMeHa
PBSHO pa3pylIaId «KPYTJIOTOJIOBbIE» UKOHOOOPIIBI.

OObeqMHEHHBIMU YCUJIMSIMU Bpadyeil ¥ MPONOBEIHUKOB, BOKPYT HCTOYHUKOB MUHEPAIBHBIX BOJ,
OTHOCUTEJIbHO HEMHOTOUYHCJICHHBIX, HO «pPacKpy4deHHBIX» O(UIMATbHOW mponaraHjou,
co3laBaiack cBoeoOpasHast armocepa OmarodectuBOoro JjedeHus. Yacro Bpaun ObUIH
OJIHOBPEMEHHO M MACTOPaMU M MPHU3bIBAJIM HAUUHATH JICUCHHUE C MOJIMTBBI bory Kak «BeaukoMy
BpaueBarento nymu u tenay. Enuckon YaibCKuil COCTaBUII ISl TALIMEHTOB MUHEPAIbHBIX BOJ B
bare cnenuanbHbIi MOJMMTBEHHUK, KOTOPBIA BO3HOCHJI XBally BOJAM KakK «BOCXUTUTEIBHOMY
napy IlpoBunenus» u copepxai CIEIyIOIUEe UHCTPYKIUU: «HE AYMaWTe, YTO BOJbI MPUHECYT
BaM TOJNB3y 0Oe3 mpsiMoro bojkecTBeHHOro OjarocioBeHHs, Tak Kak bor BHauane AOKeH
WCLETUTh BOJBI, IPEXKIEC YEM OHU CMOT'YT MCLIEJIUTh Bac» . 31eCh, OUCBH/IHO, OIIATH BCTpEYaeM
MOTHB  0CO0Oii,  OCBSIICHHOH, <HCIEICHHOW» BOXBI, KOTOpas OfAHA  06Iamaer
03JJOPOBUTEIBHBIMU CBOMCTBAMH. JTO OCBSIICHUE IMMOHUMAETCSA, OAHAKO, MO-MPOTECTAHTCKHU:
lNocniogs GnarocnoBisier Boay B (opMe MpSIMOro MPUPOJHOTO Hapa, 0e3 MOCpeIHHYecTBa
LIEPKBU WJIM TAUHCTB.

B mnporecTaHTCKOM KyJbT€ MHHEPAJIBHBIX BOJ HETPYAHO YBUAECTH HOBOE OTHOIIEHHE K
MaTepuaJbHOMY U K mpupone: ['ocnoap Myapo HamoJgHSET MUpP IOJIE3HBIMU TBOPEHUSIMH,
KOTOpBIE JIOJKHBI M3y4aTbCs U Pa3yMHO MCIOJb30BaThCS YEIOBEKOM, HE 3a0bIBas O JIOJKHOU
onmaronapaoctu Co3naTento. YHUKAIbHOCTh MUHEPAIBHBIX BOJI €CTECTBEHHA, HO 00s3aHa CBOMM
MIPOUCXOXKACHUEM Onaromy mpomsbiciy TBopua. XoTs GpopMysbl XMMHYECKOTO COCTaBa BObI
OOBSICHANM MX LeneOHoe AeHUCTBHE HEe B OONbIICH Mepe, ueM KOJIJOBCKHME 3aKJIMHAHHS, OHH
NpUHAANIEXKAIN chepe HAyKHU U, OTHUM 3TUM, OHH ObLITH OoJiee yOeTuTeNbHbI IS JII0/Iel HOBOTO
smoxu. B neicTBUTENBHOCTH Ke, 1efieOHas pemyTalus Kak MHUHEpaJbHBIX BOJI, TaK M CBATHIX
MCTOYHHUKOB, OCHOBBIBAJIACh Ha OJTHOM M TOM JK€. Ha paccKazax 00 HCIeNeHHSIX.

B smoxy Pedopmanum He Tonpko (opMupyeTcs OCHOBHAs MEAMIMHCKas mpodeccus c e
€CTECTBEHHOHAYYHBIM IOJXOJOM W MAaTEpHAJUCTHUYECKMM HACTPOEM, HO M HA4YMHAET
CKJIQ/IbIBAaThCSl XOJINCTUYECKAs «aJbTEpHATUBHAs» MEIMIIMHA, IPU3BIBAIOIIAs 4YEJIOBEKa K
UCLEJIEHNUI0O MyTeM MOOMIM3allMM COOCTBEHHBIX PECYpPCOB OpPraHM3Ma M IOMOIIY BHEIIHUX
OYXOBHBIX CHJI M KOCMHUYECKMX BIMSHMA. B poOXIeHMM OCHOBHBIX HalpaBiIeHUH
aIbTepHAaTUBHON MEAMIIMHBI KITFOUYEBYIO POJIb Urpalia BOJa.

HenuTenpHast cuima OOBIYHONW XOJIOJHOW BOJBI, O KOTOpo# mucanu emie [ unmokpat u ["anen,
Obls1a BHOBH OTKpHITa B 18 Beke. BonmbHBIX cTanmm 0OMMBATH XOJOMHON BOJOM B KauyecTBe

> Bradley I. Water. A spiritual history. London: Bloomsberry, 2012, p. 107.

> Bradley I. ibid, p. 108.

> B aToM uuMTaTe, KMCLENATb» NepeBoauT aHIMNCKKUIA rnaron «to heal», koTopbii poacTeeH cioBam «whole»
(uenwbii) n Hemeukomy «heilig» (cBaToi). TakMm 06pa3om, eCan B PYCCKOM si3blKe CBATOCTb K PE3OHUPYET» C TEMOM
CBETa, TO B €BPOMEMNCKMX A3bIKax CBATOCTb CKOpee CBA3aHa C TEMOM LesIoCT1 M 340P0BbA.
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nedeHusi. OcHoBarenb MeroausMa J[»KoH Y3ciu, MEepBBIM W3 BIUSATEIBHBIX (PUTYp 3amagHOTO
XPUCTHAHCTBA, CTaJl CHUCTEMaTHYeCKH IIPOIMAraHaupoBaTh 3JI0POBBIA  00pa3  KU3HHU
COBPEMEHHOTO THIIA, BKIIOYAIONIMN TpeObIBaHHE Ha CBEXEM BO3AyXe, (U3UUYCCKUE
YIPAKHEHUs], IPOCTYIO MUIILY, a TaK)Ke Ky[IaHUE B MPUPOJHBIX BOJOEMax U OOJIMBaHUS. ¥YICIU
OJTHUM M3 TIEPBBIX OTKPBITO BHICTYIIHII 32 MOJIHOE BO3ACPKAHKUE OT aJIKOTOJIA B KOode, mpeiaras
3aMEHUTh BCE HAMMUTKU XOJOJHOM BOAOW. DTH MPHU3BIBHI HE CIUIIKOM YIUBST COBPEMEHHOTO
YEJIOBEKA, OJTHAKO JICYCHUE XOJIOJHBIMU BaHHAMU MIPEACTABIISIETCS HAM SIBHBIM SKCTPEMU3MOM.

Vacnu v gpyrue npornaraHaucThl BOJHBIX TPOLEAYP MPEAiaraiv JeYUTh XOJIOJHBIMA BaHHAMU
MIPAKTUYECKH Bce OOJIE3HM, BKIIOYAS PEBMATH3M, JTUXOPAJKY, MMPOCTYNY, THEBMOHUIO, U JTaXe
9yMy M pak. DTHU CTPAHHBIE METO/BI CTAaHYT OOJIee MOHSATHBI, €CJIM BCIOMHUThH PE3KO HETATUBHOE
OTHOIICHHE 3aMaHO-XPUCTUAHCKOM KYIbTYphI K TOPSIYUM OaHsM, MpelaraBiIuM pacciiabieHne
U yIOBOJIbCTBUE: B TOpSAYEHl BOJEe MOJACTEperajiv AyxXoBHble onacHocTu. Jlaxxe B 18 Beke, s
HEKOTOPBIX, MapoBasg OaHA «OT/HaBaja» ancrmamenm™. C JIpPYrol CTOPOHBI, XPUCTHUAHCKOE
OTHOIIIEHHE K XOJIOJHOH Boje Bcerna Obuio Ooinee OmarompustThiM. MIMEHHO XonoaHas Boaa
OCBEKAET M MPHUAAET IHEPTHI0. XOJOAHAs BOJA €CTECTBEHA M >KMBOTBOPHA, U MMEHHO OHAa
HCIIOB3YETCS MPHU KPEIIEHNUU. DTy YepPTy XPUCTUAHCKOTO CO3HAHUS JIETKO MTOYYBCTBOBATh, €CITU
mompoOoOBaTh MPEICTaBUTh ce0e KPEIeHHUEe B ropsdeii Boje Wiu B mapoBoil Oane! BermomHmM,
YTO B XOJIOJHOM BOJIE HCTOYHHMKOB IIOJIOTY CTOSJIM M MOJIMIIUCh KEJIBTCKHE CBSTHIC.
[IpeObiBaHME B XOIOIHOM BO/IE U YMEPIIBISET U YKPEILISET IUIOTh U, B 3TOM CMBICIIE, HAE€ATbHO
COUETaeTCAd ¢ MPOTECTAHTCKUM HCATIOM TPE3BEHHOI'O U «KPEMKOro» XpuctuaHcTBa. [losTomy
MpUPOJHAs XOJIOAHAs BoAa MIpenacTaBiisyiack TeM boxxbum JlapoMm, KOTOpBIN YEIOBEK AOJKEH
OBLT UCIIONIB30BATh JIsl OOHOBJICHHS CBOUX JKU3HEHHBIX CHIL.

Bogonedyenne kak MEIWIMHCKHIA METOJ OKOHUYaTeNbHO cdopmupoBaiock B 19 Beke, B
3HauMTeNbHON Mepe ycrusmu llpucauna n Kueiina, 1ByX HEMIIEB-KaTOJMKOB, U BKJIIOYAJIO HE
TOJIBKO XOJIO/IHbIE BaHHBI, HO M 3aBOpauyMBaHuE OONBHBIX B XOJOJHBIE MOKpBIE MPOCThIHU. [10
Mepe paclpOCTpaHEHHs] Ha aHTJIOSI3bIYHBIA MHUP, BOJOJIEUEHHWE NpHOOpeTasio Bce Oosee
MPOTECTAHTCKUH, Take eBaHrenndeckuil xapakrep. Cpeau ero 3HTY3MacToB ObUTH OarTHCTCKUE
Y KBakepckue mactopel. LIeHTpsl BOJIOJIEUEHUS HAIOMUHAIM MOHAIIecKue oomuubl. Tam paHo
BCTaBaJIM, PETYJIAPHO MOJUIIUCH, MUTAIUCh MPOCTON MUIIEH WM MWIA OAHY BoAy. [IpuHummnom
BOJOJICUEHHUSI CTajo MPOOYXKJIEHHWE B YEIOBEKE €CTeCTBEHHOH OOroJaHHOW CHOCOOHOCTH
YyesoBeKa K caMO-OYMILEHUIO U camo-ucueneHnto. Benb ecnu bor co3man yenoBeka 310pOBBIM,
OH JIOJDKEH OBLT 3aJI0)KUTh B HETO M CIMOCOOHOCTH K ucHeneHuto. dunocodus BOIOICUCHHS B
4EM-TO CMBIKQJIaCh C MPOTECTAHTCKUM BHJICHHWEM KpemlieHus: [ 0Croap MCMOIb30Ball OOBIYHYIO
BOJTy KaK CBOM CBSIIICHHBIN Jap /Il OOHOBJIEHHUS YEJIOBEKa.

> Buncne NPoYUX, TakKMe MbICN BbiCKasbiBan JaHuanb [ledo (Croutier A. L. Taking the waters. Spirit, art,
sensuality. Abbeville Press, London, 1992, p. 110).
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EcrecTBeHHOE OOrociioBue u BOCXHIIICHHC BOI[Oﬁ

Kax mnozouucnennot oena Teou, I'ocnoou!

Bce cooenan Tol npemyopo; 3emnst noana npoussedenuti Teoux...
Hownews dyx Teoil — cozudaromes, u Tol 0OHOGISICULD TUYO 3EMIU.
Tlcanm 103: 24-30

Teopernueckoil OCHOBOH HOBOrO BHJIEHHSA BOJABI CTAJI0 «ECTECTBEHHOE OOrociIoBHE»,
MHTEJJIEKTYaJIbHOE JBU)KEHHME, PacCHpOCTPAHUBILIEECS B IPOTECTAHTCKOM MHUpE ¢ KoHma 17
cronerus® . EcrecTBeHHBIC GOrOCIOBBI Pa3pabOTAlM LEIOCTHOE MHPOBO33PEHHE, OCHOBHOI
JOMUHAHTOM KOTOPOTO SIBISIETCSI BOCXUILIEHHME NMPUPOAON KaK UyIECHBIM M MYyIpbIM boxbum
TBopenuem. Ilpm 3TOM ecTecTBEHHBIE HayKd IpeBpamnaroTcss B (opmy OorocmyxeHus, a
u3ydaemas. IpUpOJia co3epuaercs Kak CBOero poja uKoHa bokectBa. YriyOiieHHoe H
BOCTOPXKEHHOE CO3€plLiaHhe TBOPEHHUS BO3BBIIIAET IyLIy M MEPEHOCUT €€ B HebecHble chepsl,
npeuiaras «yMHOMY B30py» YYEHOro HIpsMoOe BHJEHHE OokeCcTBeHHOro Benuuus. CTyneHu
HAay4yHOTO II03HAaHUs OOpa3ylT CBOEro poja «jiecTBully HMakoBa», IO KOTOpo ymia
nonHuMaeTcsi K boxecTBy B IMpeiBKYIIEHMHM MOMEHTA BBICIIErO IMOCTH)KEHMs, KOrja cama
«JIECTBHULIA» MOYKET ObITh 0T6pomeHa60.

OcHoBomnoJararoye NPUHIKILI €CTECTBEHHOI0 60rociioBust OblH chopMynupoBanbl PobepTom
boiinem, wu3BecTHbIM (uU3MKOM (aBTOpPOM «3akoHa boilna-MapuoTra») U peauruo3HbIM
MeiciuTeneM B ero Tpyae The Christian Virtuoso®. Drto masBamme MOXHO IepeBecTH Ha
COBPEMEHHBIN  SI3BIK  Kak «pr/ICTI/IaHHH-yqéHLIﬁ»GZ. boiine  paccmarpuBaer  paboty
€CTECTBOMCIBITATENSI KaK PEJUTHMO3HYIO JEATENbHOCTh, Ja)ke CBOEr0 poja CBSIIEHCTBO. YeMm
riy0ke 4YeloBEeK MOrpyXkaercss B HM3y4yeHHE MpPUPOJbl, TeM OOJbIIEe OTKPHIBACTCS €My
OCMBICJIIEHHOCTb, KpacoTa MU CUCTEMHas CII0)KHOCTb TBOpeHUs. Ecian oObIuHBIN yenoBek moJ00eH
IUTOBIY, KOTOPBIM JEpXKHUTCS Ha TMOBEPXHOCTH SIBJIEHUH, TO ydeHbIH MOJOOEH HCKYCHOMY

>° BoronosHaHue yepes M3yyeHne NpMpPoabl NO CYTU SKYMEHUYHO U MPUCYTCTBYET B XPUCTUAHCKOM MbILIJIEHUN BCEX
3MOX M KOHdeccuit. AcneKTbl ecTecTBEHHOro 60rocnoBuMA MOMKHO HAWTWU M B MPaBOC/IABHOM CBATOOTEYECKOW
nutepatype (KupesaHos, /[l. EctectBeHHoe 60ronosHaHWe B TBOPEHMAX CBATbIX OTUOB LlepkBu wn npobnembl
COBpPEMEHHOro auanora Haykum u 6orocnosua. XpuctmaHckoe uteHume, T. 41, Ne6, 2011, c. 177-193). B gaHHoM
paboTe mbl ynotpebnsem 3TOT TEPMMH B Y3KOM CMbIC/Ae, A/A ONWCaHMA €eBPOMENCKOro, rnaBHbiM obpasom
aHrIMACKOro, ectecTtBeHHoro 6orocnoBua 17-18 BeKOB, KOTopoe 0CO6EHHO fBHO MPOBO3r/1allafo eAuHCTBO
€CTECTBEHHbIX HayK M pPenurum u 6bl1o NpeacTtaBAeHO MbICAUTENAMW, aKTUBHbIMU OAHOBPEMEHHO KaK Yy4eHble-
€CTECTBEHHMKN M KaK H6orocsiosbl. J/IloagM MMEHHO 3TOro Kpyra OpPraHW30BasiM aHMAMICKyto Akagemuto Hayk, the
Royal Society (Davis, E. B. Robert Boyle’s religious life, attitudes and vocation. Science and Christian Belief, Vol. 19,
2007, No 2, p. 131).

60 Vassanyi M. Religious awe at the origin of eighteenth-century physico-theology // Philosophy begins in wonder.
An introduction to early modern philosophy, theology, and science. / M. F. Deckard & P.Losonczi. Eugene, OR:
Pickwick Publications, p. 102-103.

o1 Boyle R. The Christian virtuoso, London, St. Paul’s churchyard, 1690.

6 CoBpemMeHHOe MOHATUE «y4YeHbIn» chopMMPOBaAIOCL B NepBoi nososuHe 19 seka. CNoBo scientist BOSHUKNO B
1830-e rogpbl (Davis, E. B. Robert Boyle’s religious life, attitudes and vocation, p. 118). Cam boinb ynotpebnsan
TEPMUH «3KCNEepUMeHTanbHan ¢uaocoduma» ana o603Ha4YeHMa TOro, YTO Mbl CelAyac HasbiBaemM eCcTeCTBEHHbIMU
Haykamu. B ero noHWMMaHuu, sKkcnepumeHTanbHas dunocodma onupaercad Ha ¢GakTbl U 3TUM OT/IMYAETCS OT
dnnocodpmm ymospmutenbHoi.
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HBIPSUIBIIMKY, KOTOPBIA JOCTAET CO JHA KEeMUY)KHHBI M KODAIIBI, CKDBHITEHIC OT APYIHX .

Hay‘lHBIfI OIIBIT, TaK K€ KaK 1 peHHFHO3HBII>'I, MOXET IIPOTUBOPCYUTH MMPEABIAYIICMY 3HAHHUIO U
BBIXOOWUTH 3a paMKH ITOBCCIHCBHOTO. HOSTOMy B JKHU3HU XPHUCTHAHHHA-YYCHOI'O 4YyACCHOC
CMBIKACTCA C CCTCCTBCHHBIM: UYYJACCHOC CTAHOBHUTCA CCTCCTBCHHBIM B OIIBITC BCPbI, a
C€CTCCTBCHHOC CTAHOBUTCA YyACCHBIM B OTKPBITHAX YYCHOT 064.

[Tocnenyromue Tpyasl IO €CTECTBEHHOMY OOrOCIOBHIO, B KOTOPBIX OCHOBHOE MECTO
MPUHAJICKATO OHMOJOTUYECKOMY MaTepualy, TOJHBI JOTHM ONIYIICHHEM YyJIeCHOCTU
ecTecTBEHHOr0*. B caMoM jielte, HMEHHO KHBAs IIpUPOJIa NOJIHA IPUMEPAMU KaK HEBEPOSTHOU
CJIO’)KHOCTH H LI€JIeCO00pa3HOCTH TBOPEHUS, TaK U MOCTOSHHON 3a00ThI TBopua. TBopeHne Mupa
IIPOJOJDKAETCA B POCTE U PA3MHOKEHUU OpFaHI/ISMOBGG. Eciu nepBoHayajibHOE TBOpEHUE OBLIO
qy7I0M, TO HE SIBJII€TCS JIU MOAOOHBIM K€, IPHUEM KaXJI0JHEBHBIM, YyJIOM CO3J[aHUE JIepeBa U3
CEeMEHHU U 3eMJIM, WM pa3BUTHE 0abouku u3 ryceHuipl? HemaBHO M300peTEHHBIN MUKPOCKOM
OTKpBUI TIOTPSICEHHOMY B30pYy «CB}IHIGHHI/IKOB-HaTypaJ'H/ICTOB»67 J0CeI€ HEBEJOMBI MHD,

o o 68
CBUACTCIILCTBYOIIUH O HCTIOCTUKMUMOMU CIIOKHOCTH U FJ'IY6I/IH6 BbosxecTtBennoro 3ameicia .

PaboThl «CBAIIEHHUKOB-HATYpPAIUCTOB» BBIPA3UIM HE TOJIBKO HOBOE YYBCTBO BOCXUILEHHS
TBOpeHI/IeM,69 HO M JKMBOE oOulylleHue boXXbero mnpucyrcTBUS M IOCTOSHHOIO Oiaroro
IIpombicia. bor He mpsiueTcs OT 4eloBeKa B 3a-HEOECHYIO BbICh, a, HA00OPOT, CIYCKaeTcs K
HEMY U €KECEKYH/JHO HallOMMHAET O ce0e Teruiol 3a00ToN M MHIUBUIYaIbHbIM BHUMAHHUEM K
KXo TpaBuHKe Wi OakTepuu. Boma, ¢ €€ yHHKaIbHBIMH KauecTBaMH M (YHKLIHUSMH, Kak
OyATO CHENHaTbHO <«IIPUAYMAHHBIMUY IS TIOAJEPKAHUA KU3HH, BOCIPHHUMAJIACh Kak

BHJIMMOE CBUJIETEIHLCTBO 3TOM 3a00ThI TBOpIIa 0 CBOEM TBOPEHUH.

Bopa sBHO oTMyanach OT APYrMX H3IHOOJIEHHBIX IPEAMETOB €CTECTBEHHOTO OOTrOCIOBHSA: OHA
[opa)kaja He CJI0)KHOCTBIO, a IPOCTOTOH, B COYETAaHHM C HEBEPOSITHBIM MHOrooOpa3ueM eé
¢byakuii u npumeneHuid. Morann ®abpunmyc NOCBITUI JBYXTOMHBIA TPYA JAETaIbHOMY

63 Boyle R. The Christian virtuoso, p. 50.

% Cam Boiinb MPOXWA M3Hb B COOTBETCTBMM CO CBOMMMW MNpuHUMnamu. [lpoucxogawmn m3 6Horatoi
APUCTOKPATUYECKOM CEMbM, OH BEN MONY-MOHALLECKUIA 06Pa3 KMU3HW, 3aHUMAACL KaK M3ydeHuem bubaum, Tak u
bU3NYECKMMM SKCNEPUMEHTAMM B CO34aHHOM MM NabopaTopum, KOTOPYIO OH XapaKTepu3oBasa Kak MecTo palickoro
6naxkeHctsa (Davis E. B. ibid, p. 130).

& cm. Ray J. The wisdom of God manifested in the works of creation, 1691; uut. no nsa.: London, St. Paul’s
churchyard, 1717; Derham W. Physico-Theology or a demonstration of the being and attributes of God, 1713; uur.
no un3a.: London, Pater-noster, 12th edition, 1754; Fabricius J. A. Hydrotheologie. Hamburg: Kénig und Richter,
1734; umnt. no dppaHuy3ckomy nepesoay: Theologie de I'eau. Paris, 1743.

o MpaBuAbHOCTL 6UBNENCKOM XPOHONOTMKM Oblna Ba*KHbIM MOCTYNATOM Hay4yHOM MbICAKM TOM 3Moxu. TaK Kak
BO3pacT mMupa onpeaenanca npumepHo B 6000 neT, 3BOIOLMOHU3IM HE MOT PACCMATPMBATLCA KaK peanmcTmyeckas
anbTepHaTMBa KpeauuoHu3amy. [ns nwogen Toro BpemeHu, mup Bbln monog u «aplwan» TeopeHnem. Mpea o
HEeNpepbIBHOCTU TBOPEHWA MNOAKPENAsAacb ele aKTya/lbHOW B OMWUCLIBAEMYIO 3MOXY BEPO B BO3MOMKHOCTb
CMOHTAaHHOTO CaMO3aPOXKAEHMA KUBbIX OPFaHU3MOB.

%7 AHFAMMCKMI TepMUH «parson-naturalists».

68 Ray J. ibid, p. 58; Derham W. ibid., p. 38.

% CnoBa «BOCXWILEHME», KYAMBAEHWEN U KBOCTOPI» YaCTO YNOTPEBAAIOTCH B MX TPYAax. Tak, HEGONbLION KHUre
Derham W. Physico-Theology HacumTbiBaeTcA cBbille cTa ynoTpebneHuii rnarona to admire n ero nponsBoAHbIX.
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M3JI0’KEHUIO U3BECTHBIX B TO BPEMs CBOWMCTB M MPUMEHEHHM BOJBI, JOKA3aTeIbCTBAM €€ MOJIb3bI
¥ 3HAYCHHS JUIS YeioBeKa' . B KHure ®alpuiyca BaXHOE MECTO 3aHMMaeT 00pa3 3eMiid, Kak
pazyMHO (GYHKIIMOHUPYIOIIEH CHCTEMBI, B KOTOPOW BOJIa UTPAeT LEHTPAIbHYIO POJb, TOXO0XKYIO
Ha POJIb KPOBHU B YEJIOBEYECKOM Tene’’. 3HadyeHHe BOABL, ©f HEOXOAUMOCTh M HACAIbHAS
MPUCTIOCOOJICHHOCTh ISl (PYHKIIMOHUPOBAHUSL «TOMy0OH IJIaHETh» KaK CII0XKHOH CHCTEMBI
MIPOJIOJKAIOT BJOXHOBIIATH MBICIIb €CTECTBEHHOTO OorocioBus. B 19 Beke, B CBS3M C pa3BUTHEM
METeopoJioruy, Oblla B IIOJHOW MeEpe OCO3HaHa pPOjib BOJABI, CHEra M BOJASHOIO Mapa Kak
OCHOBHBIX (DakTOpPOB (OPMHUpPOBAHUS KJIMMaTa M MOTOJbI, U B 3TOM TaKXke BUAENCS Onaroi
HpOMblceJI72.

Ecnu nns ydensix 18 Beka Bozja ocTaBanach OJHOM M3 YEThIPEX AJIEMEHTApHBIX CTUXU, TO B 19
BEKE€ OHA CTajJa OJHMM M3 MHOTMX XMMHUYECKUX COEIMHEHUU. Pa3roBop o 4ynecHOCTH BOIbI
nepeMecTuics B cepy XUMUM U TepMOAMHAMUKHU. CTalo SICHO, YTO POJIb BOJIbI B OJI€PIKAaHUH
KaK XHM3HH, TaK U KJIMMaTHYECKOro paBHOBECHs, 00yCIOBICHA YHUKAIbHOCTbIO €€ CBOMCTB Kak
BemlecTBa. Hampumep, HeoObIYHBIN TeMIepaTypHbIE MUHUMYM IUIOTHOCTH Ipu 4°C BaykeH JUIs
MOJIEP’KAaHUs J)KU3HU B BOJOEMAax B T€UEHUE 3UMBIL. J[pyroe 3K30THYECKOE CBOWCTBO BObI: MpHU
3aMep3aHuU OHA, B OTJIMYHE OT OCTaJbHBIX >KUJKOCTEH, CTAHOBUTCS JIerde, a HE TSDKEJee.
bnarogaps 3ToMy, JNbJMHBI HE TOHYT, @ BOAOEMbI HE MpOMeEp3atoT. BbIcokas TEII0EMKOCTh U
TEIUIOTa HWCHApeHHs] BOABI CIOCOOCTBYIOT CTaOMJIBHOCTH KIMMaTa, a BBICOKOE 3HAYCHUE
IIOBEPXHOCTHOTO HATSKEHUSI KOPPEIUPYET C MAaKCHUMaJbHOM BBICOTOM JepeBbeB. MHorue
XUMUKA 19 Beka BHMJENIM B O3TUX YHUKaIbHBIX CBOWCTBaX BOJAbl 0Oylaroil mpomeicen
HpOBI/Iz[eHI/I;I73.

[To Mepe HakoMIEHUSI HAYYHBIX 3HAHUI BOCXUIIIEHNE BOION CTAHOBUIIOCH BCe O0Jiee TITyOOKHM U
OCO3HAaHHBIM. B COOTBETCTBMHM ¢ 3amedareibHOW MeTadopoil eCTEeCTBEHHOro OOroCioBuf,
y4eHble TOJHUMAINUCH MO CTYINEHSIM HAy4yHOTO TO3HAHMS Kak 10 HampaBJIeHHON B Hebeca
«ectulie MakoBa». C Kaxa0il HOBOM BOJIHOM OTKPBITHI, YHUKaJbHOCTh BOJIbI BHJENACh B
HOBOM CBC€TC, IIpU 3TOM e€ Heu3MeHHas aypa TaWHBl W MCKIIOYUTEIBHOCTH HUCKOIBKO HE
yMassuiack. HecMOTpst Ha rOJ0BOKPYKUTEIBHBIN MPOTPECC COBPEMEHHOM HAyKH, OHA BCE €IIIE HE
B COCTOSIHUH OOBSICHUTH YHUKAJIBHBIC CBOIICTBa BOABI UCXOJA M3 MEPBLIX MPUHIUIIOB (1)I/ISI/IKI/I.
Bocxutienue Boj0if 3a4acTyro NepennBaeTcs 3a TpaHUIlbl aKaJIeMUYECKON HAYKU U TPOSIBIISETCS
B TOM JIETKOCTH, C KOTOPOM MPEACTABIEHUS O YyJECHBIX CBOMCTBAX BOJbI HAXOAAT MOAJIEPKKY B

70 Fabricius, J. A. Hydrotheologie. Hamburg: Konig und Richter, 1734; uuTt. no ¢p. nepesoay: Theologie de |'eau.
Paris, 1743.

"t ®abpuumnyc He 6bin M306peTaTENeM 3TOrO CpaBHeHWs. O6pa3 3eMAM KaK OpraHW3Ma M 3eMHbIX BOZ Kak
KPOBEHOCHOM cucTeMbl 6bl1 OBLWMM MeCTOM ecTecTBEHHOro 60rocnoBua. ITOT 06pa3 MepPeKNUKAETCA C YKe
YNOMWHaBLLIENCA CUMBOJIMYECKON CBA3AHHOCTbLIO BOAbI M KPOBM B 3aMa4HOM XPUCTUAHCTBE.

’?B kauectse npuMepa «CBSALLEHHOW METEoPOIOTMN» MOXKHO NpuBecTn KHury. Duncan H. Sacred philosophy of the
seasons: illustrating of the perfections of God in the phenomena of the year. Edinborough, Oliphant, 1838.

7> Russel C. A. Hydrotheology: towards a natural theology for water. Science and Christian Belief. Vol. 19, 2007, No.
2, p. 161-184.
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MaccoBOM co3HaHuW. HamrymeBmmii HemaBHO ¢GuiabM «Benukas TaiiHa BOIBID» CIYKUT TOMY
BBIPA3UTEIbHBIM IPUMEPOM.

OTtkpbiTHe TaONMIBI 3JI€MEHTOB MeHaeneeBa MNpUIAIo CBOWCTBAM BOJABI (KaK M IMPOYHX
BEIIECTB) CTAOWJILHOCTh 3aKOHOB MPHUPOABI U CAETAI0 WX aOCOMIOTHBIMA W BEYHBIMH
CKUPIAYUKAMU» MHUPO3JaHUs, W3HA4YalIbHOE OBbITHE KOTOPBIX OO0SA3aHO MPOMBICIUTEIHHON
TBOpueckoil nestensHOCTH ABTOpa [Ipupons. Ilporpecc Haykm 20 Beka cBsizad HEOOBIYHBIE
CBOMCTBA BOJBI CO CIIOCOOHOCTBIO €€ MOJIEKYJI 00pa30BBIBATH MOJIY-XUMHUYECKHE BOJOPOIHBIC
cBsi3u, Onarojapsi 4eMy BOJAa B IIEJIOM MMeEET HEOOBIYHYIO CTPYKTYpy. Bomopoanas cBsi3p He
TOJILKO OOYCIIAaBIMBAET YHUKAIBHOCTh (DU3MKO-XUMHUYECKHUX CBOMCTB CaMOW BOJBI, HO TAKXKE U
HeoOxoauma st gopmupoBanus  JJHK w  xpanenuss reHerndeckoil uH(OpMarum.
CoBpeMEHHOMY €CTECTBEHHOMY OOTOCIOBHIO MOJIEKYJa BOJIbI MPEICTABIAETCS YHUKAIbHBIM
XUMUYECKUM OPYIHUEM «Pa3yMHOI'O 3aMbICIIa», CHELUUAJIbHO CO3JAaHHBIM JJIs 3apOXKIACHUS U
pPa3BUTUS KU3HH.

erllleHI/Ie IMOTOIIOM H I'OJUIAHACKAsI UCPOTOIHA YUCTOTHI

Yucmoma soucmuny HeddaneKa om C8smocmu.
Jlorcon YVacau

VYkpermsiionasics B TNPOTECTAHTU3ME TEHJACHIUA K 0Oojee ONTUMHCTHYHOW  OIICHKE
MaTepUaIbHOTO MHpa BCTyMaja B HU3BECTHOE MPOTHBOPEUYHME C XPUCTUAHCKUM YUEHUEM O
MEepPBOPOIHOM rpexe u manamem mupe. Koraa xe sToT maamuil Mup, 6e3HaeKHO 3apaskeHHBIH
37I0M, TpeBpaTWIICA B YYyIHYIO «O0KECTBEHHYIO MACTEpPCKy0»? OJTUM MOMEHTOM, MO CYyTH
HAYalbHOM TOYKOW CMAaceHHUs, OKa3ajucs IMOTOM, KOTOPBIM MOHMMAJCS KaK OUYWIICHHE, CBOETO
pona kpenienue 3emiu. [1o700HO KpemieHuo, MOTon ObUI OJTHOBPEMEHHO THOENbI0 CTaporo u
poxkneHreM HoBoro. OMbITasi MOTONIOM 3eMJIsi OblJ1a OOHOBJIEHA, U C HEe OBLJIO CHATO, XOTs ObI
OTYaCTH, APEBHEE MPOKIIATHE.

PazBepuytas reodusuueckas Teopus moroma Obuia mpemyioxkeHa Tomacom bapHeTomM B ero
Tpyne «CBSIIEHHAs] UCTOPHS 3€MJIN», OKa3aBIlIEM 3HAYUTEIILHOE BIIMSHUE HA COBpeMeHHI/IKOB74.
Cornacno bapHery, B HCXOTHOM «IOMTOTOITHOMY COCTOSIHHH 3€MJTH, YKBATOPHUAIBHBIN MOSC UMEIT
UJeaNbHBIM TMOCTOSHHBIN KiaumaT. OH-TO W ObT OuONelickuM paiickuMm cagom. [loron
MIPOU30IIEI HE MTyTeM HEOOBSICHUMOTO MOAbeMa HEM3BECTHO OTKY/A B3SBILIETOCS HEMMOBEPHOTO
KOJMYECTBA BOJA, a IMyTEeM HU3JIOMa W OOpYIICHHS TMEepBOHAYATIHHO TOHKOH 3E€MHOUM KOpHI,
MOKOWBIICHCS Ha MEPBOHAYAIBHOM TIOJ3€MHOM OKeaHe (Ha3BaHHOM B KHUre TBOpeHHS
«0be3nHoi»). [Torom, TakuM 00pa3oM, ObLT HE CTOIBKO HABOJHEHUEM, CKOJIBKO COBOKYITHOCTBIO
TEOJIOTUUECKUX KaTacTpod, CHOPMHPOBABIINX COBPEMEHHBIM OOJIMK 3eMJIM C €€ Kampu3HO

74 o

Burnet Th. The sacred theory of the Earth. London, St. Paul’s churchyard, 1691. Teopus bapHeTa 6bl1a nepBoli
KOHLLenumei reonorvyeckoit asonoumun. OHa xopowo coyeTana bubneiickne npeacrasaeHUs c U3BECTHbIM B TO
BPEMA HayYHbIM MaTepuasomM 1 3ac/yXnna KomnammeHTbl Mcaaka HoloToHa.



21

U3pe3aHHbIMH OeperaMyu MaTepuKOB M BEJIMYECTBEHHBIM XaOCOM TOPHBIX MaccHBOB. OH ObLI
Kak OBl JIOTOJHUTEIbHBIM 3TAallOM TBOPEHHUS M, OJHOBPEMEHHO, IMEPBBIM IIAroM CHACEHUS.
Hogeriit 3aBeT Host ¢ borom ObL1 3aKkiioueH Ha 3TOH BHOBH C(POPMUPOBAHHOM 3eMile, HA KOTOPOI
JI0JKHA Obli1a pa3BepThIBATHCS MOCIIEAYIOIIAsl UCTOPUS CIIACEHHUS.

B nmporecranTcKOM GOroCiIOBUYU BOJBI M MOTOMNA MPHAABAIOCH OOJIBLIOE 3HAYEHUE OTPBHIBKY U3
BTOpPOr0 CcOOOpHOro mociaHus amocrona Ilerpa, B KOTOpOM  YTBEp)KIAE€TCs, 4YTO
NEePBOHAYAIBHBIA MUDP OB «COCTABIICH M3 BOJBI M BOJOIO» U «IIOTUO OBIB MOTOIUIEH BOJOI0» (2
[Tet. 3:6). HoBomy ke Mupy «coaepxumomy TeM ke CI0BOM» CYKICHO MOTHOHYTH OT OTHS (2
Ilet. 3:7). B 3TOM OTpBIBKE BUJIEIN MOATBEPXKACHUE TOMY, YTO JONOTOIHBIA MUP paguKaIbHO
OTJIIMYAJICS OT HBIHEIIHETr0 M ObUI YHHUYTOXEH IOTONOM KaK HEKHM JIPEBHHUM aIllOKAJIUIICHCOM.
HoBbli1 jxe MUp ObUT 3aHOBO COTBOPEH BO BpeMs Horomna «reM ke CIoBOM» U HOJIY4YHI HOBOE
0J1arOCJIOBEHUE U ITYTEBKY B )KU3HbY.

OTO MPOTECTAaHTCKOE BUJEHME MOTOIA ChIIPajio BaXKHYIO pOjib B (POPMUPOBAHUM €BPOIEHCKON
YHUCTOThI, KOTOpPOEe Hayanoch B ['oyutanauu. DTa UCTOpUs Hayalach 3a1o0iaro 1o Pedopmanuu.
BBuay otcyTrcTBHS IOCTOSIHHOM OeperoBoil JMHHM, OCBOEHHME IMPUOPEKHBIX 3€Melb ObLIO
PUCKOBaHHBIM 3aHsTHEM. KpecTbsiHe, jKenaBIline MOCEIUThCS Ha 3TUX 3eMIIAX, He o0arajuch
IOJATSMU M OKa3bIBAJIMCh BO MHOIMX OTHOUICHMSIX BHE TIOCHOJICTBOBABLICH CHCTEMBI
¢deonanpHBIX OTHOMmEHHH. X Ge30macHOCTh 3amuMiiag HE MECTHBIA JIOpI, a KPECThSHCKOE
COoO00IIIECTBO, OTBEYABIIEE 32 COXPAHHOCTH AaMObI. Tak 00pa30Banoch CBOCOOPA3HOE «IIOTOIHOE
06IIECTBOY ", CBSI3AHHOE OBIIIM CTpaxoM Iepe]l CTUXUEH, HO TaK € U OOLIMM OLIYIIEHUEM
cBO0O/IBI IO OTHOILIEHUIO K 36MHOM BiacTH. Tak Kak cTUXusAMHU MoBeseBaeT bor, To oH u ObuI
MOJUTMHHBIM TOCHOJMHOM M XO3SMHOM «IIOTOIMHOIO OOILIECTBa», U MMEHHO OH HAaJeNs ero
OCBAIIIEHHOM CBOMM 0JIaroC/IOBIIEHHUEM 3€MIIEH.

Puck HaBogHeHMIl ObUI YacTbl0 HOPMAJBbHOIO 00pa3za MKU3HU «IIOTOMHOIO OOIIECTBay.
Karactpoduueckre HaBOJHEHMsS NPOMCXOIWIM HECKOJBKO pa3 3a CTOJIETHE, KOrjga JamObl
pa3pylIaiich BO BpeMsi 0COOCHHO CHJIBHBIX IITOPMOB (Figure 9). B Hosi0pe 1421 r. oka3aiuch
3aroruieHbl 500 kB. kM TeppuTopuu Bokpyr Jlopapexrta. JlecsITKU ThICSY XKUTENEH 3TUX MECT
norubnu. Kpynusie HaBogHeHust npoucxomwmu B 1502, 1509, 1530, 1552 u 1565 rr. Kaxaprit
pa3 3aTaluIMBalIUCh OOLIMPHBIE TEPPUTOPUH, KOTOpPbIE BIOCIEACTBUM OISTh OCYILIAIUCH.
CHMBOIM3M MTOTONA HE TOJIBKO MOMOTall K&Kl pa3 3aHOBO OCMBICIIMBATH TPAreIu0 U BUAETH
€€ BBICIIMH CMBICI, HO UM IOAYEPKUBAI CBSTOCTh BHOBb «KpelieHoW» 3emuu. Kaxnoe
HABOJHEHHME BOCHPUHUMAJIOCh KaK HOBBIM MOTON: OHO OblIO BoXbeil kapoil, u, Tak ke Kak H
MMOTOII, OOHOBIISIIO 3aBET ¢ boroM Ha OMBITOM M OCBSIIEHHOHW 3eMile. BhDKUBIINE TOMIAHIIBI
MbIcIuIH cedst ceMbéll Hos, cmaceHHbIM Hapo10M, U30paHHBIM JIJIsl COXpaHEHUsS! B OOTro/laHHOM
MOPSAZIKE OYHUIIEHHBIX TOTOMOM TEPPUTOPHUH.

™ UcxopHblit TepmuH ‘Flood society’, see Schama S. The embarrassment of riches. An interpretation of Dutch
culture in the Golden Age. NY: Vintage Books, 1987, p. 40.
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OcyieHue 3aTOMIEHHOW 3eMiM ObUIO OJHOBPEMEHHO U YEJIOBEYECKHMM M OO0XECTBEHHBIM
nessHueM W npuoOperano Oubielckyro 3HauMMOCTh. MHKeHep-TuApaBIuK 16 Beka AHIpHUC
Bupnunax mucan, 4To «co3laHue HOBOM 3eMiM — 3TO mpeporaruBa bora, omnako bor paer
HEKOTOPBIM YM U CHJIY 4YTOOBI 3TO OcyH_IeCTBI/ITB»76. BcenenctBue TOro, 4to 4enoBeUYECKUMU
pykamMu ObLTa HcronHeHa bokecTBeHHas BOJISA, JIIOAM MPHOOpPETaTd Ha 3Ty 3€MIII0  0COObIe
ocBsiieHHble borom mpaBa. Ho BMmecTte ¢ mpaBamMu NpuUXOAMIa U OTBETCTBEHHOCTH 3a
MOJIJIep>)KaHUe Ha ITON CBITOM, 00OETOBAaHHOM 3emile TOCTOHHOTrO mopsaka. Tak GopmupoBanack
CBOCOOpa3Hasi NPOTECTAHTCKAas HMEPOTONHS YHUCTOTHI. 3eMiis, JOBEpEHHAasi BEpYIOIIUM,
paccMmarpuBaiach Kak CBSIIEHHasi 00KeCcTBEeHHas MacTepcKas, B kotopoit bor obycTpanBan Mup
B COOTBETCTBUU CO CBOMM 3aMBICJIOM PyKaMH CBOUX U30paHHUKOB.

Kak MbI BUienu, Mopaib MpeIIIecTBOBABIINX 30X BOBCE HE CUMTAJIA YUCTOTY AOOPOJIETENbIO, U
caMo cJI0BO «uHucToTa» B CpenHue Beka o3Hayano Juillb YUCTOTY MOPaJIbHYIO. [ UrneHndeckuit
HUTWIN3M OblT TIIIyOOKO YKOPEHEH B CpPEJHEBEKOBOM XPHCTHAHCTBE, KOTOpPOE YUHIIO
YMEPILUBIATH IJI0Th. 3eMHOM Mup OblI MpokasT borom 3a mepBopoJHBIN Ipex M oOpeueH Ha
aIOKAJIUIICHYECKyI0 THOenb. I'pa3p OblIa MposiBIEHHEM €ro Oe3Ha/Ie)KHOTO HECOBEPILICHCTBA,
IIPE0JI0JIETh KOTOPOE YEJIOBEKY BCE PaBHO OBLIO HE MOA CHTy. B maamem mupe npaBui cataHa, U
I'pA3b ABJIAJIACH JIMIIb BHCHIHHUM IPOABICHHEM €ro rocrnoacTsa. FOHHaHZICKaﬂ PEBOJIIOI A
YHUCTOTHI OblJIa CBA3aHa C U3MEHEHHEM 3TOr0 OTHOIIECHHUS K MUDPY, IPOUCHICAIINM I10/] BIUAHUCM
npotecraHTu3Ma. C 3TOH HOBOM TOYKHM 3PEHHUS YEIOBEK BBICTYNAET Kak Oo0Kuil pabOTHUK,
CO3JIAIOIIMK U MOAJEPKUBAIOIMI OOrOyroiHbI MOPSAOK B COOTBETCTBUM C BBICLIEH BOJIEH Ha
OOHOBJICHHOM 3emje. OTa OCBSIIEHHas 3eMis INpUoOpeTala XapaKTEPUCTUKU CBSITOrO
POCTPAHCTBA ¥ TPEOOBATA COOTBETCTBYIOMIETO OTHOIICHHS .

M3MeHm10ch U OTHOIIEHUE K JIbsABONY. Ecam paHblie JbsBOJ OB XO35MHOM MaTepUalIbHOTO
MHpA, TO TENEeph OH OKA3aJICS BHITECHEHHBIM B UHCTO TYyXOBHYIO cpepy O0pbObI C coOIa3HaAMU U
cTpacTsMu. M3 Biagbslku MHpa Cero IbsABOJI INPEBPATUIICS B JEHCTBYIOIIErO HCIOATHIIKA
OTPAaBUTEIIA )Jym78. OcB000X1aeMBblii OT BJIABIYECTBA JIbSBOJIA MUP 3a0JIMCTaT YUCTOTOM.

Yucrora ymun B ['ommangum 17 Beka ObUla HEOOBIKHOBEHHA M Pa3sHTENbHO OTJIMYAJIAch OT
COCTOSIHUSI OOJIBIIIMHCTBA €BPOIEHCKUX TOpoA0B B 3Ty 3M0Xy. COBPEMEHHUKU C YIUBJICHHUEM
MUCANH, YTO, MO yJIUIAM MOXHO XOJUTh B JOMAalIHUX Ty(}JsfxX, a 'BO3AM Ha JABEpSIX ObUIM Tak
HaJpaeHbl, yTo OJecTenu Kak OpWIIMAHTHI. YJHIBI BOJIM3H J1I0MOB ObUIM BBIMBITHL. B roponax
3anpemianoch 1ieBatb. OJHAKO YHCTOTa Ha yAUIAX ObUIa JIMIIbL HApyXHBIM IPOSIBICHUEM
YUCTOTHI JIOMAIHEH, KOTOpas TakKe IPEBOCXOAMIIA COBPEMEHHBbIE cTaHaapTel. [lomynspHeie

’® schama S. ibid, p. 35.

lfoBOpA O BOCMPUATUM TOANAHALAMM CBOEM 3eMauM Kak obeToBaHHOM, Schama ynoTpebnser noHaTue
«MopanbHol reorpadum» (moral geography, cm. Schama S. ibid, p. 15-50), x0Ts, Ha Haw B3rns4, COBPEMEHHbIN
MEepOTONUYECKMIA TEePMUH «CBsiLleHHas reorpadua» (sacred geography) nyywe 6bl COOTBETCTBOBaN €ro
cobCcTBEHHBIM MAEAM.
’® Johnstone N. The protestant devil: the experience of temptation in early modern England. Journal of British
studies, Vol. 43, April 2004, p. 173 — 205.
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PYKOBOJICTBA IO JOMAIIHEMY XO3SHCTBY IPENMCHIBAIN HEAEIbHBIN Ipa@uK YyOOPKH U MBIThS
pasHbIX yacted aoMa. Ilocyny momnaranoch MBITH IOCIE KaXKIAOW €bl, a MPOCTBIHM — MEHATh
KaX/blil JeHb, HE IyTas HOr'M c rosoBod. I[lombl M cTeHbl Hano ObUIO 00pabaThIBaTH OT
HAaCEKOMBIX, a TaK)Ke OTrOHATh Moib kKamdapoi. Ilpu Bxoze B 1oMm rocreil B 00s3aTeIbHOM
MopsiIKe epeodyBalid B TAO4YKH. MHOTHE U3 STHX MPaBUII HE TIOKAXYTCS YAUBUTEIBHBIMU B 21
BEKE, HO B Ty 3I0XY M0JJ0OHOE OTHOILICHHUE K YACTOTE OBLIO PEBOTIOIIMOHHBIM.

lonnannckas yncrora ObUIa TAaKXKe CBs3aHA C KAJIBBUHUCTCKOM OOrOM30paHHOCTBIO M MMETa
YTO-TO 00IlIee C PUTYAJIbHON YMCTOTON BETXO3aBETHBIX UyZAEEB. [ psi3b ypaBHUBAET BCE U BCEX, a
YUCTOTa BbLAEISAET M oTiauvaer. OTMbIBaeMasl IpsA3b CHUMBOJU3MPOBAJIa I'PEXU, OT KOTOPBIX
I'ocnonp oumnmiaer cBoUX BEpHBbIX. Ecian puTyanbHas YUCTOTA BETXO3ABETHBIX UY/EEB OTIENsIIA
UX SA3BIYHHMKOB, TO YUCTOTA TOJUIAHALIEB €II€ HarjsJHee OTIMYajla MX OT OKPECTHBIX He-
Oorons3OpaHHbIX Haluil. bubnelickue accomnuanuu, Bepa B COOCTBEHHYIO OOron3OpaHHOCTh U
CaMOOTOKIECTBICHUE C OuOJIecKMM H30paHHBIM HApOJOM MIPaIM KIIOYEBYIO pOJIb B
(opMHPOBAHUHU TOJUIAHJCKOI'O HAIIMOHAJIBHOTO Jyxa U narpuotuszma. CumBosinsM Mcexona Obut
HE MEHee BakeH, ueM cumBosu3M Ilotona. Tak ke Kak M BETX03aBETHBIE MYJIE€H, IOJUIAH]IIIbI
ObUTH OCBOOOKACHBI OT MOPAOOIICHUS M TPOIBETATIHN Oyaroaapsi cBoeMy 3aBeTy ¢ borom. SIko6
Karc, Benukuit Ilancuonapuii ['omnmannum, oTkpbeiBas B 1651 1. Accambnero I'eHepainbHBIX
[ITaToB, oOpaTuiCs K ayIMTOPHH C TIPUBETCTBUEM: «BBI, 1eTn I/I3paHJ1;1!»79

HoBblil KylbT YHMCTOTHI COYETANICS C KYJIBTOM JOMa U JIOMAIIHETO, U B HEM MOKHO YCMOTPETh
HOBYIO CaKpaJM3alMIo KWJIKIIA U BOOOIIE MOBCeIHEBHOTO. Ecu /711 KaTOJIMKOB CaKpaJbHOCTh
COCpPEIOTOYMBANIACh B ILIEPKBH, a JIOM OBUI YacThIO JOJILHETO MHpPAa, TO B MPOTECTAHTCKON
KyJbTYpE JIOM CTajl IPEBPALIATHCA B CAKPAJIBbHOE MECTO, OCBAIICHHOE CAMUM MPUCYTCTBUEM
XpuctuaH (CBATBHIX), UX Bepodl W wmonuTtBamu. KynbT JleBbl Mapum oOpaTtuics B KyJbT
Kopmseld marepu. JlomaliHee OKpy>K€HHE CTalno JUYHOW ILIEPKOBBIO, a CeMeWHble 00eabl —
npuyactueM. JloMaHum yroT CTal OTOXKIECTBIATHCS ¢ MOPAJIbHONW YACTOTOM U BCEM, UTO CBATO
U J0poro uenoBeKy. B mome oOpa3oBancs odar OjgaroyecTtusi, a JOJbHUI MHUP C €T0 MOPaJIbHOM
HEYHUCTOTOW W JTYXOBHBIMH OIMACHOCTSIMU BBITECHHJICS 3a €T0 npenenmgo. Kenmunaa ¢ MeTI0M
cTaja BaKHBIM MepcoHaxeM HMKoHorpaduu 3omotoro Beka ['osmanmuu (Figure 10, Figure 11).
Takum 00pa3oM poiib CaKpaIbHOTO U3MEHUJIACh: OHO CTaJIO0 CIYXKHUTh HE JUIsl IPUHUKESHUS, a JJIs
BO3BBIIICHUS] MHUPCKOTO, [UJII OCBEHIEHUS €ro CHSIHHEM OO0XXEeCTBEHHOTO0 ITPOMBICIIA.
[ToBcenneBHBIE MpeIMETHl ObUIM OCBEIICHBI HOBBIM CMBICIIOM. B 3TOW HOBOW cakpanmu3aiuu
YUCTOTHl W YIOTAa BOJE OBLIO CYXICHO WIrpaTh KIIOYEBYIO pOJIb KaK TJIABHOMY CPEACTBY
MO/IepKaHUsl OOTOYTrOTHOW YUCTOTHI M TIOPAJIKA B MUKPOKOCMOCE.

7® Schama S. ibid, p. 100.
8 AHIFAMKaHCKUI MONNTBEHHNK 1578 T. onpeaenan Nopor 4omMa Kak rpaHuLy AyXOBHO 6€30NacHOro NPOCTPaHCTBa,
3a KOTOpbIM HauMHanca mup cobnasHa (Johnstone N. ibid, p.193).
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Andrew Simsky
Holy Water, the Reformation and Protestant Hierotopy

The subject of this paper is the history of holy water. We will retrace the evolution of Christian
belief about the sacred water, as well as the evolution of attitudes toward water in general, with
respect to the changing views on the material realm. Water, being an essentially material
element, evokes a rich world of ideas and images - religious as well as secular - by way of a
process that G. Bachelard identifies as the “material imagination”. We argue that the materiality
of water provides a key to understanding the history of Christian holy water. In fact, we will see
that the story of holy water is, essentially, the story of matter. In this paper this story will be
retold through a few historical episodes of Western Christianity. Dramatic changes in the views
on matter and materiality brought about by the Reformation will give us a chance to observe the
above-stated correlation in the most explicit way.

The Christian attitude towards matter is inherently ambiguous. On one hand, matter is a blessed
substance of God’s creation, shimmering with the light of His Glory. On the other hand, the
material world suffers the consequences of Original Sin and is subject to demonic forces. The
spirituality of water expresses this same duality: it can carry both divine and demonic powers.
This quality of water is not to be confused with moral neutrality of atoms and molecules in
modern science. Instead, the religious perception of water is significantly influenced by ancient
hylozoism®, which took material elements to be organic components of the living cosmos. This
duality of water might resemble the moral duality of man, who can choose either good or evil.
While ordinary water was open to diabolical influences, holy water became a powerful vehicle of
Divine Grace.

A stark opposition between the sacred and the profane, which was so characteristic of medieval
religious thought, was epitomized in two kinds of water, holy and profane. Mundane water was
associated with sin and temptation, while sanctified water transported the blessings and powers
from the sacred spaces of churches to the humble dwellings of medieval peasants. After the
Reformation, the view that the world was God’s blessed workshop began to take hold. Water,
with its unique properties and its crucial role in the human world, came to be seen as His most
admirable creation. In early modern times, when cleanliness came to be closely equated to
godliness, water was destined to play a major role in the formation of a peculiar kind of
hierotopy: a Protestant hierotopy of orderliness and cleanliness. This was a revolutionary vision

8 According to the hylozoic point of view, all matter is in some sense alive. Hylozoism does not view life as taking
forms of discrete spirits or souls, but rather sees all things as made of a living substance without distinguishing
their material and ideal aspects. Such a view of matter is radically distinct from modern science, which divides
matter into organic and inorganic, the latter of which is inert and ‘dead’.
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of the sacred as well as of the material, where the sacraments were stripped of their divinity, but
the ordinary and the daily acquired a new aura of sacrality. Let us start from the beginning...

The first rational theory of holy water was formulated by Tertullian in his well-known work “On
Baptism”. Tertullian sharply distinguishes between the liturgical uses of water by Christians and
by pagans. Pagans venerate water as such (Figure 1), whereas Christians only use sanctified water
imbued with Grace (Figure 2). Tertullian interprets the sanctification of water in a fairly physical
way as the penetration of divine fluids into the liquid and compares it to the physical act of the
angel stirring the Bethesda pool (John 5). Other early Fathers also stressed the importance of
sanctifying water. Cyprian wrote that only water which was sanctified in the true Church could
validate a baptism, while water sanctified by heretics was invalid, “adulterous” and will only
further corrupt a person instead of cleansing.

If sanctified water had the capacity to physically and spiritually rejuvenate a person, profane
water was seen as a source of spiritual dangers. A clearly hedonistic and even half-pagan
character of Roman bathing apparently supported Christian concerns about water. Early fathers
stressed the medical and hygienic aspects of bathing, while bathing for pleasure or socializing
was regarded as sinful. The contrast between holy and mundane waters became even starker in
Medieval Europe. The suspicious attitude that early Christians had toward bathing eventually
evolved into a genuine hydrophobia. Communal baths were seen as closely related to brothels
(Figure 5). If they were legal, they were deemed ‘red light districts’, but they were often
outrightly forbidden. For this reason, bathing became (and remains to this day) a predominantly
individual practice, which was never completely prohibited, but was tolerated according to the
following principle: “the less the better”. The abstention from washing was regarded as an
ascetic practice; it was associated with sainthood and became a sign of piety. Mundane water
was considered to be a source of not only spiritual, but also physical dangers. For instance,
during the epidemics of plague, contact with water came to be seen as a source of “black death”.

Medieval hydrophobia was an organic part of a complete worldview; the material world was
seen as being populated by devils, whereas sacredness was concentrated in churches and
sanctuaries. In the latter, a Christian was safe from demonic influences. Holy water became an
indispensable medium for imparting some of this spiritual power and protection in the
microcosmos of ordinary, everyday life. It was not only used to asperge the congregation during
Sunday Masses, but could also be brought home, sprinkled over fields, used in cooking, and even
given to cattle. To ensure that holy water was not corrupted by pervasive demons (who could
even attack in churches), it was preserved in heavy stone-carved fonts, which were tightly shut
by massive metal lids (Figure 6). Holy water was seen as a universal remedy against both spiritual
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and physical attacks by evil forces. If Holy Communion promised a way to heaven in the
afterlife, holy water provided much needed help here and now®.

Water is particulatly important in Catholicism, given its symbolic relationship to the blood of
Christ. In John 19:34 both blood and water flow out of Christ’s wounds meaning that both
became the source of salvation. In the Catholic ritual of Holy Communion, water, mixed with
wine, becomes one of the “elements” of the Eucharist. Together with wine, water is
transubstantiated into the blood of Christ. Sacrificial blood and water are also frequently
connected in hagiographical literature®®. This symbolic affinity between water and sacrificial
blood enhanced the percieved ability of water to spiritually purify and take on rejuvenating and
salvific roles.

During the Reformation, the sanctification of water for baptism, as well as the Eucharist, was a
common topic in theological debates. How different parties understood the sanctification of
water directly correlated with their interpretation of the Eucharist. While moderate Protestants
retained elementary prayers to bless baptismal waters, radical groups refuted any such attempts
as magic. Nevertheless, with the diminishing significance of the sanctification of water, the
importance of water itself actually increased: many Protestant denominations insisted on
baptising people by full immersion and elevated baptism to the role of a central Christian ritual.
Although holy water was stripped of its holiness, natural water was exalted to the role of God’s
instrument and the medium of spiritual re-birth. This novel vision of baptismal waters prefigured
important changes in the attitudes toward nature and matter in general which were soon to come
in the Protestant world. The elevation of the daily was becoming an important feature of the new
worldview®.

It is commonly believed that Protestant reforms involved the general desacralisation of religion
and the secularization of everyday life. In fact, however, sacrality was not removed from
religion, but changed its character. According to the medieval worldview, the material world was
corrupted by the consequences of Original Sin and was significantly influenced, if not entirely
controlled, by the “ruler of this world”, i.e., the devil. Protective and salvific sacrality was
confined to special places and persons, which were separated from the profane environment by
an invisible veil, much in the same way that the Holy of the Holies in the Old Testament temple
was separated from the rest of the world. In Protestantism, this veil was torn and sacrality was
spread over the cosmos. The whole world became the temple of God’s creation where man
realized the holiness of his calling in godly activities. Eclesiastical sacrality was profaned, but

¥ Ecclesiastical statistics from the Late Middle Ages show that most parishioners partook of the Holy Communion
quite rarely, whereas holy water and other sacramentals were popular.

® In the biographies of saints, fountains often gushed from where drops of their blood fell to the ground. The link
between blood and water takes a particularly intimate form in the legend of St. Prassede. She collected the blood
of martyrs in a well, which later became the site of her veneration and was enclosed in the Roman church bearing
her name.

& Many years later G. K. Chesterton wrote about ‘the ecstasy of the ordinary’ (Chesterton G. K. The Spice of Life
and other essays. Beaconsfield: Darwen Finlayson, 1964, p. 71-73).
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the mundane human world, especially the environment of believers, received a continuously
shining aura of God’s blessings. These new tendencies were clear in Protestantism from the
outset, but, as we will see later, took more explicit theoretical forms after the Reformation.

The removal of exorcism from sanctification rituals is quite indicative of these new tendencies.
In the medieval worldview, mundane waters were infected by demonic influences; hence,
exorcism was a necessary starting point of the water-blessing formulae. Exorcism was equally
applicable to a baptized person, who was assumed to be possessed by demons prior to his
baptism®®. All of the Reformed churches removed exorcism from the sanctification of water as
well as from the ritual of baptism. This marked significant change in the attitude towards matter.
It was no longer considered to be possessed by demons, but was rather seen as a blessed
substance of God’s continuous creative work. All matter was potentially capable of godly
functions in its natural condition. Likewise, the devil was dethroned from being the ‘ruler of this
world’ while still keeping his role as the mastermind of temptations.

However, these lofty ideals of high Protestantism did not find their way into the mind of ordinary
believers right away. The old worldview was too deeply ingrained in peoples’ minds to be
discarded by a decree of ecclesiastical authority. Thus, a transitional period followed during
which traditional mentality still prevailed in various forms of popular religion. The continuing
cult of holy wells and springs in Protestant countries presents an interesting example. Holy wells
were a major source of natural sacred water, flowing from the mysterious underworld. Their
waters were sanctified by local saints: by their martyrdom or by the fact of their living near a
well, or even by a short visitation. The waters of holy wells possessed a variety of healing
properties; diverse local customs were established around them. In Protestant countries,
ecclesiastical holy water was abruptly and strictly outlawed, and the population, suddenly
deprived of their favourite weapon against evil, turned to healing wells. The popularity of the
wells remained stable for quite some time in spite of an invariably critical attitude from church
authorities (Figure 8). Their eventual decline owes more to the success of medicine than to the
influence of their sermons.

Reformers countered the influence of holy wells by promoting spas, an innovative form of
‘hydrolatry’, which was better suited to the novel way of thinking about matter. The mineralized
waters of spas were evidently different from ordinary water. Hence, they could be viewed as a
natural gift from God, i.e. as normal water that was providentially endowed with solutes of a
mineral origin and thus purposefully imbued with beneficial healing properties. British spas of
the sixteenth and seventeenth centuries were marked by a peculiar mix of science and religion,
where special prayer books and spiritual recommendations were intermixed with information
about chemicals as well as medical advice. The medicinal cult of natural cold water, which was

® Exorcism of the baptized can be found in baptismal formulas as far back as the first centuries of Christianity and
is still a part of the baptismal ritual in Eastern Orthodoxy.
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developed in the eighteenth and nineteenth centuries, also owes a great deal to the Protestant
view of water as an admirable natural gift.

The theoretical basis for this new view of water can be found in “natural theology”, an
intellectual movement that gained significant popularity in England around the late seventeenth
century®. Natural theologians developed a consistent worldview where nature was admired as a
wonderfully organized divine creation, making natural sciences a form of worship. God was seen
as the Author and the Designer of the material world, which, in its turn, was regarded as His
workshop. The study of nature helped the scientist to better understand and admire the
complexity, goodness and wisdom of God’s design and to expertly proclaim the greatness of the
Creator. Water, with its unique properties, was apparently an important part of God’s plan and
was purposefully contrived for its special role as a life-supporting medium.

Scientific studies helped to further enhance and deepen the admiration of water. In accordance
with a remarkable metaphor from natural theology, researchers were climbing the steps of
scientific knowledge just as the steps of Jacob’s ladder, stretched up to heavens. With every new
wave of scientific discoveries, water came to be better understood without any loss of its
unmistakable aura of uniqueness and mystery. With the advent of modern chemistry and
Mendeleev’s table, the properties of water acquired the firmness and stability of nature’s laws.
Scientists came to appreciate the ability of natural water reservoirs to sustain life due to water’s
exotic density minimum at 4°C during cold winters. The 20th century saw the discovery of the
hydrogen bond, which shed more light on water’s semi-crystalline structure. Nevertheless,
modern science is incapable of providing a fully quantifiable theory which would explain the
exotic properties of water from the first principles of modern physics. In contemporary times the
admiration of water has largely lost its initial religious character: the miraculous creation of God
has become nature’s miracle.

The more optimistic Protestant views on matter and the material world had to be reconciled with
the tenets of Christian theology, which saw the world as fallen and corrupt. At what point in time
did the fallen world turn into God’s workshop? This turning point came to be identified with the
Flood. It was not only a deadly punishment, but also a major renewal of the world; the cleansing
of the earth by water was akin to baptism. It was even suggested that the Flood was not a
supernatural inundation by unrealistically colossal amounts of water, but a sequence of
geological catastrophies, which formed the modern geography of the Earth with its huge oceans,
jagged mountain ridges and chaotically shaped coastlines®’.

% Our discussion of natural theology is based on the original works of R. Boyle, W. Derham, J. Ray, Th. Burnet, J.
Fabricius and modern reviews by M. Vassanyieo, E. B. Davis®’, and C. A. Russel”’. The work of C. A. Russel presents a
remarkable review of the natural theology of water from its inception and up to the present times.

¥In his work “The Sacred Theory of the Earth” Th. Burnet presented a compelling case for the Flood being a
geological event. Burnet’s argument significantly influenced the thought of the eighteenth century and earned
appreciation of Isaac Newton.
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With respect to the Flood and water, Protestant theology paid particularly close attention to 2
Peter 3:6,7. This passage states that the antediluvian world was formed “out of water and by
water” and was also destroyed “by these waters”. By contrast, our current world is to be
destroyed by fire. This New Testament passage confirmed that the pre-deluvian world was
indeed different from the post-deluvian world. The old world was destroyed by the Flood in the
watery apocalypse, whereas the post-deluvian world was created afresh “by the same Word” and
received a new blessing.

This vision of the cleansing Flood was instrumental in the formation of European cleanliness,
which started in Holland. This story begins long before the Reformation. Because the natural
shoreline was unstable, the agriculture in coastal areas was risky, and the fear of flooding was a
part of daily life. The peasants who were willing to settle in these lands were exempt from
taxation and to a large extent were free from the conventional feudal hierarchy. Their security
was protected by the peasant community, responsible for the safety of the dams, rather than by
the local lord. This led to the formation of a peculiar sort of “flood society” ®, united not only by
the fear of the floods, but also by the shared sense of freedom from mundane authorities.
Because God alone was the master of the elements, He was the only master of the “flood
society” and imparted it with land sanctified by His blessing.

Catastrophic floods occurred several times a century when dams were destroyed by particularly
severe storms (Figure 9). During these events, thousands of local residents died and vast areas
were flooded. Eventually, however, these areas would be drained and reclaimed. The symbolism
of the Flood helped to come to terms with the tragedies, to understand their higher meaning and
to strengthen the peoples’ bond with the newly “baptized” land. Each inundation was regarded as
a new Flood. Thus, while it was still God’s punishment, it was also a renewal of the Covenant
with God, which took place on the washed and cleansed land. Survivors of the floods identified
themselves with the family of Noah, i.e., they were chosen to upkeep the cleansed territories in
godly order.

The drainage and reclamation of the flooded lands was a human and a divine act at the same time
that was laden with scriptural significance. Andries Vierlingh, a hydraulic engineer of the
sixteenth century, wrote that “the making of the new land belongs to God alone for He gives to
some people the wit and the strength to do it”®. In these acts God’s will was carried out by
human hands, and humans held a sacred title to these lands. Together with the rights came the
responsibilities for the maintenance of the godly order on this promised and holy land. In this
way a peculiar form of the Protestant hierotopy of cleanliness was formed. The lands that were

® The term used by Schama S. The Embarrassment of Riches, p. 40.
¥ See Schama S. ibid, p. 35.
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entrusted to believers were regarded as sacred workshops of God, and He used the hands of his
elect to construct the world according to His design®.

As stated above, the morality of the preceding age did not see cleanliness as a virtue. In the
Middle Ages, the very word “cleanliness” referred to moral purity. Hygienic nihilism was deeply
rooted in medieval Christianity which encouraged the mortification of the flesh. This world was
cursed from Original Sin, and dirt was just one aspect of its hopeless imperfection, which
humans were unable to repair with their weak hands. The fallen world was ruled by Satan and
dirt was only an external manifestation of his dominion. The Dutch revolution of cleanliness was
the result of radical changes in this worldview under the influence of Protestantism. Based on
this new Protestant point of view, man served as God’s steward to create and maintain divine
order in accordance with the higher will on the renovated and cleansed land. This Promised Land
had all the qualities of the sacred space and called for appropriate respect. The role of the devil in
the world had also changed. While he was previously taken to be actively present in the physical
world, now he belonged to a spiritual domain of temptations and passions. The former ‘ruler of
this world” became a sneaky seducer of weak souls®. The world freed from devils and demons
had to shine with godly cleanliness.

The cleanliness of the streets in Holland of the Golden Age was remarkable and radically
differed from the condition of most other European cities at that time. Contemporaries wrote in
amazement that one could walk outside in slippers, and that the nails in the doors were so
polished that they shone as diamonds. Streets near houses were washed, and spitting in the
streets was prohibited. The cleanliness of the exterior of houses matched the cleanliness of their
interior, which also exceeded European standards of the day. Popular housekeeping manuals
prescribed the weekly cleaning cycle of each and every part of the house. The dishes had to be
washed after every meal and sheets had to be changed every day without confusing head with
feet. The floor and walls were treated against insects, while moths were chased away with
camphor. Visitors upon entering the house had to change their boots for slippers. Many of these
rules do not seem so surprising today, but at the time such an attitude to cleanliness was
absolutely revolutionary.

Dutch cleanliness was obviously linked to the Calvinistic exclusiveness of the elect as well as to
the ritual cleanliness of the Biblical Jews. Dirt equated all and everyone, while cleanliness
distinguished people and made them special. Filth, which was washed away, symbolized sins,
from which God cleansed his elect. If the ritual cleanliness of the Jews distinguished them from
their pagan neighbours, Dutch cleanliness distinguished them from the surrounding nations who
did not belong to “the elect”. Biblical associations were instrumental in the formation of Dutch
spirit and Dutch patriotism. The Dutch strongly identified themselves with the Old Testament

In his above-cited book S. Schama uses the term “moral geography”, although in our view a modern hierotopic
term “sacred geography” would perfectly match his ideas.

! See an excellent review: Johnstone N. The Protestant Devil: the Experience of Temptation in Early Modern
England. Journal of British studies, Vol. 43, April 2004, p. 173 — 205.



31

Jews. In fact, the symbolism of the Exodus was equally as important as the symbolism of the
Flood. Similarly to the Israelites, the Dutch were freed from bondage and prospered through their
covenant with God. Jacob Cats, the Grand Pensionary of Holland, opened the Assembly of the
States General in 1651 with the following greeting: “You, children of Israel!”

The new cult of cleanliness came together with a new form of sacralization of the home and the
domestic. For Catholics the sacrality was predominantly confined to the church, while the home
was part of the mundane world. In Protestant culture, however, the home became a place
sanctified with the very presence of Christian believers (the saints), their faith and their prayers.
The cult of the Virgin Mary became the cult of the nursing mother. The home became a personal
church with family dinners in place of Holy Communion. The coziness, cleanliness and order of
the home came to be identified with moral purity and with all things holy and revered in man’s
life. The home became a seat of piety, while the mundane world with its moral impurities and
spiritual dangers extended beyond its boundaries®®. The woman with a broom became an
important protagonist in the iconography of the Golden Age of Holland (Figure 10, Figure 11).
Thus, the role of the sacred has changed significantly: it now stood for the elevation of the
mundane, rather than its humiliation. Daily matters were illumined with new meaning and shone
with the light of the Divine Providence. In this new sacralization of cleanliness and domestic
comforts, water played a key role as the cleansing medium instrumental in the upkeep of godly
purity and the divine order of the microcosmos.

> The Anglican Prayer Book of 1578 defined the threshold of a house as a boundary of the spiritually safe place,
beyond which extended the world of temptations (Johnstone N. ibid, p.193).
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Figure 1. Yawa gna cakpanbHoii Boabl, AKKaacKaa umsuamsaums, 21 seK Ao H. 3., Apxeonornyeckuin Myseit Crambyna. 3tot
penbed CAYKUT NPUMMEpPOM A3bIYECKOrO BOAOMNOK/IOHEHUSA; 34€eCb BOAA — 3TO CTUXUA, KOTOPYIO /IbIOT B U306MAnKN BogAHbIE
6oxkectBa. Basin for sacred water, Accadian civilization, 2100 BC, Archeological museum, Istanbul. This relief is an example

of ancient pagan hydrolatry.

Figure 2. UcnbiTaHne Boromatepu Boaot. Kapegpa MakcumuaHa, pe3bba no c/IOHOBOM KOCTU, 6 BeK, ApXMENUCKOMNCKUIN
my3seii B PaBeHHe. The Virgin Drinks the Water of Correction, 6" century ivory, from the throne of Maximianus,
Archiepiscopal Museum in Ravenna.
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Figure 3. KpeweHune NUucyca. bokoBas cTBopKa TeTpantuxa ¢ 1210 npasgHMKamm u3 moHactbipa CB. EKatepuHbl Ha CuHae, 12
BeK. Cm. A. M. J/ingos. BusaHTtuiickue nkoHol CuHasa, M: XpuctnaHckuii Bocrok, 1999, Ne20, c. 78-81. The Baptism of Jesus.
The side of the tetraptych with 12 feasts from St. Catherine Sinai Monastery, 12" century.
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Figure 4. KpewanbHas Kynenb u3 uepkeu Cs. Bapponomes, /ibexx, 12 sek. Kynenb yHMKanbHa coueTaHMEM POMAHCKOTO
CTUNA C BU3AHTUIICKUM Knaccuumamom. The baptismal font at St Bartholomew's Church, Liege, 12" century. The font is a
masterpiece of Mosan art, remarkable for its clacissism.
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Figure 6. PomaHCKanA Kynenb, NpeanonoXuTtenbHo, 12 BeKa u3 LLepKBu aHTOHUTOB B KénbHe. Mosan font from Antonines’
. th
church in Cologne, 12™ century.
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Figure 7. YeTbipe peku pas B paHHEXPUCTUAHCKOM MKOHorpadpuu. CneBa: Mo3anKa KOHXM anTapHoW ancuabl B Lepkeu CaH-
Butane B PaBeHHe, 6 BeK. CnpaBa: mo3auKa 13 uepksu Cs. Kosbmbl u lamunaHa, Pum, 6 Bek. B 060ux cnyuasx yetbipe peku
Pas umeloT 06K UCTOUHUK U UcYe3aloT (Nog 3emnein?) pacxogacb B pasHble cTopoHbl. The Four Rivers of Paradise in Early
Christian Iconography. Left: the mosaic of the apse in the San-Vitale Church in Ravenna, 6" century. Right: the mosaic of the
apse in the Roman Basilica of Santi Cosma e Damiano, Al century. In both cases, the four rivers have a common source and
gradually disappear underground.

Figure 8. CoBpemeHHble ¢pOTO CBATbIX MCTOYHUKOB. PUTyasbHble TPANOUYKM NOBA3bIBAIOTCA Pagu ucuenenms. Modern-day
photos of holy wells. The pieces of clothes (clooties) are hung around wells as offerings.



Figure 9. B. WWennuHkc. NMpopbie gambbl, 1690. Willem Schellinks. The Dam Has Broken Through,1690.

Figure 10. M. nuHra. ¥eHwmHbI 32 y6opKoi aoma u uteHnem, 1670. P. J. Elinga. Women Sweeping, Reading, 1670.
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Figure 11. X. BaH [lep Biopx eHwuHa B cBoem cagy, 1660. H. Van der Burch. Woman in Her Garden, 1660.
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