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NEW JERUSALEMS IN THE BALKANS.
TRANSLATION OF SACRED SPACE
IN THE LOCAL CONTEXT

In a considerable number of medieval texts, chronicles, hagiographies,
texts of encomiastic, oracular and apocalyptic genre, the capital cities of
Bulgaria and Serbia, two states which played a significant role in shaping the
history of the Balkans in the later Middle Ages, are often referred to in terms
which liken them to Jerusalem or the Promised Land, or determine them as
new Thessalonikis, Constantinoples and, indeed, new Jerusalems.

The use of such fopoi is aimed at a social construction of meaning within
the framework of historically determined cultural discourses, based on the
premise that culture itself can be observed as a complex system of signs con-
stantly open to redefinition. This implies that the approach to their more pro-
found understanding must rely on a method based on reconceptualization of
the problem of text and context. Therefore, the true object of investigation be-
comes the relation between text and society whose activities are perceived as a
sort of behavioral text, in which that relation functions as two homologous
systems of signs'. As a result, our attention is focused on activities which pro-
duce social and cultural phenomena and objects — actually on the means by
the use of which a world filled with meaning is created. Apart from texts,
those means, as real as the text itself, belong to the instruments of creating sa-
cred space or hierotopy, a phenomenon most often recognized and identified
in both liturgical and historical time as translatio Hierosolymi*.

! On these methodological premises see Spiegel G. The Past as Text, The Theory and Prac-
tice of Medieval Historiography, Johns Hopkins University Press 1997, passim.

% On the principles and various modes of hierotopy see: MepoTomnus, HCCeT0BaHHE CAKPATh-
HBIX mpocTpaHcTB / Pem.-coct. A. M. JIunoB. Mocksa, 2004, in particular the introductory
text by Jluoog A. M. Vlepotonusa. Co3naHue cakpalbHBIX MPOCTPAHCTB KaK BU TBOPUECTBA
U MpeAMeT UCTOpUYecKoro uccienoBanus, ¢. 15-31. On the concept of liturgical and his-
torical time see Spiegel G. M. Memory and History: Litugical Time and Historical Time //
History and Theory, Vol 41, No. 2 (2002), p. 149-162.
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Beyond any doubt, in the eyes of homo medievalis, the absolute para-
digm of hierotopic activity is Constantinople, the capital of the Empire and
universal model through the emulation of which or through the appropriation
of whose elements of identity — ranging from cults of saints and icons, and
pertaining devotional practices, to visual identity — throughout history, and
in particular in the later Middle Ages, especially following the events of
1204, a growing number of other points in the Christian oikoumene gains the
status of center as a God-chosen and God-protected place — Arta and Nicea,
Paris and Venice, Novgorod and Moscow, to name just the most prominent
examples”.

Therefore, in investigating the translation of sacred space in local con-
text, or more precisely the phenomenon of New Jerusalems in the Balkans,
our attention will be focused on the modes in which Trnovo and Belgrade,
capitals of Bulgaria and Serbia in the period between the end of the XII and
the fist decades of the XV centuries, were transformed into sacral state cen-
ters, that is the forms and instruments of hierotopy applied in each case in
the aim of their likening to Jerusalem as the utmost paradigm of sacred space
and also the relation between those examples and the universal prototype of
translatio Hierosolymi realized in the capital of the Empire, Constantinople.
Moreover, we shall investigate the historical connections between the two
cities and their Jerusalem programs and contextualize them within the
framework of the general eschatologically colored intellectual and spiritual
climate of the late medieval period with expectations tied to the completion
of the cosmic week and the approaching of the year 7000".

Our investigation of the topic, viewed from this vantage point, has
shown that in the case of Trnovo, capital of the Second Bulgarian Empire
from the time of the Asen dynasty (1186-1396)°, the development and re-

? On the emulation and appropriation of Constantinopolitan models in both devotional prac-
tices and the visual arts as a hierotopic device Lidov A. The Flying Hodegetria. The Miracu-
lous Icon as Bearer of Sacred Space // The Miraculous Image in the Late Middle Ages and
Renaissance. Papers from a conference held at the Academia di Danimarca in collaboration
with the Bibliotheca Hertziana (Max-Planck-Institut fiir Kunstgeschichte), Rome 2005,
273-304; idem. LlepkoBs boromarepu ®apocckoii. UmnepaTtopckuii XxpamM-penuKBapiid Kak
KOHCTaHTHUHOMNONbCKUH ['po6 ["ocrionens // BusanTuiickuit mup: nckycerBo Koncrantuno-
noJig ¥ HaumoHasbHble Tpaguuuu. K 2000-netuto xpucrtuancrsa. Mocksa 2005, c. 79-108.
For underlying principles of the tendency to incorporate Constantinopolitan identity into
the roots of their own among the Slavic peoples and their states see hadaranosa-Iloxkpos-
ckaa @. K., Ilnoxanosa M. b. CpeaneBexoBble ucropuueckue ¢popmynsl (Mocksa/TripHO-
Bo — Hosbill Lapsrpan. Teker — KynabTypa — ceMHOTHKA HappaTuBa. Tpyzbl O 3HAKO-
BbIM cuctemaM XXIII. Taprty, 1989, c. 80-94.

* On these ideas Vasiliev A. Medieval Ideas of the End of the World // Byzantion 16 (1942—

1943), p. 462-502.

Hytives . THpHOBO KaTO HOJMTHYCCKUA U TYXOBEH LICHTHD IIPE3 KbCHOTO CPEIHOBEKOBHE.

Apxeounorus, VIII, 3 (1966).
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ception of a new Jerusalem program can be observed on several levels. One
is certainly textual and it develops the eschatological context of the idea of
the capital seat, a leitmotif of the long tradition of eschatological literature
developed in the Bulgarian milieu already since the XI and in particular dur-
ing the XII century. During that period a prominent role was assigned to
oracular literature translated from the Greek originals at a time when it also
flourished in Byzantium itself®. Among other things, in this initial, prepara-
tory or pre-capital phase, these texts were used to pave the way and lay the
ideological foundation of the struggle for renovation of the Bulgarian em-
pire. This textual dimension of hierotopy reached a peak in the XIII century,
following the watershed year of 1231, and its final apogee in the days of tsar
Ivan Alexander in the XIV century.

Indirectly or directly, through interpolations in Slavonic translations
of the Greek originals, Trnovo is likened to Constantinople as the univer-
sal exemplar of the capital seat but, at times even more effectively, to
Thessaloniki, the second city of the Empire but one of primary political
and cultural influence in the Balkans and, what's more, one with its own,
specific eschatological connotations. Bearing in mind the central role as-
signed to Thessaloniki in Bulgarian eschatological texts already in the XI
century’, we should consider the appropriation of the Thessalonikan vehi-
cles of sacralization — its cults, miracle working icons, role in the events
tied to the end of world — at the very beginning of the history of the Sec-
ond Bulgarian Empire not only as a result of the exceptional political, cul-
tural and spiritual authority of this city in the Balkans, but also within a
clearly visible and well defined eschatological context. Viewed from this
point, Thessaloniki is not simply a legitimate substitute of the capital, a
round-about way of imitatio Constantinopoli as a mode of translatio
Hierosolymi, not only a local stand-in for Constantinople, but rather a cen-

% On the eschatological conext of the idea of the capital in Byzantine religio-political thought
Podskalsky G. Byzantinische Reichseschatologie. Miinchen 1972, passim; Alexander P. J.
The Strength of Empire and Capital as Seen through Byzantine Eyes // Speculum, Vol.
XXXVIL, No. 3 (1962), 339-357; Magdalino P. The history of the future and its uses:
prophecy, policy and propaganda // The Making of Byzantine History / Studies dedicated to
Donald M. Nicol, ed. by R. Beaton and Ch. Roueché, London 1993, p. 3-34. On literature
of the apocalyptic-eschatological genre in Byzantium Alexander P. J. Byzantine Apocalyp-
tic Tradition. Univ. of California Press, 1985, passim, and in medieval Bulgaria Tapkova-
Zaimova V., Miltenova A. Political Ideology and Eschatology, The Image of the ”King-
Saviour” and Concrete Historical Personages // Relations et influences réciproques entre
Grecs et Bulgares. XVIIle-XXe si¢cle. Art et littérature, idées politiques et structures so-
ciales, Thessaloniki 1991, 441-451; Tapkova-Zaimova V. Die eschatologische Literatur und
die byzantinisch-bulgarischen Beziehungen // BYZANTIAKA, Tépog 120¢, ®eccarovikn
1992, 103-117, both texts with further bibliography in Bulgarian.

7 Tapkova-Zaimova V., Miltenova A. Op. cit., p. 448.
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ter with its own eschatological and thus also sacral identity — a new Jeru-
salem in its own right®.

In texts such as the “Legend of Thessaloniki”, and even more so the
“Apocryphal Bulgarian Chronicle”, ground is created for comparison be-
tween Trnovo and Thessaloniki. More importantly, they also introduce mes-
sianic ideas and the use of the chosen people topos as well as structural ele-
ments pertaining to Old Testament prophetic texts which had long since
already been incorporated in Byzantine apocryphal apocalyptic literature,
above all those from the Vision of Daniel referring to the four world em-
pires. A particular trait of the mentioned eschatological-apocalyptic texts
circulating in the Bulgarian milieu is the extraordinary place assigned in
them to Thessaloniki which joins the list of holy cities, great universal cen-
ters constituting the itinerary on the path of the last Christian emperor, thus
assuming a conspicuously eschatologically colored identity. In the “Vision
of Daniel” the last emperor will start off on his Providence guided endeavor
from Thessaloniki, having previously been awoken there by an angel, to go
to Rome and from there to wage his final victory over the xantha geni at
Glavnica, in western Bulgaria. Thus Bulgarian soil is seen as the actual set-
ting for the enactment of the end of history and therefore becomes a virtual
substitute of the Land of Israel. This is even more explicit in the text of
“Prophecy of Isaiah”. After his visit to Rome and victory over the people of
the North, the emperor, in this case named Michel as an allusion to the Bo-
ris — Michael, the first Christian ruler of Bulgaria, returns to his land which
is called the New Jerusalem’.

On the other hand, parallel to this Thessalonikan mode of sacraliza-
tion, that of Constantinople also takes on a prominent role in relevant Bul-
garian texts, albeit more gradually and not always as directly. Although al-
ready in the days of emperor Kalojan Trnovo is referred to as the great city
and the city of the empire, and thus, making use of the megalopolis topic,
likened to Constantinople, as well as Thessaloniki, only in the time of pa-
triarch Kalist this mode of constructing the image of the capital as an ideal
city through comparison with Constantinople becomes fully transparent
and unequivocal. In the text of the Vita of Theodosios of Trnovo we find

On cults and devotional rituals in Thessaloniki as translations of signature Constantinopoli-
tan phenomena, especially those related to the Hodegetria icon, see Lidov A. The Flying
Hodegetria, p. 291-292. About the principle of substitutio as a mode of translatio underly-
ing the Bulgarian approach to Thessaloniki, i.e. relating to an achetype though the process
of substitutio, additio and generatio, in particular in Slavic folklore, badanranosa-Iloxkpos-
ckaa @. K., IImoxanosa M. B., op. cit., c. 82.

Tvnxosa-3vaumosa B. TepHOBO Mexxny Epycamnm, Pum u Hapurpan (Maesta 3a npecroieH
rpan) // UeTBbpTH MeXTyHApoJeH cumiosuyM, Bemrko TepHOBO, 16-18 oxToMBpH 1985,
c. 249-265, in particular 256-258 with sources and bibliography.
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mention that the imperial city of the Bulgarians is second in word and deed
to the city of Constantine'.

The next phase in appropriation of Constantinopolitan identity for in-
delibly intertwined ideological and hierotopical purposes is, accordingly,
found in the hagiographic texts created as a part of a program of traditio
reliquiarum in the function of traditio Hierosolymi, underpinning the project
of translatio or renovatio imperii after the Bulgarian triumph at Klokotnica
in the year 1231'". Thus, in the Vita of Mihail Voin Trnovo is referred to as
the God-redeemed imperial city (Carigrad i.e. Constantinople) Trnovo and in
the prologue to the Vita of Hilarion of Meglene as the God-redeemed and
God-protected city Trnovo. In the Trnovo gospel dating from 1272-1273
there is mention of “napesrpams ThpHoB0”'%. Patriarch Euthymios, the most
prominent creator of ideology in the Second Bulgarian Empire in the XIV
century, relies on terms such our most glorious imperial city, the most glori-
ous city of Trnovo, therefore on the topos of polis vasileon". Only in the
Bulgarian transcription of the Chronicle of Manassee dating from the reign
of Ivan Alexander, however, is Trnovo directly referred to as New Constan-
tinople. That passage is found in the encomiastic text exalting the flourishing
and growth of Trnovo and is a direct translation from the Greek original in
which the fate of the old is contrasted with the fate of the New Rome, build-
ing on the topos of withering and flourishing aimed actually at a mystical
transfer of power guided by Divine Providence on the path leading to the end
of the temporal world, fulfillment of history and the establishment of es-
chatological reality. In the Bulgarian translation, instead of the old and the
new Rome, we find reference to Constantinople (Carigrad) and New Con-
stantinople (Trnovo)'*.

Thus, in the process of sacralization, as seen already on the textual
plane, Trnovo relies equally on universal and local, Balkan instruments.
Other structural elements of its hierotopy share the same orientation al-
though they are notably more Balkan than universal, as demonstrated by the
appropriation of the cult, dedication of churches to and presence of miracle
working icon of St. Demetrios from Thessaloniki in Trnovo. The very be-
ginning of the struggle of Ivan and Petar Asen for the renovation of the Bul-
garian Empire is tied to the cult of St. Demetrios'”.

19 1dem, 257, with sources.

" Boswcunos . CeneM etiona no cpeaneBexoBHa uctopus, Codus 1995, 182-194.

2 Tonkosa-3vaumosa B., op. cit., p. 258, with sources.

B Loc. cit.

" Loc. cit.

' On the significance of the cult of St. Demetrios during the first decades of the Second Bul-
garian Empire see Obolensky D. The Cult of St. Demetrius of Thessaloniki in the History of
the Byzantine-Slav Relations // Balkan Studies, Vol. XV, no. 1 (1974), p. 3-20; Tapkova-
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According to the writing of Niceta Choniates, with an aim to gather the
Bulgarian people in an uprising, Ivan I Asen and his brother Theodore Petar
raised “a temple in the name of the great martyr Demetrios” in Trnovo. In
front of the people gathered there, probably on the occasion of church dedica-
tion, the two brothers made public the news that Almighty God, in divulging
his will through saint Demetrios, poured his blessings on the leaders of the up-
rising and the Bulgarian people and thus guaranteed a fate of freedom and in-
dependence to the Bulgarian state. A signal and token of Divine will is, ac-
cording to Choniates, and based on the fundamental medieval concept of
miracles as historical realities, seen in the fact that the Lord's martyr De-
metrios had left Thessaloniki and his temple therein, as well as the Byzantines
themselves, and had crossed over to the Bulgarians to be their aide and guard-
ian in their actions. These words of Choniates actually refer to precise histori-
cal circumstances and events tied to the fall of Thessaloniki to the Normans on
August 24", 1185. Ivan Asen did not hesitate to seize that moment and spread
the word that the martyr and thaumatourgos of Thessaloniki abandoned his
city and shrine and joined the Bulgarians and moved to Trnovo'®. Proof of this
Divine Presence, the shekinah, in Trnovo as a matter of Divine Providence,
was found in the icon of saint Demetrios which had been saved from fire and
transferred to Trnovo from Thessaloniki as well as the newly erected temple of
the saint in that city'’. The uprising of the two Asen brothers, and thus the
state and its capital which issued from this uprising, thus received the prereq-
uisite spiritual and ideological foundation and support.

Another “locally” intoned element of hierotopy of the Bulgarian capital
is also the gathering there, already in the days of Ivan I Asen and his brother
Kalojan, of relics of local Balkan saints such as St. Hilarion of Meglene,
Micheal Voin and St. Philotea. What's more, a particular role is assigned to
the relics of St. John of Rila, another high ranking Balkan saint whose cult is
associated with the reestablishing of continuity between the First and Second
Bulgarian Empire. As we have already mentioned, the idea of God-protected
and God-chosen status of Trnovo is carefully nurtured and further evolved
during the XIII century. The key element in its reliquary aspect is again tied

Zaimova V. Quelques représentations iconographiques de Saint Démétrius et l'insurection
des Assenides — premicre scission dans son culte “oecuménique” // Byzantinobulgarica V
(1978), passim.

'S Boowcunos M. ®ammmsita na Acemesun (1186-1460), reneanorus u mpocororpadusi.
Codust, 1994, p. 28-29, including the written sources.

'7 This icon was later transferred by the emperor Isaac IT Angelos to his palace in Constantin-
ople, as described in laudatory verse by Theodore Balsamon; [703enes B. UynorBopHa
vkoHa Ha cB. JJumutep ComyHcku B TepHOBO Tpe3 11851186 1. // Matepuanu Ha Hayd-
HaTta KoH(pepeHIus nocBeTeHa Ha 70-rogumannaTa Ha npod. a-p Jlroben IIpamkos, Codus
2006, 36-39. For the church of St. Demetrios in Trnovo see Mujames K. Apxutexrypara B
cpennoBekoBHa bynrapua. Codus, 1965, c. 198.
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to the watershed year 1231 and the translation to Trnovo during the reign of
Ivan II Asen of the relics of St. Petka, another most highly revered Balkan
saint, and perhaps also those of St. Gabriel of Lesnovo'®. At that time St.
Petka joined St. John of Rila as the main holy guardian of the capital, the
emperor and the Bulgarian Empire. In that vein and for that purpose, the
cults of those two holy recluses were strengthened by the cult and relics of
St. Peter, the sanctified Bulgarian emperor, ruler of the First Bulgarian Em-
pire, son of tsar Simeon and grand-son of Boris — Michael"”.

Such a choice of relics of local (Balkan — Bulgarian — national) saints
was certainly determined by the actual historical and political events and cir-
cumstances and their availability but just as much, naturally, by the royal
ideology of the Asen dynasty which made use of cults from the territory of
the First Bulgarian Empire as one of the vehicles it relied on in order to in-
corporate the old, or First (Empire), into the new, or Second (Empire), and
demonstrate their supposedly unbroken continuity”’. Other means were, for
example, the use of ancient, even pre-Christian Bulgarian epigraphic monu-
ments as spoliae in the churches of Trnovo*’.

A hierotopic phenomenon of particular interest is the micro and macro
topography of Trnovo and its surroundings whose sacral points are arranged
in a system of concentric circles and display toponyms such as Sveta gora or
Lobna skala thus alluding to Sion or Golgotha. As many as sixteen monas-
teries were built in the environs of the capital in the period between the end
of the XII and the end of the XIV century and, together with the churches
and monasteries within the city, they comprise the sacred topography of
Tmovo and the spiritual ramparts of the capital of the Second Bulgarian
Empire. It also seems important to note the disposition of these sacral fo-
cuses in and around the capital. Except for the shrines of John of Rila and
Michael Voin, the centers of whose cults were located on Trapezica or
within Carevac, the main places of cult which housed the relics of those
saints who were of utmost significance for the Divine protection of the Bul-

'8 [Tonosuh J]. Penuksuje cere Iletke: gloria Bulgariae — gloria Serviae (Relics of St.
Petka: gloria Bulgariae — gloria Serviae) // Tlon okpmibem cBeroctu. Kynr cerux
BIaZapa U penukBuja y cpenmoBexoBHOj Cpouju (Under the Auspices of Sanctity. The Cult
of Holy Rulers and Relics in Medieval Serbia), beorpax 2006, c. 271-293, in particular
278-279 with bibliography.

1t is especially significant to note that in Trnovo, in certain aspects, the cults of St. Peter
and St. Petka acted as substitutes of the Constantinopolitan cults of the holy emperor Con-
stantine and the Virgin; bunspcku U. Tlokposurenun Ha I{apcrBorto, CB. nap Ilersp u cB.
[NapackeBa-Iletka. Codus, 2004, c. 25-32, 68.

2 Booeunos M. Ceziem eTiozia 1o CpelHEBEKOBHA UCTOPHUSL.

21 Such is the case with the epigraphic monument bearing the inscription of Han Omurtag
from the church of the Forty Martyrs in Trnovo; bewesnues B. [TbpBoOBITrapckn HaaIucHy,
Codus 1979, c. 192-193.
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garian Empire and capital, were located in Novi grad, at the foot of Carevac.
Among them, the church of the Forty Martyrs assumed a special position as
the shrine and cult center of several holy guardians of the Empire, such as
St. Hilarion of Meglene and in particular Agia Paraskevi. It may also have
served as the imperial mausoleum®.

All in all, the spatial disposition of sacral focuses in and around the
capital forms a scheme of concentric circles around a pivotal point towards
which everything gravitates and from which everything emanates and that
scheme underpins the idea and image of an ideal city. Thus, the centrality
inherent in the idea of Jerusalem is materialized also through the ideal con-
centric scheme of dispersal of sacral points which together produce a net, a
matrix of the sacred space of the capital. They also mark the endpoints of the
spreading or emanation of that sacrality, of the area covered by Divine pro-
tection, dotting its perimeter as sentinels for those residing within or gate-
ways to the “heavenly city” for those entering the sacred space of the capital,
marking the dividing line between sacred and profane space.

On the other hand, the Jerusalem program of Belgrade from the days of
despot Stefan Lazarevi¢ (1402—1427), although closely related to that of
Trnovo™, appears to have more universal pretensions, or better said, to rely
on universal rather than on locally determined means, vehicles of hierotopy.
It is in its essence and from the outset very Constantinopolitan. Its emulation
of Constantinople as a means of sacralization is corroborated by a consider-
able number of phenomena in its hierotopy: the dedication of the city to the
Virgin, the presence of her miracle working icon of the Hodegetria type, and
possibly even relics related to Mary, visions of her intercession and protec-
tion in the skies above the city, but above all the presence of imperial relics
of the highest rank, namely those of the first Christian emperor, Constantine
the Great, and the holy empress Theophano™.

As for topography, in the text of the despot's Vita the entire city is re-
ferred to as eptalophos polis, a notable Constantinopolitan epithet, while the
location of its metropolitan see with the church of the Dormition of the Vir-
gin is, in accordance with its dedication, likened to the Valley of Kidron and

22 Anexcues M. BenexKu 3a paHHATA HCTOPHS Ha TPHOBCKHTE MaHacTup // Studia protobulga-
rica et medievalia europensia. Bemuko TepHOBO, 1992, ¢. 189-198.

2 Relics of St. Petka were translated from Bulgaria to Serbia and encomiastic rhetoric devel-
oped within the Trnovo literary school was adopted in the Serbian milieu through the en-
gagement of Constantine the Philosopher from Kostenec as the author of the highly learned
and sophisticated text of the despot's Vita. For the history and function of the translation of
relics of St. Petka from Bulgaria see Ilonosufi /1., op. cit.

** Epoeman J. Beorpan kao HoBu JepycamnM. PasMuIUbama 0 PELEMIHjH jeAHOT TOMOCa Y
noba necriora Credana Jlazapepuha (Belgrade as New Jerusalem. Reflections on the Re-
ception of a Topos in the Age of Despot Stefan Lazarevi¢) // 306opraux panosa Buzanro-
nomkor uHeruryta XLIII (2006), p. 97-110, in particular 103—105.
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Gethsemane. Thus, although it is not the first sacral focus of the Serbian me-
dieval state, Belgrade, as opposed to its monastic predecessors in that role —
Chilandar, Studenica and Zi¢a, is the first such center created on an urban
matrix and with a program of hierotopy focusing not on national but rather
universal cults, a locus envisaged as the point of salvation drawing all the
nations of the oikoumene®.

Such a concept of Belgrade as the capital of the Serbian state in the days
of despot Stefan Lazarevi¢ is only one constituent part of a broader phe-
nomenon of appropriating Constantinopolitan models as instruments in the
process of sacralization of the entire space of his state aimed at welcoming
the eschatological reality expected to arrive with the year 7000. Relying on a
time honored encomiastic scheme used in rhetoric to exalt the features of
lands and cities ever since antiquity, which, among other things such as the
location, topography, natural features of the terrain and activities and merits
of the population always includes a laudatory mention of the climate and the
air’®, Constantine the Philosopher at the very beginning of the despot's Vita
lays down the foundations of the concept of Serbia and Belgrade as its nu-
cleus which, according to the pars pro toto principle, function as substitutes
of each other, as a place of sublimation of time and space, a nucleus from
which everything stems and towards which everything gravitates.

Among the cosmoslogical motifs which Constantine the Philosopher
builds upon in order to create an image of the land and its capital as phe-
nomena shaped by Divine Providence, imitating ideal prototypes, a place of
special significance is given to the rivers Danube and Sava. The Danube is
foremost in this respect as it is likened to Phison, one of the four rivers of
Paradise, while the Sava, according to this text, numbers among the 36 rivers
chosen among all in the universe. Having their confluence at the foot of the
despot's capital, they imbue his land with the blessings of Eden. Thus, Ser-
bian land and its capital as its semiological substitute are defined as the locus
amoenus chosen from the origins of time, from the time of Divine Creation,
to be filled with paradisical blessing, to be heaven on earth. That image is
rounded off by comparing this land with the church of the Lord (“A xwuBoTt y
YUTABOj TOj 3eMJBH je Kao IpkBa 0oxkja” / And life in this entire land is like
the church of the Lord)*’ and with Mt. Sinai®®, the locus of translatio legis
and of life in accordance with Divine law (“...mo Xpucry Bpiu ce 3akoH” /

3 Idem, p. 103.

% Paoowesuhi H. Laudes Serbiae, 360pHik pagosa Busantomnourkor nucTatyTa XXIV-XXV
(1986), p. 445451, in particular 447.

T dunozogp K. Kuruje necnora Credana Jlasapesutia / Gpeseo JI. Mupkosuhi, mpupema
I'. JoBanosuh. Beorpaxn 1989, p. 79.

3 Idem, p. 80.
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after Christ the law is obeyed)®, through which the Lord divulges his pres-
ence in the terrestrial ambit and his covenant with the chosen people.

In that context, the activities of despot Stefan in Serbian lands, and es-
pecially in his capital city, are seen as a part of the Divine Plan, a realization
of the promise, a renovation of the covenant between God and the New Is-
rael. Moreover, in several instances in the Vita, more precisely in the pro-
logue, the despot himself is compared to Moses, a phenomenon which,
among other things, is associated with the actualization of an archaic concept
of the ruler as the spiritual and temporal leader of the (chosen) people, i.e. of
the rex et sacerdos idea. All toghether, this is contextualized within the
framework of the eschatologically colored spiritual climate of the XV cen-
tury in expectation of the year 7000, the completion of the cosmic week, the
approaching of the end of the world, the Second Coming and renewal or,
better yet, the sealing of the final covenant between God and (New) Israel™.

More precisely, the comparison drawn between despot Stefan and Moses
is aimed at pointing out the fundamental characteristics of such a ruler, those
being the gift of sophia, understood as both the ability to understand Divine
mysteries and as diplomatic prowess, as well as the gift of prophecy. Because
the second passage of the introductory acrostych of the Vita speaks of Moses,
the archetype of despot Stefan, as the law giver and the architect of the Taber-
nacle, made after the celestial image, the eikon and likeness of the entire oik-
oumene, the Serbian ruler thus assumes the identity of the great and Divine
cosmographer, of the one to whom by will of Divine Providence the mysteries
of creation and order of the world have been disclosed”'.

Further on in the text of the Vita, it becomes quite clear that one of two
key modes of realization of that Divine Plan, an opus which reflects the or-
der of the oikoumene, is the despot's feat of raising and setting up of the
capital city of Belgrade as a New Jerusalem, modelled after the universal
center, the capital of the Empire®. In that sense, the text of the Vita empha-

# Loc. cit.

0ef Geoepuesa H. Xutnero na Credan Jlazapesnu ot Koncrantun Kocreneuku u mapcka-
Ta cioBecHa uKoHorpadua npes XV Bek, barapckuar merHagecetn Bek // COOpPHHK C
JIOKJIai 3a Oarapckarta ooOmra U KyaTypHa ucropua mpe3 XVeek. Codua, 1993, c. 161—
180. On the renovation of the covenant, the idea of renovatio and its relation with the ideas
of the end of the world Magdalino P., op. cit.

3 @unosop K., op. cit., p. 73; Teopeuesa H., op. cit., p. 163.

32 The identity of Constantinople as New Jerusalem was constructed and augmented continu-
ally and gradually, throughout the existence of the Byzantine capital and bibliography on
the various aspects and historical stages of this phenomenon is indeed vast. In this instance,
therefore, we would like to point out some fundamental texts on this problem which are
crucial for understanding it from a hierotopic point of view: Alexander P. J. The strength of
Empire and Capital as seen through Byzantine eyes // Speculum, Vol. XXXVII, No. 3, July
1962, p. 339-357; Mango C. Byzantinism and Romantic Hellenism // Journal of the War-
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sizes that despot Stefan populated his capital with many nations, which is
underlined less as a historical fact resulting from favorable commercial regu-
lations and tax exemption agreements and far more as a part of an all-encom-
passing plan of enlightening and uplifting the city “na ce xao 3a Jepycanum u
3a Bhera MorJIo y3riacuti u pehu: Y3Beau OKoJI0 04M CBOje M BUAM cabpaHa
1 uena (Mc. 49, 18) / so that, as for Jerusalem, one could say: Lift up thine
eyes round about, and behold: all these gather themselves together, and come
to thee (Is. 49,18)"*.

Thus, Constantine the Philosopher with entirely clear intentions of creat-
ing an image of the Serbian capital as an umbillicus mundi, of emphasizing
the universal values of this place and the universal program on which the es-
sence of its identity as a capital it is based, points out that “... om cBHjy
OKOJIHUX 3eMaJba HEMPEeCTaHO W3 JaHa y JIaH ModYelle JONa3uTH (CTaHOBHU-
M) 1 yop3o ce Taj rpaj Beoma rycto Hacenn. Anu ykonuko sehu OuBare,
YTOJMKO ce MyropykH (Tj. AecrioT) He HacuhaBare. tbuma jorn u o cBojux
3eMalba mpemnuca, cabpa u Hacenu (ra), kao Jepemuja Hekayn y Jepycamum /
...from all the surrounding lands constantly from day to day inhabitants be-
gan to pour into it so that soon that city became very densely populated. But
the bigger it grew, the more the long armed (i. e. despot) insatiable became.
To them from his own lands he added, he gathered and populated it, as Jere-
miah did once in Jerusalem™*. What's more, “...Bume (011 oCTaINX) rpagoBa
OBaj YyBalle W cHaOJeBamie cBUMa morpedaMa, Kao LApCKU oM / ...more
than (other) cities he kept this one and supplied it with all the necessities,
like the dwelling of the king™, thus implying and identification with the
dwelling of the King of Heaven, the King of Kings, Paradise, Jerusalem,
and, at the same time, with Constantinople in which the imperial residence
itself, hieron palation, theophylakton palation, stands as the sublimate of the
city, the entire Empire, the oikoumene®. Parallel to that, in the text of his

burg and Courtauld Institutes, Vo. 28 (1965), p. 29-43; Magdalino P., op. cit.; Congour-
deau M.-H. Jérusalem et Constantinople dans la littérature apocalyptique // Byzantina Sor-
bonensia 18, 125-136; Flusin B. Les reliques de la Sainte-Chapelle et leur passé impérial a
Constantinople // Le trésor de la Sainte-Chapelle, Paris 2001, p.20-31; Jludos A. M.
MaHAWINOH M KepaMHOH Kak 00pa3-apXeTHI CakpalbHOro HpocTpaHcTBa // Bocrouno-
xXpucTtraHckue penuksun / Pen.-coct. A. M. Jlunos, Mocksa, 2003, c. 249-280; Ouster-
hout R. Sacred Geographies and Holy Cities: Constantinople as Jerusalem // Mepotomus,
Co3anne cakpalibHBIX MPOCTPaHCTB B Buszantuu u npesHeii Pycu / Pen.-coct. A. M. Jlu-
noB. Mocksa, 2006, c. 98-111.

3 Funosog K., op. cit., p. 102-103.

* Loc. cit.

3 Funosog K., op. cit., p. 103.

3% Bompaire J. La ville de Constantinople vue a travers le Livre des Ceremonies // Jerusalem,
Rome, Constantinople. L'image et le mythe de la ville au Moyen Age, Colloque du Depar-
tement d'Etudes Medievales de l'universite de Paris-Sorbonne (Paris IV). Paris, 1986,
p. 235-246, esp. 243.
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Vita all the doings of the despot and he himself is compared most directly to
isoapostolos and his own feats in the city of his name’’. Therefore, the Ser-
bian ruler enacts that which is the prerogative of the basileus, he is philopo-
lis, by his merits renovatio urbis is brought on and the grace of God resides
in his land. His state and its capital is, thus, a new house of the Lord, a new
Sion, ideas which had long before the time of Stefan Lazarevi¢ lain at the
core of political ideology of the Empire of the Romaioi and been a part of
the mystical connection, of the platonic love between the basileos and Con-
stantinople as a reflection of the Lords love for Jerusalem®®.

More than through anything else, however, it appears that the intention of
despot Stefan to set up Belgrade as a universal center, conceptually truly a New
Constantinople, itself a New Jerusalem, is disclosed most directly and undoubt-
edly through the nurturing of the cult and the presence of the relics in the Ser-
bian capital of the Byzantine empress Theophano, celebrated as the guardian of
the Serbian sceptre™, and, even more importantly, of the first Christian emperor
himself. Namely, among the numberless and priceless treasures of the Moscow
Kremlin, there is a silver reliquary of luxurious workmanship dating from the
beginning of the XV century and decorated with the words of the troparion
dedicated to emperor Constantine in the Serbian redaction of Old Slavonic. In it
lies the right hand of the holy emperor Constantine. From what is known of the
history of this holy relic, it reached Moscow in 1558, as a gift of the Oik-
oumenical patriarch Jeremiah II to the Russian tsar Fyodor Ivanovich, from
Constantinople, where it had previously arrived as a part of the spoils of war
which sultan Suleiman the Magnificent had brought with him from Serbian
lands in 1521. Immediately after, it was bestowed upon the Oikoumenical pa-
triarch Jeremiah I*°. Being a relic of the highest rank, attested also by the fact
that once in Moscow it was kept in the imperial palatine Church of the Annun-
ciation which, already at the close of the XVI century, could be compared to
the treasuries of the Byzantine emperors in number, choice and esteem of its
sacred commodities, there can be little doubt that during its sojourn in Serbia it
had not been kept in the despot's capital, possibly in the palatine chapel of Bel-
grade's Upper Town. What's more, in Belgrade in those days the typically Con-
stantinopolitan joint celebration of the dynastic saint of the Macedonians and
the first Christian emperor could have been revived*'.

37 Funosog K., op. cit., p. 102.

38 Ahrweiler H. L'ideologie politique de 1'empire byzantin. Paris, 1975, passim; cf. also Bom-
paire J., op. cit., p. 244-245, based on the analysis of the text of De ceremoniis.

3 Mapjanosuhi-Jywanuh C. Jlnnactuja u cBeTocT y 06a nopoxume Jlazapesnh: crapu ysopn
1 HOBH Mojien // 36opHuk pagosa BuzanTtonomkor uactutyta XLIIT (2006), 77-95.

40 Mopwaxosa E. A. Kosuer mis necHuns! cBstoro maps Koncrantuna // Xpuctuanckue
pemukBun B MockoBckoM Kpemiie / Pen.-coct. A. M. JIugoB. Mocksa, 2000, c. 126—-128.

I On the celebration of St. Theophano together with the holy emperor Constantine in Con-
stantinople see Majeska G. P. The Body of St. Theophano the Empress and the Convent of
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The presence of the relics of the first Christian emperor in Belgrade ad-
ditionally raises numerous and exceptionally interesting and significant ques-
tions related to their function and reception in the Serbian milieu of the time. It
is clear that they must have been the key element of the reliquary progam of
the Serbian capital envisaged for the purpose of assimilation of Belgrade to the
Constantinopolitan prototype and by that mode the ideal of New Jerusalem.
Their general meaning and significance was, naturally, present long since in
medieval political thought in which the emperor Constantine represents the
embodiment of the ideal ruler while the topos of New Constantine was a part
of Serbian ideology also before the time of despot Stefan*”. However, the text
of Stefan's Vita and other contemporary texts once again offer the key to un-
derstanding the specific and special place given to Constantine within the
framework of the Jerusalem program of Belgrade, from the point of view of
the general spiritual and intellectual climate of the late Middle Ages and the
personal spiritual habitus of the despot himself.

The text of the Vita speaks of the despot's personal ascetism, of life at
his court which was practically conducted in accordance with monastic rules,
of his continuous contacts with the Sinaites and his explicit desire to trace a
path leading towards celestial Jerusalem®, which is all very indicative of the
highly eschatologically colored spiritual concepts of this Serbian ruler. In
addition to that, the presence in Belgrade of holy fools, and Stefan's direct
contacts with them™, and, finally, his own text entitled “O Gymyhum
Bpemennma” (“On Future Times”)*, actually a translation of prophecies at-
tributed to the Byzantine emperor Leo VI the Wise, testify of his preoccupa-
tion with mysticism and eschatological texts in particular. Because such texts
which announce the end of the world and of which, as we have just seen,
Stefan Lazarevi¢, was well aware, assign a key role to the messianic figure
of the last Roman emperor who, on the other hand, is often identified pre-
cisely with the first Christian emperor of Rome*® — we can rightly presume
what a prominent significance for his entire state and himself personally was
invested in the fact that the right arm of the one who would be engaged in
securing the final triumph of the Lord and his Second Coming was kept in
Belgrade as the ultimate warranty of salvation. Moreover, according to the
genealogy expounded in the text of his Vita, despot Stefan is directly de-

St. Constantine // Byzantinoslavica 38 (1977), p. 14-21; Dagron G. Theophano, les Saints-
Apotres et I'eglise de Tous-les-saints / Symmeikta 9 (1994), p. 201-218.

2 Mapjanosuh-Iywanuh C. Bnagapcka nneomnoruja Hemamuha, Beorpag 1997, ¢. 287-302.

* Funosogp K., op. cit., p. 99-100, 103.

* Idem, p. 128.

> Anronoruja crape cprcke kibmkennoctH (XI-XVIII Beka) / U360p, mpesomu 1 objammermba
B. Cn. Papojuanh. beorpan, 1960, c. 135-137.

46 Alexander P. J. The Byzantine Apocalyptic Tradition, c. 151—184.
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scended from Constantine the Great*’, which, while yet another topos, a an

unprecedented phenomenon in the biographies of previous Serbian rulers
and an element indicating his own personal identification with the messianic
persona of the last — fist Christian emperor.

At the same time, this process of sacralization, of translation of sacred
space by all the various means, was perceived as a political instrument, a
true shield of divine protection against imminent Turkish threat. In the act of
translating and mapping of sacred space, in asserting the occurrence and cir-
culation of divine presence throughout the despot's land, other places, along-
side Belgrade, also played an important role. Belgrade, politically certainly
of utmost importance, together with its holy mountain located in its immedi-
ate vicinity, on Mt. Kosmaj, marks the northernmost point of that hallowed
ground. Its southern perimeter is marked by Krusevac, Kaleni¢, Ljubostinja
and other sacral focuses of so-called Morava Serbia*® while its ideal center,
so to speak, could be located in Manasija itself, despot Stefan's mausoleum
or, in the words of Constantine the Philosopher, that other city which has the
path towards celestial Jerusalem and is its likeness®.

Enena Epnenaun
University of Belgrade

HOBDBIE UEPYCAJIMMbI HA BATKAHAX:
NMNEPEHECEHUE CAKPAJIbHBIX ITPOCTPAHCTB
B KOHTEKCTE MECTHBIX TPAJIUITNI

B 3HaunTENPHOM KONHYECTBE CPETHEBEKOBBIX TEKCTOB (XpOHMKAX, JKHU-
TUAX, COYMHEHUSAX MAHETHPUUYECKUX, MPOPOUECKUX U aMOKAIUIICHYECKHX)
cronuipl bonrapuu u CepOun, IByX rocyAapCcTB, HTPABIINX BAKHYIO POIb B
(dopMupoBaHUK OAIKAHCKOW HCTOPUH B TO3JHEM CpPEIHEBEKOBHE, YacTO
YIOMHHAIOTCSI B conocTtaBiennu ¢ Wepycamumom wim 3emieir OberoBaH-
HOW, WM MX XapaKTepu3yIoT Kak HoBble CanoHuky, KOHCTaHTHHOMONE WITH,
coOcTBeHHO, HOBBIe Mepycanmnmel. Vcnons30BaHue TakKUX TOTIOCOB HAITPaB-
JICHO Ha MOCTPOEHHE COLMAIBHBIX CMBICIIOB B paMKaxX MCTOPUYECKH 3a/laH-
HBIX KYJBTYPHBIX AMCKYPCOB, OCHOBAaHHBIX HA JOMYIIECHHUH, YTO cama KyJb-
Typa MOXXET paccMaTpHBAaThCA KaK CIIOXKHAs CHUCTeMa 3HAKOB, TIOCTOSHHO

" Funosog K., op. cit., p. 81.

*8 On Kalenié in this context Cmegosuh M. Kanenuhi. Boroponunsa 1pKea y apXHTEKTypH
no3HoBu3aHTHjckor cBeta (Kaleni¢. Virgin's Church in the Architecture of the Late Byzan-
tine World). Beorpax, 2006; idem, Late Byzantine Church Decoration as an Iconic Vision
of the Heavenly Jerusalem: the Case of Kaleni¢, in this volume.

¥ Funosog K., op.cit., p. 103.
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OTKPBITHIX 11 HOBBIX ONpeAeNeHni. JTo MpeanosaraeT, yTo 6omnee riybo-
KO€ MMOHUMaHUEe MOXKET ONHUPATHCS Ha METO]| PEKOHIIENTYaIn3auu Ipodie-
MBI TEKCTa U KOHTeKcTa. ClieZloBaTebHO, ICTHHHBIM 00BbEKTOM HCCIIEeI0Ba-
HUSI CTAHOBUTCSI OTHOIICHUE MEXIy TEKCTOM M OOIIECTBOM, AEATEILHOCTD
KOTOPOTO MOYKET paccMaTpHUBATHCSA KAaK CBOETO POAA MOBEASCHUYECKUN TEKCT,
B KOTOPOM 3TH OTHOIIEHUs (YHKIIMOHUPYIOT KaK JBE TOMOJIOTHYECKUE 3Ha-
KOBBIE CHCTEMBI. B pe3ynpraTe Halle BHUMaHUe (POKyCHpyeTcs Ha AeATelb-
HOCTH, KOTOpasi IPOU3BOAMUT COLMANBHBIC U KYJIbTypHBIE (peHOMEHBI U 00B-
eKThl — a MMEHHO Ha CPEJICTBaX, C IMOMOIIbI0 KOTOPHIX MHP HANOJIHIETCS
3aHOBO CO3JAHHBIMH CMBICIaMH. [[OMHMO TEKCTOB, 3TH CMEBICIBI, HE MEHEE
peasibHbIe, YeM caM TEKCT, OTHOCSATCS K YHCIIy MHCTPYMEHTOB MOCTPOCHHS
CaKpaJIbHOTO TIPOCTPAHCTBA HIIM HEPOTONHH, (HEHOMEH, MCTOPUYECKH 3a-
(bUKCUpOBaHHEIN Kak translatio Hierosolymi.

BHe BCSIKOro COMHEHHUS, C TOUKU 3peHUs homo medievalis, aOCONMIOTHOMN
napajgurMoil MepOTONUYECKOH AesTenbHOCTH Ob1 KoHCTaHTHHOMOMB, CTO-
mura Mimnepun u yHUBepcanbHBINA oOpaszel, yepe3 MOoJpakaHHe KOTOPOMY
WM Yepe3 YCBOCHHWE HEKOTOPBIX AIIEMEHTOB MIEHTHYHOCTH KOTOPOTO (Ha-
YUHAas C KyJbTa CBATHIX M 3aKAHUMBAsl BU3YAIbHBIM CXOJCTBOM) Ha IMPOTS-
JKEHUH BCEH MCTOPUU W, B YACTHOCTH, B MTO3JHEM CPETHEBEKOBbE (0COOCHHO
mociie coOwrtrii 1204 1.), Bce O0JbIIee KOJMMYECTBO TOYECK XPHUCTHAHCKON
OMKYMEHBI TPUCBAaUBAJIO CTaTyC LIEHTpa O0Oron3OpaHHOTO U HAXOAIIErOCs
noJ ocoObIM TMOKpoBUTENbCTBOM bora. Hexoropwie Hambosiee M3BECTHBIE
npumMepbl — Apta u Hukes, [Tapux u Benenusa, Hosropon u Mockaa.

CrnenoBatenpHO, HCCIEAysl TIEPEHOC CaKpaJIbHOTO MPOCTPAHCTBA B MECT-
HOM KOHTEKCTe Wi, 6onee TouHo, (eHomeH HoBrix Uepycanumos Ha banka-
HaX, MBI COCPEIOTOYMM BHHUMaHHUE Ha TOM, Kak MeHHO TripHOBO U benrpar,
croyutpl bonrapuu n Cepbun B iepron ¢ koHIa XII 1o mepBeIX AecATHICTHI
XV B., ObUTH TIpEOOpa30BaHbl B CaKpallbHBIC TOCYIAPCTBEHHBIC LIEHTPHI, TO
ecTh Ha (hopMax W WHCTPYMEHTAX HEPOTOIHH, TPUMEHUMBIX K KOKIOMY KOH-
KpPETHOMY CIIyd4aro mpuOmmkeHus K Mepycamumy kak abCOTIOTHOM mapagurme
CaKpaJbHOTO MPOCTPAHCTBA, & TAK)Ke Ha OTHOLICHUAX MEXKIY 3TUMHU MpHMe-
paMu ¥ YHHBEPCAIBbHBIM MIPpooOpa3oM translatio Hierosolymi, peann3oBaHHBIM
B crosmie umrepnd, Korcrantudonose. bonee Toro, Mel Oyem uccienoBaTh
WCTOPUYECKHE CBSI3U MEXAY ABYMS OaIKaHCKUMHU TOPOJIAaMHM M HUX IPOTrpam-
Mamu MepycannmoB, mocTaBuB MX B KOHTEKCT OOLIeH 3CXaTONOTHH, IPHIaBa-
BIIeH CIENU(UYECKIA KOJOPUT WHTEIUIEKTYaThbHOMY H JyXOBHOMY KIIFIMATY
TIO3THETO CPEIHEBEKOBbs (OKUIAHUs, CBS3aHHBIC C 3aBEPIIEHHEM KOCMITYe-
ckoro 1ukia u npubmmkenneM 7000 roga).

Hame wuccnenoBanne TeMbl, paccCMaTpUBaeMON CO CTONb BBITOJHOM
TOYKH 0030pa, MoKa3ano, 4To B ciaydae TeIpHOBO, croymnbl Broporo Boi-
rapckoro mapcrsa npu nuHactuu Aceneit (1186—1396), pazsutue u Bocpu-
SITHE UePYCATUMCKOMN MPOrpaMMbl MOXKHO MU3y4aTh Ha HECKOJIBKUX YPOBHSX.
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KoneuHo, oquH U3 HUX — TEKCTyaIbHBINA, HA HEM MPOUCXOJAUT PA3BUTHE C-
XaTOJIOTMYECKOr0 KOHTEKCTA AU CTOJIBHOTO Tpaja, Ieummomua JITUHHON
TPaAWIIMH ACXaTOJOTHIECKON JINTepaTyphl, OBITOBABIICH B OOJITapCKOM cpe-
ne yxe ¢ XI B. u ocobenHo pacnpoctpanusiieiica B XII B., mocTuriieit mika
B XIII B., npuuemM Bogopazaenom sBisiercss 1231 1., a 3aTeM 3Ta IUTEparypa
MOJIF30BATACh OOJIBIIIOI TOIMYIIPHOCTHIO BO BpeMeHa aps VBaHa AJekcaH-
napa B XIV B. [IpsIMO iy KOCBEHHO, YEPE3 UHTEPIOSALUU B CIABIHCKHUX I1€-
peBOAAaX IpeuecKUX OPUTHHANIOB, THIPHOBO comocTaBisuioch ¢ KoHcTaHTH-
HOTIOJIEM KaK YHHBEpCAJIbHBIM 00pa3llOM CTOJIEHOTO Tpaja, a MOpod ere
Oornee oTkpoBeHHO — ¢ CaJIOHMKam#, BTOPBIM TOpoaoM Mmrepun, mMeB-
IIMM HETOCPENICTBCHHOE BIHMsAHUE Ha bankaHel W o0lagaBmIMM COOCTBEH-
HBIMH CBO€OOPA3HBIMH ACXATOJIOTHIECKUMH KOHHOTAIHSMU.

Takum 00pa3oM, Kak 3TO BUAHO B TEKCTyaJbHOM IIJIaHE, B MPOIIECCE ca-
Kpanu3anuyd THIPHOBO MCIIONIB30BATNCH KaK BCEIICGHCKHE, TaK W MECTHBIC,
OaslkaHCKUE UHCTPYMEHTEHI. J[pyrue CTpyKTYpHBIC 3JIEMEHThI €T0 HePOTOIIHH
UMEIOT Ty YK€ OPHEHTAIINIO, XOTS OHH 3aMETHO OoJiee OaTKaHCKUE, YeM BCe-
JIEHCKHE, KAaK 3TO BHJHO HA INpUMEPE NPUCBOCHUS KyJbTa, MOCBALICHUS
LUEpKBEH W MPUCYTCTBUA UYyAOTBOPHBIX HMKOH CB. [Imutpus CoxyHCKOro B
TrIpHOBO, a TaK)Ke COOMpPAHUS TaM PETMKBUI MECTHBIX OaIKaHCKUX CBSITHIX,
Takux Kak cB. Unnapuon Mernenckuit, Muxaun Boun u cB. [1apackesa. bo-
Jiee TOTO, 0COOYIO pOJIh MPUIHUCHIBAIN pelaukBusiM cB. MoanHa Pumbckoro,
€IIe OJTHOTO OAKAHCKOTO CBITOTO BBICOKOTO PaHra, Yei KyJBT acCOI[UHPO-
BaJICSl C YCTaHOBJICHHEM MPeeMCTBEHHOCTH Mexay [lepBsiM u Bropsim boi-
rapckumu  llapctBamu. Heporonudeckuii (heHOMEH, MPEnCTaBIISIOMNN
0COOBIH UHTEpEC, — 3TO MUKPO- ¥ MakpoTonorpadust TEIpHOBO U €ro oKpe-
CTHOCTEH, YbHM CaKpallbHble TOYKH OOpa3yrOT CHUCTEMY KOHIIEHTPUYECKHX
KPYTOB M BKJIFOYAIOT TaKWe TOMOHUMBI, kak CBeTa ropa wim JloOHa ckana,
YTO SIBJIACTCS MpsIMbIMU napauieiasmu Cruona u [N'onrodsl. B nepuon ¢ koH-
na XII mo konery XIV BB. BOKpYT CTONHIIBI OBIJIO BHICTPOSHO HE MEHee Ie-
CTHAJLIATH MOHACTBIPEN; BMECTE C XpaMaMU U MOHACTBIPSIMU BHYTPHU ropoJia
OHHU COCTaBISIIOT CaKpajbHYIO Tonorpaduio THIPHOBO U ITyXOBHBIE 0AaCTHO-
HbI cTosinbl Broporo bonrapckoro LlapcTsa.

C ppyroil CTOpOHBI, HepycalnuMcKas nporpamma benrpama co BpemeH
necriora Credana Jlazapepuua (1402—1427), X0Tst U ObLIa TECHO CBsI3aHa C
nporpamMmoii TeipHOBO (penukBuu cB. [lapackeBbl ObUIM MepeHeceHbl U3 boi-
rapun B CepOuio, U TaHErHpHyecKas PUTOPUKA Pa3BUBANACh B TPAIHIINIX
TBIPHOBCKOW JINTEPATypPHOUW IIKOJIBI, YCBOCHHOW CEpOCKMM 0O0IIecTBOM OJa-
rogaps npurnamennto Koncrantiuna KocTeneuckoro kak aBropa BBICOKOyYe-
HOTO M M3OMIPEHHOTO TEKCTa XHUTHUS JIECTIOTa), KaXKeTCsl, Mena Ooliee YHU-
BepcasucTckue mnpursazanud. llogpaxanne KOHCTaHTHMHOIIOMIO B KadyecTBE
CpE/ICTBa CaKpalM3allii TOATBEP)KIACTCS 3HAYUTEIBHBIM KOJIHMUYECTBOM (e-
HOMEHOB OENrpaJICKON MEpPOTOIMU: TMOCBSIIEHHE Topojaa boromarepu, npu-
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CYTCTBHE €€ UyJOTBOPHBIX MKOH MKOHOTpadudeckoro tTumna Oaurutpun (Bo3-
MOJKHO, €Ille¢ ¥ PEUKBHH, CBSI3aHHBIX ¢ boroMaTepsio), BUICHUS €€ TIOKPOBU-
TENbCTBA M HEOECHOH 3aIUTHI TOPOJa, HO MPEXKIE BCEro — ITOSBIICHHE NM-
MEPCKUX PEIVKBUN BBICIIETO PAHTa, CBA3aHHBIX C TMEPBBIM XPUCTUAHCKUAM
umrnepatopoM KoncrantuHoM Benmkum, cBsitoit mmmepatpuneii ®eodano
(>xenoit JIbBa VI Myaporo, TMHACTUYECKOTO CBATOTO MaKeIoHNN).

Uro kacaercst Tororpaduu, B TEKCTE YKUTHS JECIIOTa BECh TOPOJI OIIpee-
nsieTcs Kak eptalophos polis — BecbMa NpUMedaTeNbHbI KOHCTAHTHHOIIONb-
CKUU 3IUTET, B TO BPEMs KaK MECTOIOJIOKEHUE MUTPOIIONIUU CBSI3aHO C LIEp-
KOBbIO YcCIleHHA Boropoauiisl, MocBAIeHHE KOTOPOH HATOMUHAET O JIOJIUHE
Kenpon u I'edcumanmn. Takum oOpazom, XoTs benrpan u He siBisieTcs mep-
BBIM CaKpaJbHBIM (DOKYCOB CepOCKOTO CpeIHEeBEKOBOTO TOCYNapCTBa, II0-
CKOJIBKY €My IPEIIIECTBOBAIM B 3TOW POJIM MOHACTBIPCKUE LEHTPhl — XU-
nanpap, Cryaennna u XKuda, Bce ke ObUT TIEPBBIM MMOJIOOHBIM [IEHTPOM-TOPO-
JIOM, UMEIOIIUM HEPOTONMUYECKYIO TIPOrpaMMy, CPOKYCHPOBaHHYIO OOINbIIe Ha
HaIIMOHAJIBHBIX, YEM Ha BCEJIEHCKUX KyJbTaX, OH CTall CPEAOTOYHEM CIIACEHUs,
COOHMPAIOIINM HAIIMOHAITBHOE CAMOCO3HAHKE BCEH OMKYMCHEI.

[IpencraBnenue o benrpane kak o cronune CepOCKOro rocyaapcrsa BO
BpemeHa jaecriora Credana JlazapeBnda sBISUIOCH I OJHOW COCTABIISIO-
meit 6oyiee MHUPOKOTro (eHOMEHAa YCBOSHHUS KOHCTAHTHHOIIOJIBCKUX 00pas-
IIOB B Ka4eCTBE MHCTPYMEHTOB ISl CaKpalM3allMd BCEro MPOCTPAHCTBA ro-
CyJapCTBa, HAMpPaBICHHOW Ha MOATOTOBKY K MPUHATHIO 3CXATOJIOTHMYECKON
peanbHOocTH B npennsepue 7000 r. B To ke Bpems, 3TOT mpoliecc paccMmar-
pUBAJCS KaK MOJUTHYECKUA WHCTPYMEHT, UCTUHHBIA IIUT 0O0’KECTBEHHOTO
MOKPOBUTENBCTBA B BUAY TypelKol yrpo3sl. B mepeHoce u kaprorpadupo-
BaHWU CaKpalbHOTO IPOCTPAHCTBA, B YTBEPKICHHH OO0KECTBEHHOTO IPH-
CYTCTBHS Ha 36MJISIX, HAXOJUBIIUXCSI IO BJIACTBIO IECIIOTA, CYLIECTBEHHYIO
pOJIB UTpalM U ApyTrue Mecta, noMuMo benrpana. 9ToT ropof, ¢ moJuTHYE-
CKOH TOUYKM 3peHHs Hanbollee Ba)KHBIM, B COUETAHHWH C PACIIONIOXEHHOU B
HEIOCPEICTBEHHOM OJIM30CTH OT HETo CBAMICHHON ropoit KocMmaii, 0603Ha-
YaJl caMylo CEBEpHYIO TOUKy OiarocioBeHHOi 3emun. Ha roxHOM pyOexe ee
ormevanu Kpymesan, Kanennu, JlrobocTuH M apyrue cakpaiabHbIE TOYKU
Tak Ha3biBaeMoi MopaBckoit CepOun, a ee WACaNbHBINA IEHTP TOKEH OBLI
HaxoMuThCA B Manacuu, riae ObUT MOCTPOSH MaB30JIe B YECTh JIECIOTa
Credana; ucnons3yst cioBa Koncrantuna KocteHeuckoro, 310 ObLT TOT
rpaj, u3 KOTOPOro HaunHanack Tpona k Hebecaomy Uepycanmnmy.



