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THE NEW JERUSALEM OF ST. GERASIMOS
ON CEPHALLONIA'

The imitation of the Holy Sepulcher and Jerusalem has various aspects.
It should be noted that comparatively few monasteries directly recreate these
holy places or call them “New Jerusalem”. The “New Jerusalem” complex
near Moscow, which was consecrated by the Patriarch Nikon in 1656 indeed
“was the largest project for a recreation of the Holy Land not just in Russia,
but probably in world history”. Of course, the Patriarch Nikon was not
alone. Six hundred years before he erected the main church of his monastery
on Istra River, Bishop Meinwerk of Paderborn had wanted to build a church
“ad similitudinem s. Jerosolimitane ecclesie”. He dispatched Abbot Wino of
Hermershausen to Jerusalem to bring from there the required measure-
ments — “mensuras eusdem ecclesie et s.sepulgri”® — as Arsenii Sukhanov
had brought to Patriarch Nikon from Jerusalem the description, the plan with
measurements and the wooden model of the Holy Sepulchre church®. This
church was built in 1036 and excavations have shown that the original edi-
fice was an octagonal structure with three large rectangular chapels radiating
from the central room and a fourth chapel possibly flanked by two round
towers as an entrance structure’.

Thanks to the Kosta & Elenis Urani Foundation in 2006 Anna Lazarova was lucky to be
able to visit the monastery of St. Gerasimos on the island of Cephallonia.

Lidov A. New Jerusalems. The Creation of Holy Land imagery as the mainstream of Christian
culture / New Jerusalems. The Translation of Sacred Spaces in Christian Culture. Materials
from the International Symposium. Moscow 2006, 15. Cf. Jlebeoes JI., nporounepeii. HoBbrit
Uepycanum B xxu3uu natpuapxa Huxona // Kypuan Mockosckoit [Tarpuapxuu, 1981, 8; by-
cesa-Hasvioosa . JI. O6 uneiinom 3ambicie «HoBoro HMepycamima» narpuapxa Huxona //
HUepycamum B pycckoii kynstype / Pen. A. baranos u A. Jlugos. Mocksa, 1994, c. 174-182.
Krautheimer R. Introduction to an “Iconography of medieval architecture” // Journal of the
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The concept of New Jerusalem refers to the Jerusalem on earth, and the
Jerusalem of the heavens. New stood, on the one hand, for second, material,
i.e. the Jerusalem which is a copy of the (first) city Jerusalem on earth, and
secondly the upper Divine city, i.e. the divine heavenly city. Elsewhere we
find a number of variants of the recreation of Jerusalem as an earthly image
of the Heavenly City.

Richard Krautheimer in his Introduction to an “Iconography of medie-
val architecture” has studied the great number of edifices erected throughout
the Middle Ages with the intention of imitating a highly venerated proto-
type — the Holy Sepulcher at Jerusalem®. He pointed out: “These copies
were built all over Europe from the 5™ to as late as the 17" century. Yet al-
though the intention of imitating the Rotunda of the Holy Sepulcher is ex-
pressly stated in many instances, the buildings vary surprisingly from each
other; they are also astonishingly different from the prototype which they
mean to follow™’.

The precise reproduction of the topography and even the dimensions
which we find in Nikon’s “New Jerusalem” are unique. In other churches and
monasteries rather we find a certain “inexactness in reproducing the particular
shape of a definite architectural form, as well as in elevation”, which “seems to
be one of the outstanding elements in relation of copy and original in medieval
architecture”. Moreover we come across specific nuances in the symbolical
significance of the translated models, which both vary according to the personal
conception and intention of the founders and the manner of realization.

The Monastery of “New Jerusalem” on Cephallonia, Greece, founded
by Gerasimos Notaras, about a century prior to the monastery of the Russian
Patriarch Nikon is an interesting example in this respect.

The life and the cult of St. Gerasimos of Cephallonia deserve special at-
tention. Gerasimos was born into the Notaras aristocratic family of Trikala
Korinthias in 1506. His parents were Dimitrios and Kallie Notara. His grand-
father Lucas, the last prime minister of Byzantium, was a relative of the Em-
peror Constantine Paleologos. Upon completing his excellent education, he
toured all the holy places in Greece and also went to Constantinople on a
pilgrimage to the land of his ancestors. Then, very early on, he decided to
dedicate himself to monastic life and retreated to Mount Athos’.

8 Krautheimer R. Introduction to an “Iconography of medieval architecture” / Journal of the
Warburg and Courtauld Institutes, V, 1942, 3-33.

7 Ibidem, 3.

* Ibidem, 7.
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Ayor Notapddeg tov Tpwdrov Kopwvbiag. 'Exdocig cuAloyov Aveyépoeswg lepod “O
Ayiog 'epdioyrog” (after 1956), 8.
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Historians are unanimous that the young Notaras became a monk during
his stay at Mount Athos (1532-1537), yet no specific monastery is men-
tioned. What could point to the possible place where he became a monk is
his sobriquet “KowydAng”. Throughout the litany with the Holy relics of the
saint, those possessed by evil demons begin to scream “KoydAn pe wong”,
“M’ékayec Kaydhn”, “Aev oe aviéxo Koydin”'... There is a version that
St. Gerasimos became a monk at the Monastery of Iviron and led the life of a
hermit in the wild locality of Kapsala. Tradition has it that his ascetic cave
was the cell of Vasilios the Great. Considering that the “draft” of the docu-
ment of his canonization was also discovered at the Monastery of Iviron'',
there is good reason to believe that this was where he had become a monk.

Gerasimos stayed for a long time at Mount Athos and at the cave at the
Skete of St. Anne. In the catholicon of St. Anne there is a mural, showing
St. Gerasimos among other hermits'.

Then Gerasimos served as a sexton (kovoniovdmtng) in the church of
the Holy Sepulcher at Jerusalem. At that time the Turks had imposed a very
high tax for pilgrims, which was paid at the entrance, hence Gerasimos re-
mained in the church for many days, where besides cleaning and lighting the
censers, he carried out the liturgy round the clock".

Within the 12 years he spent in Jerusalem (1537-1548) Gerasimos vis-
ited the holy places in Syria and Africa: Damascus, Antioch, Mount Sinai,
Alexandria, the Theban desert, and Libya. Yet his stay was longest in the
Holy lands and Jerusalem. He also visited the mountain of Sarandarion, on
the Jordan River, keeping lent for forty days like Christ. The program of
monastic activity he apparently had followed can be seen even in his choice
of monk’s name — that of the famous hermit and founder of the Larva in the
Judean desert, known as St. Gerasimos of Jordan. Georgios Notaras (his
secular name) became Gerasimos, and subsequently St. Gerasimos, the new
Hermit of Cephallonia'*.

%k ok

The righteous Gerasimos (born in Lykia and died on March 4™ 475)
lived in Jordan, after becoming a monk spent some time in the Theban desert
(Gerasimos of Cephallonia had also lived in these places!). He appeared in
Palestine at the end of the reign of Theodosius II (408-450) and went into

10 “K apsali, you are burning me”, “You are my ruin, Kapsali”, “I can’t stand you, Kapsali”.

" Mamadémovios Xp., opyier. O Ayog Tepaotpog o Néog Aokntig KepoAlnviog. Aiva
1941, 19.

2 riéine K., mpwronp. O Ayiog Nepaorpog Kepoihnviag. A’ ékdootc 1. Movig Ay. I'epaoipov
«Néa Iepovcornw», ABve 1991, 36-38.

" Ibidem, 41.

4 According to Gelis his secular name was not known, p. 23.
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Judean desert, where later he founded a hermitage, which was situated near
the Jordan River at one stadius from the river, between the Holy town of Je-
rusalem and Jericho'’. Here he received disciples, and those who passed the
trials, were given hermits cells in the desert.

It is known that St. Gerasimos of Jordan introduced an entirely new sys-
tem in his Lavra about which, by fortunate accident, we have more detailed
date, preserved in the works of Cyril of Scythopolis, author of a unique series
of biographies of well known monks who lived at the time when there was an
efflorescence of monastic life in Palestine in the 5"-6" century'®. The coeno-
bium itself was the ‘center or core’ of the Lavra to which some 70 more an-
chorites who lived in isolated cells belonged. Scattered over the hills near the
Plain of Jordan, the anchorites had to spend five days a week, from Monday
to Friday, in their cells, living only on bread and water, without light, heat or
cooked food. On Saturdays they would come down with the products of their
‘hand production’ (woven goods) to the coenobium, where they spent two
days, took communion, ate cooked food, drank a little wine and on Sunday
evening returned to their cells with their rations of bread, water (transported
in large pottery vessels) and palm branches for their hand work'.

The righteous Gerasimos of Jordan fasted so strictly that he did not eat
anything during the Holy fast and the fast of Forty days to the Day of Light
and supported his bodily and spiritual forces only with the sacrament and
Divine mysteries.

The Jordanian hermit became well known and consequently episodes of
his Life appeared in Byzantine art from the 14™ century on. The earliest
known scenes from the Life of St. Gerasimos are found in the Church
St. Nicholas Orphanos in Thessalonica, the murals of which are dated be-
tween 1310 and 1320'®. Almost the same scenes are illustrated in the north-

S Vailhé S. Les Laures de S. Gérasime et de Calamon // Echoes d’Orient, 2, 1898/1899,
p. 106-109; Grégoire H. La vie anonyme de S. Gérasime // BZ, 13, 1904, p. 114-135;
Chitty D. The Desert City. Oxford, 1966, p. 90-91; Compagnoni P. Deserto di Guida.
Jerusalem, 1978, p. 95-96. See also: Crapsiii Hepycanum u ero okpectaocTr. 13 3anncok
apxuMannputa Jleornga. Mocksa, 1973, c. 395.

'8 Information about St. Gerasimos were preserved as early as the Life of St. Euthymios the
Great, St. Kyriakos and St. Sabbas by Cyril of Scythopolis. See Vita S. Euthymii, Migne,
PG, 114; Cyriaci S., ibidem, 115; Vita S. Sabae // Cotel. Ecclesiae graece monumenta, and
also in a text published by M. Papadopoulos-Kerameus. AvAAekto 1€pOGOADUITIKNG
otoyvoroyiag, t. IV, Saint-Petersburg, 1897, p. 175-184. Cf. Moschus J. Vita abbatiis
Gerasimi // Pratum spirituale, L. P. Migne, PG, 87, part 3, 2965-2970.

'7 See supra Chitty D., op. cit., p. 90-91.

'8 Zvyyémovdoc 4. Ot toryoypugiec Tov Ayiov Nikordov Oppovod Osooohovikng. Abiva
1964, 33-35; Toirovpidov A. H evtoiya Lowypapikn tov Ayiov Nikoidov ot Ogooa-
Ahovikn. @eccarovikn 1978, 142-146; Mavporodlov-Toiodun Xp. O Ayog Nwkdraog o
Opooavoc. Osocarovikn 1970; For the dating of the frescoes see: Kucac C. Cpucku cpen-
HOBekoBHHM criomenuin y Conyny // 3orpad 11, 29—44.
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eastern chapel of the well known Rock-cut Church near the village of
Ivanovo, Rousse District (Bulgaria), also form the 1300s".

k sk ok

Like Gerasimos from the Judean desert, St. Gerasimos of Cephallonia
spent some time in Palestine, visited the same Holy places, became a hermit
and founded his own monastery. Yet he travelled much more, passed
through various region of the Orthodox world, before finding his New Jeru-
salem in the Omala Valley.

The author of the Life of St. Gerasimos of Cephallonia does not explic-
itly mention any visit to the church of the monk-martyr and confessor of Cy-
prus Barnabas, on leaving the Holy places, however this is quite possible.
After his pilgrimage to Cyprus he also visited Crete, staying there for about
two years (1548—1550) in several caves, subsequently turned in to churches.
He also became a hermit for 5 years in Zakynthos.

Gerasimos came to Cephallonia in 1555 where he spent five ascetic
years in a cave in Lassi, an area on the outskirts of Argostoli. It was here that
the saint lived as a hermit and performed miracles. In 1560 he went to Omala
where he renovated the small church of the Virgin. Later he founded the
Omala convent, known as the “New Jerusalem”’.

The legend told on the island runs as follows: Many of the daughters of the
leading families of Cephallonia were encouraged to dedicate their lives to the
Church and had asked the saint to receive them and teach them about the King-
dom of Angels (Ayyehikr moiutein). With time the appeals for founding
women’s coenobium grew. At last the saint, seeing the persistence of these
souls, and learning during prayers that this was the will of the Lord, decides to
“take on this burden”. The main aim of the saint was to encourage the first nuns
on their way to the Heavenly Jerusalem by using as an example and inspiration
his own ascetic life*'. The Monastery of “New Jerusalem” in Omala Valley was
established in 1561. Its name appears for the first time in the Act of the Saint’s
burial on August 20™ 1579, compiled five days after his death, as well as in the
first bulla of Patriarch Jeremy, dated 1582%*. From 1582 the monastery officially
became stauro-patriarchic, respectively on all matters related with the monas-
tery, its representatives turned directly to the Ecumenical Patriarch.

What was the motivation, the conception for the creation of the monas-
tery and why was it named “New Jerusalem™?

' Bakalova E. Scenes from the Life of St. Gerasimus of Jordan in Ivanovo (A pictorial inter-
pretation of the idea of restoring harmony between man and the world of nature) // Zbornik
za likovne umetnosti, 21, Novi Sad, 1985, 105-122.

2 I'kéine K., mpotonp. Op. cit, 55-67.

> Ibidem, 75.

* Ibidem, 71.
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It should be noted, that on the present day site of the monastery, in the
Middle Ages probably there was a monastery called Movr| t@v Iepocordpmv
or XoAbpmv (Solima). The existence of a monastery of that name or church
at Omala c. 1262 is mentioned in a charter, published by Miklosich and Miil-
ler”. Probably a small church was subsequently built over its ruins presented
to Gerasimos by its last owner hieromonk Georgios Rozaris Valsamos™*.

Nevertheless Gerasimos himself calls the monastery built by him “New
Jerusalem” above all as a reminder of Jerusalem on earth in Palestine, where
Gerasimos lived for 12 years and where he served for one year as a kavonio-
vémng in the church of the Holy Sepulcher. Also its name would have re-
minded him of “the one to come” (Hebrews 13: 14), the upper Jerusalem, the
Jerusalem of the Heavens towards which the Christian set out. “He will wipe
away every tear from their eyes, and death shall be no more, neither shall
there be mourning nor crying nor pain any more, for the former things have
passed away” (Revelation, 21: 1-5). However the main aim of Gerasimos is
imitatio Christi, which is achieved through asceticism and care for others.
And as the place of the Passions of Christ and his sacrifice was Jerusalem in
Palestine, the monastery where Gerasimos committed himself to the maxi-
mum imitation of Christ should be a New Jerusalem, i.e. above all because
of what occurs in it, not because of the reproduction of the sacred topogra-
phy of the Holy places in Palestine.

Nothing remains from the original architectural complex of the monastery
of the 16" century except the hermitage of the saint (see below), which today
is situated underneath the monastery church. Today there are no traces either
in sources or in situ of the attempt to reproduce the complex at Jerusalem.

At present the general appearance of the monastery is as follows: belfry at
the entrance; old church; new church; monastery courtyard with cells; monas-
tery garden with the ruins of the older churches; and the site of the original
church. The entire monastery complex is new — it was built after the great
earthquake of 1953, when Cephallonia was raised to the ground. Even the so
called old church “The Dormition of the Virgin”, where the relics of the saint
are kept, was rebuilt. The interior of the church has all the traces of the activity
of the saint and his cult. The general view towards the altar features promi-
nently the casket with the relics of the saint. To the right is the Proskynetarion
with the particularly venerated icon of the Virgin of Passion. Sathas mentions
a written source, citing that the icon was found by St. Gerasimos in the small

Valsamos® church, and had the inscription “Santa Maria di Hierusalem””.

% Miklosich Fr., Miiller J. Acta et diplomata graeca medii aevi Sacra et profana, Vindobonae
1860, vol. V, 50, 9.

* Towoéine H. Kepaldnviokd ooppukta. Top. B, 252.

2 Ya0og, V, in Cap. Cephal.
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Probably it came from a catholic church or monastery, which existed on the
site or elsewhere on the island. This icon to this day is considered miraculous.

It is interesting to note that the cave of the saint is preserved in the ca-
tholicon of the monastery dedicated to the Dormition of the Virgin. An open-
ing in the western part of the church, leads the pilgrim along a staircase to a
dark underground chamber. The underground chamber is divided into two
parts which are accessed by a rectangular opening in the floor, 30 by 40 cm.
The first chamber is D-shaped; its right side is 5 m long, the second chamber
a parallelogram, 2 by 5 m. The floor is of earth and stone. The walls are built
of stones, whitewashed and ascend to form a dome-like ceiling. Because of
all these features it recalls a tomb, in order to remind one of death. Courage
in the face of death releases man from earth, and instill a desire for the heav-
ens and everything heavenly. We emphasize the significance of this hermit-
age for the imagery of the sacred space and the link that it provides “to the
topography of Judaic, and subsequently Christian, Jerusalem and the Holy
Land”, to quote Danica Popovi¢®.

The shaping of the sacred space in the Omala Valley continued after the
death of the saint. Saint Gerasimos was officially canonized in July 1622 and
became the patron saint of the island and every other Cephallonian man is
named after him. The saint was seen as an intermediary and patron between
the Cephallonians and foreign sailors, and God.

The formation of the cult and its spread in many ways follows that of
St. Spyridon on Corfu®’. The local population feels that “like St. Spyridon of
Corfu, Gerasimos had lived an exemplary life and left his entire mortal shell
as an inspiration and as evidence”.

The monastery is a place of pilgrimage for the faithful of the Greek
Orthodox Church. The rituals connected with the veneration of his relics
have much in common with the rituals on Corfu. Two holy feasts with pro-
cessions of saint’s remains are held on August 16 — the anniversary of
saint’s death in 1579 — and October 20, attracting pilgrims from all over
Greece. Gerasimos passed away on August 15™ 1579. For ecclesiastic rea-
sons — the celebration of the Dormition of the Virgin — his death is
commemorated on the next day, August 16™. Upon papal intervention, the
Venetians ordered a second burial, which took place on October 20™ of the
following year. Since then, the Sacred Relic remains intact and fragrant for

% Popovié D. Desert as Heavenly Jerusalem: the imagery of Sacred Space in the making //
New Jerusalems. The Translation of Sacred Spaces in Christian Culture. Materials from the
International Symposium. Moscow, 2006, p. 35.

" Bakalova E., Lazarova A. The Relics of St. Spyridon and the Making of Sacred Space on
Corfu: between Constantinople and Venice // Hierotopy. The Creation of Sacred Spaces in
Byzantium and medieval Russia / Ed. by A. Lidov. Moscow, 2006, p. 434-465.

2 De Berniére L. Captain Corelli’s mandolin. London: Secker&Warburg, 1994, p. 71-72.
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the blessing of the devout, and it is displayed in a glass case incorporated
in a larger silver larnax placed over the saint's tomb. As with St. Spyridon,
the relics are kept in two caskets. The interior casket is known as the coffin
“cassa”, and is made of gilded wood, with three glass sides. The body of
the saint is lying on its back and attached by belts. This small casket with
the relics is placed standing on feasts on the 16™ of August and the 20" of
October and is carried in processions.

The procession of the relics of the saint goes about 500 m from the
church to a plane tree, where the well dug by Gerasimos himself is. There
are three plane trees in the monastery planted by the saint together with 37
smaller springs, he had opened-up and two threshing grounds he had built.
They all mark the sacred space of the monastery.

In spite of the fact that the cult of St. Spyridon on Corfu was a general
model of the cult towards St. Gerasimos, there are substantial differences in
the character and content of the processions of the two saints.

The relics of St. Gerasimos are kept in a casket, similar to the one hold-
ing the relics of St. Spyridon. Moreover the manner of carrying the inner
casket in the procession with the relics of the saint standing upright is the
same, as it is with those of St. Spyridon. However a number of elements dif-
fer in the content and organization of processions on the two islands.

Above all the processions with the relics of St. Spyridon take place on
days connected with the salvation of the island and its population from at-
tacks and epidemics. Their basic function is to confirm the identity of the
community through reference to those important moments of the history of
the island. They mark the entire central space in the town of Corfu and make
it a sacred space, ensuring divine protection. The participation of the entire
“civil society” and the inclusion of bands in solemn procession are specific
namely for Corfu. The cult of St. Spyridon exceeds its purely religious sig-
nificance and becomes an important socio-political factor.

No such elements are observed at the island of Cephallonia. The proces-
sions with the relics of St. Gerasimos are much more limited in their route
around the monastery and are solely connected with the life and activities of
the saint himself and the Holy place, created and marked by him through the
cave and his grave, the wells, the plane trees: “a five-branch plane tree and a
deep well you left for us Gerasimos as an eternal sign”. According to the
poet “the water in the Well will overflow and the leaves of the plane tree will
thrush to greet the Master™.

The basic function of the relics of St. Gerasimos is the miraculous heal-
ing in particular of those possessed by evil demons. St. Yerasimos (Gerasi-
mos) is so famous for his healing gifts and to such a degree inseparable from

 http://www.imk.gr/eng/opk/main.htm (Holy Metropolis of Cephallonia)
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the thinking of the inhabitants of the island, that he is described together
with the rituals related with the relics, in the famous novel “Captain Corelli’s
Mandolin” which later became a film®’. The insane are the saint's expertise
according to the nuns, which is why there were special quarters for them to
do their “forties” (40 days of Lent) in order to be cleansed of the demons that
had possessed them. Observe what happens at the litany. Black dressed
souls, men, women, children, all running to secure a position to lie down
anywhere along the procession's way so that the Saint may pass over them.
The relatives of the insane try to place them accordingly — some cooperate,
others resist... The litany however is the peak of hope. At the plane tree,
prayers are said, hymns are chanted, speeches are given, thanks are directed
to those who attended and honored the Saint with their presence, and the
procession starts to retrace its way back. Passing the threshing fields, the so
called “Farmer of Omala” is in his element. Here, at the place where the
crops were processed, the prayer “for the fertility of the earth and peaceful
times” will be heard, and chanting hymns the “association of ascetics,
clergy, choir, and numerous celebration participants...” will return to the
small church...".

In the context of hierotopy we find a specific combination of factors and
means for the building up of the sacred space:

1. A hermit living in a cave and founder of the monastery;

2. Reference to Jerusalem on earth and/or Heavenly Jerusalem;

3. Later miraculous relics of the Saint and rituals related to their veneration.

Since 1728 the monastery was called “The Monastery of St. Gerasimos”
and for a short time from 1778 to 1821 its name was “New Jerusalem of
Omala”*. Even locals nowadays do not know that it ever had such a name
and the idea of New Jerusalem not only is not topical, but completely re-
placed by the dominant cult of the patron saint of the island. In the Ionian
context we could say that this cult is analogous to the cults of St. Spyridon of
Corfu and St. Dionysos of Zakynthos in exceeding its religious importance
and entering the sphere of the secular, becoming an essential element of
Cephallonian identity.

Here the meaning of the New Jerusalem is a place for asceticism and
imitation of Christ, for training of the soul for salvation. In fact at Omala we
find the creation or recreation of the sacred space chiefly through naming.
The founder uses the performative force of the name.

30 See supra, note 26.
31 http://www.imk.gr/eng/opk/main.htm (Holy Metropolis of Cephallonia)
32 Torroédne H. Op. cit.
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HOBDBII UEPYCAJIUM CBATOT'O TEPACUMA
HA OCTPOBE KED®AJIOHUA

Nmvuranmu xpama I'poda IN'ocogas u Uepycannma UMeErOT pa3HBIC ac-
nekTel. CpaBHUTENPHO HEMHOTHME MOHACTBIPH HAIPSIMYIO BOCIPOU3BOAST
3TH CBATBIC MecTa Wil HocAT Ha3BaHue Hosoill Uepycanum. Kommnexke Ho-
Boro Uepycanuma B IloaMoCKOBbE, OCBAILIEHHBIA NaTpuapxoM HukoHOM B
1656 1., 1 B caMoM Jene «ObLT BETHMUYANIINM MPOEKTOM BOCIIPOW3BEIEHUS
Casroit 3emnu He ToabKo B Poccun, HO, BEpOSITHO, B MUPOBOM UCTOpHM». B
JIpYrHX MecTax Mbl HAXOIWUM LENbIH psij BapHaHTOB BoclpousBeneHus He-
pycaiumMa Kak 3eMHOro oopasa Hebecnoro I'pana. Ha camom ferne, KOHIENT
HoBoro Hepycannma nogpazymeBaeT u 3eMHOW, 1 HeOecHBIH Mepycamumel.
C oxHoit cTtopoHsbl, Ha3BaHue «HOBBIMY, CiIy’ka 3aMEHON MOHATHUS «BTOPOID»,
0003Ha4YaeT MaTepUaNbHYI0 KOIMIO 3€MHOTO ropona HMepycamuma, ¢ npy-
roii — umeercst B Buny konumpoBanue «HeGecnoro I'panmay, T.e. Goxecr-
BEHHOTO MECTa.

TouHoe BocmpousBeAeHUE TOHOrpaguu U Aaxe pa3MEpPoOB MU IPOIOP-
nui, Koropoe Mbl HaxoguM B Hosom Mepycanume narpuapxa Hukona,
npeacTaBisieT co00l YHUKANBHBIN mpuMep. B Ipyrux nepkBsx U MOHACTHI-
PsSIX MBI OOBIYHO BCTPEYAEM OIPEIETICHHBIE HETOUHOCTH B BOCTIPOU3BEACHUH
ApXUTEKTYPHBIX (OPM, a TaKKe IUIaHA MECTAa WIM €ro OTAEIBbHBIX 3JIEMEH-
TOB. bonee Toro, Mbl crankuBaeMcs ¢ KOHKPETHBIMM HIOAHCAMH B CUMBOJIH-
YECKOM 3HAUYEHUH MEPEHOCUMBIX MOJIENEH, KOTOpPbIE BapbUPYIOTCS KakK B OT-
HOULICHUHM KOHLENIMU U HaMEpEeHUil CBOMX co3jaTenei, Tak U B (opmax
peanuzaiuu.

Momnacteips HoBwiit Uepycanum B Kedanonuu, ['pennsi, ocHOBaHHBIH
I'epacumom Hotapoii mpuMepHO 3a CTO JET A0 MOCTPOHKH MOHACTHIPS MaT-
puapxoM HuKoHOM, SBIIS€TCS B 3TOM CMBICTIE HHTEPECHBIM MTPUMEPOM.

Hesnus u xyneT cB. ['epacuma KedanoHckoro 3aciy>kuBaroT 0co0oro
BHUMaHMA. ['epacum ponwmics B Tpukana, Kopundus, B 3HaTHO# cembe Ho-
Tapa, mposiBuBIIeH cedbs B KoHcTaHTHHOMONE BO BpeMeHa mpaBieHus [la-
neosoroB. OH OYeHb PaHO MPUHAJ PElIeHHE CTaThb MOHAXOM U JKMJI Ha TOpe
Adon, Ha Kpure, B CBaroii 3emie B TedeHue 12 yet, mpexie 4em cTall OT-
MEeTBHUKOM B 3akuH(pe, rae nposen math jiet. On npumren B Kedanonuio B
1560 r., mocenmmiics TaM B Temepe B MecTeuke, HazbiBaeMoM CHHIINA, HETO-
JlaeKky oT Aprocroiisl. 31€Ch OH CTall TBOPUTH uyieca. [lo3aHee oH ocHOBaN
MoHacThIpp Omana, u3BecTHbll kak HoBeiii Uepycanmum. MHorue nouepu
Benyumx cemell KedanoHun ObLIM BIOXHOBICHBI HJCCH MOCBATUTH CBOM
JKU3HU LIEPKBHU U MPOCUIM CBITOTO MPUHATH MX, HAYYUTh UX TOMY, YTO OH
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3HaeT o rpane/napcree AuresnoB. Co BpeMeHEM Bce Yallle CIBIIIATUCh TPH-
3BIBBI K CO3JJaHMIO KCHCKOH KnHOBUH. HakoHel, cBATOH, yBUAEB HACTOHYH-
BOCTb IIPOCUTENBHUIL] U B XOJI€ MOJIUTB IIO3HAB, YTO 3TO BOJA boxus, pemmn
«TIPUHATH Ha ce0s 370 OpeMs». OCHOBHAs IIeNIb CBSITOTO COCTOSAJIA B TOM,
4TOOBI HACTABUTH MEPBBIX MOHAXWHB Ha MyTh K HeGecnomy Uepycanumy, B
TOM YHCJIE U NIPUMEPOM CBOETO COOCTBEHHOI'O XXMTHUSI B KAUECTBE OTILEIIb-
Huka. MonacTeips HoBreiit Mepycanum B gonmae Omana ObIT OCHOBaH B
1561 r. Ero Ha3BaHue BIepBbIE YIIOMHUHAETCSA B AKTE O CMEPTH CBSITOTO OT
20 aBrycta 1579 r., cocTaBIE€HHOM uepe3 IATh AHEH mocie ero YchneHus, a
Takke B mepBoil Oymie marpuapxa Mepemwmwn, matupoBanHon 1582T1. C
1582 1. MOHACTBIPh OGUIMAIBLHO CTAT CHMABPO-NAMPUADUIUM, COOTBETCT-
BEHHO I10 BCEM BOIIPOCAM, KAacalOIIMMCS €7 MOHACTBIPS, €T0 MpeACTaBUTe-
71 00palIaIiCh HANPSIMYIO K BCEJICHCKOMY IaTpUapxy.

B gem cocrosiia MOTHBAIMS ¥ KOHLEMIIUSA CO3JJaHUSI MOHACTBIPS, U TIO-
yeMy ero Ha3Baiu «HoseiM Uepycanumom»? Ilpexae Bcero, oH Ciry>kui Ha-
noMuHaHueM o 3eMHoM Uepycanume B [lanectune, rae I'epacum npoxxun 12
JIeT U I'ZIe OH B T€UECHUE T0Ja CIIYKWI B UUHE Kanourananmuc B xpame I'po-
0a ['ocnogus B Uepycanume. Takxke 3T0 UMS TOHKHO OBUIO CIYXXHUThH HAIoO-
MuHaHueM o «Oyaymem rpane» (Esp 13: 14), ropuem, Hebecnom Hepyca-
JMMe, K KOTOpOMY YCTpeMIIsitoTcs Bee xpuctuane. «M orper bor Besdeckyro
cie3y ¢ o4el uX, ¥ CMEpTH He OyIeT y)Ke; HU IIava, HU BOIUISL, HU OOJIE3HU
yxe He Oynmer, nbo mpexnee npouwio» (Otkp 21: 1-5). OmHako cambiM
TJIaBHBIM I CB. ['epacuma OblTO0 noodpasicanue Xpucmy (imitatio Christi),
Yero OH J0OMBajcid acKeTU3MOM M TonedeHneM o Apyrux. Kak mectom
Crpacteit XpuctoBeix u Ero skeptBbl 0bin1 HMepycanum B [lanectune, Tak
i ['epaciMa MOHAcTBIpb, B KOTOPOM OH ciieoBail XpHcTy, ctan «HoBbM
Hepycanumom» — I1aBHBIM 00pa3oM, O1arogapsi TOMy, YTO B HEM CBeEpIla-
JIOCh, @ HE M3-32 BOCIIPOU3BEICHUS CBSIIEHHON Tomorpaduu cBATHIHD [lase-
cTuHBL. MIHTEpEeCHO OTMETHTH, YTO Melepa CBATOro Oblla COXpaHEHa B Ha-
0oCe MOHACTHIpS, TOCBSIICHHOTO YcmeHuto boromarepu. 3meck Hobwrid
HepycanuMm o3Haya MecTO acKeTW3Ma M TMOApakaHus XPHUCTY, TPYHA IO
cnaceHuro nymu. Takum oOpasoM, B Omaine MBI IMEEM JEN0 C CO3JaHueM
WIN BOCCO3JAaHHEM CBSILICHHOTO MPOCTPAHCTBA MPEHMYLICCTBEHHO IO Ha-
uMeHoBaHUI0. OCHOBATEINb HCIIOIH30BaN Mep(HOPMATUBHYIO CHUITy HUMEHHU.

ITocTpoenue cBsIeHHOTO MpOCTpaHCTBa B JojauHe OMana MpoAoIKu-
JI0Ch ¥ mocie cMeptu cBitoro. C. 'epacum OblT 0UIMANEHO KAHOHU3UPO-
BaH B utojie 1622 r. U cTall CBATHIM MOKPOBUTEIEM OCTPOBA U BCEX JKUTEIIEH
Kedanonnu. CBATOro cuvtand NOCPEIHUKOM B OTHOIICHHSX MEXKIy YKHUTE-
nsivu Kedanonuu, a Takke MECTHBIMH M MHO3EMHBIMU MopsikaMu — U bo-
roM. @opmMupoBaHue KyabTa cB. I 'epacuMa 1 ero pacupocTpaHeHHe BO MHO-
TOM TIOBTOPSIET CTAaHOBJICHHE KyibTa cB. CrimpuaoHa Ha o. Kopdy. MecTtHOE
HaceJIeHUEe ToJlaraio, 4to, «kak u cB. Crmpunon Ha Kopdy, ['epacum mpo-
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JKUIJT 00pa3IOBYIO KU3HB U OCTABWII B IIEJIOCTHOCTH CBOIO 3€MHYIO 000JIOUKY
JUIs1 BIOXHOBEHHS M CBUIETEILCTBAY.

MoHacThIph CIYKUT MECTOM IMaJOMHUYECTBA BEPYIOIIMX, NPUHAICKA-
nux I'pedeckoil mpaBociIaBHOM LIEPKBH. PUTyaibl, CBA3aHHBIE ¢ IOYUTAHUEM
MOIIIeH CBSTOTO, OYCHb HAIIOMUHAIOT aHaJorn4yHble putyansl Ha Kopdy. /IBa
Mpa3AHKKA, IPUBJIEKAIOIIUX MHOXKECTBO MaJOMHUKOB cO Bcel I'peruu u co-
MIPOBOXKTAIOIITIXCS TTPOIIECCHSIME, B KOTOPBIX HECYT OCTaHKH CBSITOTO, TIPOBO-
naTes 16 aBrycra — B TOAOBIIMHY CMEPTH cBATOro B 1579 ., u 20 okTsI0-
psi— B JIeHb ero kaHoHu3auuu. Kak u B ciydae co c¢B. CnupuI0OHOM, MOIIU
XpaHATCSA B NIBYX JapriaX. BHYTpeHHWH peluKBapHii HAa3BIBAIOT TPOOOM —
cassa, OH CAeTaH W3 TO30JI0YEHHOrO JepeBa, Mo OOKaM TPH CTEKJISHHBIX
OKOILKA. Teno CBATOro JIEKUT HA CIIMHE U 3aKPEIUICHO PEMHSAMU. DTOT MEHb-
LM 10 pa3Mepy JIapel-peMKBapuil HOCAT MO rOpoly BO BPEMsI ITPAa3AHHUKOB
16 aprycra u 20 okTsa0ps. CB. ['epacuM HACTOIBKO 3HAMEHUT LIETUTEIHHBIMU
qyJecaMu, A0 TaKOW CTETEHU HEOTAETUM OT TPAAULIUKA OCTPOBUTSH, UYTO BCE
3TH PUTyalbl ObUIM JETAILHO OIMCAHBI B W3BECTHOM poMmaHe «MaHIoIHa
kanurtaHa Kopemnn», nozaHee 3KpaHU3UpOBAaHHOM.

PaccmartpuBas onucaHHBIN KyJbT B KOHTEKCTE HEPOTOMUH, Mbl HAXOUM
crenuuIecKyr0 KOMOMHAINIO O0CTOATEIHCTB U CPEJICTB, CIIOCOOCTBOBAB-
LIMX [IOCTPOEHUIO CBSIIEHHOTO IPOCTPAHCTBA:

1) mosiBIeHUE OTIIENBHUKA, MPOKUBABIIETO B MEIIEpe M OCHOBABILIETO
MOHACTBIPE;

2) cylmiecTBOBaHWE OpuUeHTHpPa B Buae Mepycanmmnma 3emHoro w/mmm Ue-
pycanuma HeGecHoro;

3) mosiBJICHHE YYJOTBOPHBIX MOIIEH CBATOrO U (DOPMUPOBAHUE PHUTYa-
JIOB, CBSI3aHHBIX C €T0 MOYUTAHUEM.
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1. St. Gerasimos of Cephallonia

2. The cave in Spilia, near Agostoly, where St. Gerasimos first lived when he
came to Cephallonia
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3. The monastery of St. Gerasimos in Omala valley, Cephallonia (photograph
A. Lazarova, 2006)
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4. A general view to the monastery of St. Gerasimos today (photograph
A. Lazarova, 2006)
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6. The tower-belfry at the entrance (photograph A. Lazarova, 2006)
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7. The old church “The Dormition of the Virgin”, where the relics of the Saint
are kept (photograph A. Lazarova, 2006)

21 | |
Tl 3

8. The old church “The Dormition of the Virgin”. A general view towards the
altar, the sarcophagus with the relics (photograph A. Lazarova, 2006)
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10. To the right: the Proskynitarion with the icon of the Virgin of Passion (pho-
tograph A. Lazarova, 2006)
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11. The opening to the hermitage of St. Gerasimos under the church “The Dor-
mition of the Virgin” (photograph A. Lazarova, 2006)

G L - ; S R
12. The “entrance” to the hermitage of St. Gerasimos (photograph A. Lazarova,
2006)
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14. The relics of St. Gerasimos carried on procession on Cephallonia
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15. The relics of St. Spyridon carried on procession on Corfu (photograph
A. Lazarova, 2006)



