O. B. Uymnuena

COJIOBEIIKUI MOHACTBIPH
KAK CTAPOOBPSIUECKAS AJTBTEPHATUBA
HOBOMY UEPYCAJIUMY ITATPUAPXA HUKOHA

UccnenoBarenu He pa3 0OTMEUYalId TOT CTPaHHBIA (akT, 4to B 1666 T. ¢
OJIMHAKOBBIMHU MPETCH3UAMHU K maTpuapxy HUKOHY BBICTYNHIIM IBE CTOPO-
HBI, HAaXOJAMBIIHECS B OCTPOIl MOJEMUKE IPYr C APYTrOM: OpPraHU3aTOPHI
Bonpimoro MockoBckoro cobopa 1 3allUTHUKU CTapoil Bepbl. Cpenu BOmpo-
coB kK Mutpononutry ['asckomy Ilamcuro Jlurapumy, 3agaHHBIX OT MMEHH
bosipuna C. JI. CtpentHeBa, a 3aTeM M Ha 3aceaHUsIX coOopa, B YIPEK mat-
puapxy nocraBuiu crpoutensetBo Hosoro Hepycanuma. IIpakruuecku on-
HOBPEMEHHO HEKOTOpPBIE CTapOOOpPsALBl OTKPBITO 00BHHAIM HukoHna B ToM
xe. OTHaKO IPUYUHBI UL OCY>KIECHUS OBLIIN Pa3HbIMH.

Kak nokazana U. JI. byceBa-/[aBpiioBa, rpeuyecKUe U OTHACTU PYCCKHE
BIacTh ObUIM 00ECHOKOEHBI MOJUTHYECKUMH aMOuumsmu Hukona, BO3-
MO>KHBIM MOCATaTEILCTBOM Ha THUTYJ «marpuapxa Mepycaliumckoroy, 4ro
HE COOTBETCTBOBAJIO yCTPEMJIEHUSIM caMoro HukoHa, METHBILEro ropasmuo
BBIIIE — OH HMCKAJ aHAJIOTHH ¢ caMuM XpuctoM' . CilelyeT OTMETHTb, YTO
BOCTOYHBIE HEPapXHU BOCIPHUHHUMAIH MOCTpOeHHE BockpeceHckoro mMoHa-
CTBIpsl U HauMeHoBaHue ero «HoswiM Mepycainmom» He TOJBKO Kak IIO-
JTUTHYECKul xect: 0ospuH CTpelHeB MOJYepKHYT HEKOTOPYIO KOIIYHCT-
BEHHOCTh JaHHOTO CHMBOJHMYECKOTO KecTa: «JloBemercst ju, 4TOOBI Tak
CBATAro rpaja UMs OBUIO MEPEHECEHO, M HHOMY JaHO M OI030pEHO?»
DTOT BOMpOC BBI3BAI Ha cobope nmoneMuky Mexay llancuem Jlurapumom u
Hukonom, KoTOphIe O-pa3sHOMY MMOHMMAJIH UACI0 COOTHOLIEHHS oOpasza H
nepBooOpasa, a Takke NPUHLIUIHAIBHYIO BO3MOXXHOCTH KOTIMPOBAHUS ca-

' Bycesa-/aswidosa M. JI. O6 uneitnom samsicie «Hooro Mepycamima» natprapxa Hukona
// Uepycaimum B pycckoii kyneType. M., 1994, c. 174-181.

2 T'ubbenem H. A. Hcropuueckoe uccnenoBanue nena narpuapxa Hukona. Y. 1. CII6., 1882,
c. 1074.
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KpaJbHOTro 00bekTa’. Takum oGpasoM, kputuka Hukona na Bonsmom Moc-
KOBCKOM cO0Ope IIJIa 10 IBYM HaIlpaBIeHHSIM: HE3aKOHHOE MOCATaTeICTBO
Ha 4YMH marpuapxa MepycalinmMcKOTO W CIMIIKOM OyKBaNbHBIA MOIXOZ K
UJee NEPEHECEHHs CAaKPaIbHOIO MPOCTPAHCTBA KAK €r0 MAaKCUMAJIBHO TOY-
HOT'O KOIIUPOBAHHS.

CoBceM WHBIMH OBUIM TPUYHHBI, TOOYXKIABIIUE CTaApOOOPS/IIEB Hera-
THBHO OLIEHUBATh caMy uzero nocrpoeHuss Hosoro Mepycanuma B peaibHOM
MIPOCTPaHCTBE, Ha 3emie. K cokaneHuto, Mbl HE pacrojaraeM pa3BepHYThI-
MU TEOPETHUYECKUMH MOCTPOCHUSIMU WU CIIEHUAJIBHBIMU COUMHEHUSIMH Ha
JIaHHY10 TeMy. [IpuxoauTcs BOCCTaHABINBATH JIOTHKY PACCYKACHHUN MO pa3-
PO3HEHHBIM (hparMeHTaMm.

CrpoutensctBo HoBoro Hepycanuma paccMaTpuBalioch 3alllUTHUKaAMHU
«CTapoil Bephl» KaK CBUIETEILCTBO MPHIIECTBHS aHTHXpUCTa . COMOBELKHil
crapen; MoakuM BKITIOYaeT STOT JOBOX B 0oJiee IIUPOKHIA KOHTEKCT TEMBI
HukoH-aHTUXpUCT — HapaBHE C YUCIIOBBIM 3HAYEHHEM HMEHM U TPETeH-
3WSAMU TIaTpHapXa Ha CIHIITKOM OOJbIIyI0 U Oe3pa3eNbHy 0 BIacTh (110 ero
MHEHUI0, HUKOH KellaeT «CTaTh Nalor» — 3HAYUT, HE IPOCTO BO3IJIABIISATH
LlepkoBb, HO 001aJaTh MOJHOTOW TyXOBHOTO M CBETCKOTO BiajabruecTBa). O
B3rsigax Moakuma Mel 3HaeM H3 pacckasa IbikoHa CuibBecTpa Ha AOMpoce
B 1666 r.:° «U on ne Moakum mokassiBai eMy CelMBECTpy IHCMO HA OIHOM
cTobIe, MUCaHO MEJIKHM CaMbIM ITHCMOM. A B HEM HaIlMCaHO YuciaaMu 666.
A Boeinucan ae oH, Moakum, To u3 Anokanumcuca. A Tonkosai oH, Moakum,
4yTO OBIBIIEMY TaTpuapxy HukoHy B MupckoM unHY uMs O6but0 HukuTa, a BO
nHouectBe Hukon. A mo-rpedecku ae Hukutuoc. M B TO Je 4ncio TO UMs
npuzner. U emy ne, Hukony, Ha MOCKOBCKOM rocynapcTse ObITH mamnoro. 1
moObIB 7ie OH Ha MOCKOBCKOM ToCy/IapCcTBE TArok0 MOJITOpa To/Ia, MONIET ¢
Mockasl Bo UepycanuM K XUA0M, TIOTOMY YTO Jie¢ OH MOKycuiica B Bockpe-
CEHCKOM MOHACThIpe IOCTPOUTh LIepKOBb Bockpecenus Xpucrosa. U Toit ne
LEPKBH HE COCTPOUTH eMy OTHIIb. U mpumen ae Bo MepycamuMm, ydHer
CTPOUTH LIEPKOBb, YTO6 MY B TOM Mepe/l HUMH, KUIAMH, HE MOTPEIIHThY .

IIpu TOM 4TO mpenCTaBICHUS PacCKa3dMKa O MOJUTUYECKOM YCTPOUCT-
Be CBATBIX 3eMeNb U NepcnekTuBax HukoHa BecbMa TyMaHHBI, COBEPILIEHHO

HonpobHo cMm.: Bycesa-/asvidosa U. JI. O6 wupeiinom 3ambiciie «HoBoro Hepycammmay
natpuapxa Hukona, c. 176-177.

Marepuansl Juld HCTOpPUM packoja 3a IIepBO€ BpeMs €ro cyuiecTBoBaHus. Msa.
H. 1. Cy66otuna. T. 7. M., 1885, ¢. 377, 409.

«[leno CunpBecTpa» OBIIO CBSI3aHO € OCTpOH BHyTpeHHeH 00pr0Ooii BHyTpu CoOJOBEIKOTrO
MOHACTBIPS, IPOXOAUBIIEH Ha (oHEe LEepPKOBHOH pedopMbl. OHO BKIIOYAET B ceOsl LIENbIi
PSI BOIPOCOB, 3a49aCTyi0 OOBEIMHEHHBIX TOJBKO KPYroM JHI[. PEKOHCTPYKIUS TeKCcTa Ha
OCHOBE CHJIBHO ITOCTPaaBIIAX ToKyMeHTOB 3 [Ipukasa TaifHex men cm.: Yymuuesa O. B.
Comnogernkoe Boccranue 1667-1676 rr. HoBocubupcek, 1998, c. 169—-191. Ananu3 Bcex 00-
CTOSITENBCTB Aea: Tam ke, ¢. 36—40.

Yymuuesa O. B. Conoselkoe BoccTanue, c. 36-37, 170.
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SICHO, YTO TJIaBHAasA NMPUYMHA BO3MYIIEHHs cTpouTenscTBoM Hosoro Mepyca-
JUMa 3aKIF0YaeTcs B Ype3MepHbIX amOunusax Hukona, mocsratomero Ha ca-
KpPaJIbHBI YpOBEHb, HEAOMYCTUMBIA I OOBIYHOTO HYeNOBEeKa, MaKe IS
natpuapxa. ConoBenkuii crapen Moakum Buaut B mocTtpoennu «Hosoro
Hepycanumay HECOMHEHHOE CBHIETENIBCTBO TOro, 4To HUKOH sBisercs aH-
TUXPUCTOM. A W3 3TOU MPEANOCHUIKM OH BBIBOJUT LICTIOUKY AECUCTBUM, KO-
TOpbIE JOJDKEH COBEPIINUTh «HEYECTHBBIH MaTpuapx». OTO paccykIeHHe
MOJKHO CUHTaTh OJHOW M3 MEPBBIX MOMBITOK MOcTpoeHus Teopun «HukoH-
AHTUXPHCTY, MMOJYYHBIIEH MUPOKOE paCIPOCTPAaHEHHE B CTAPOOOPSTIECKON
cpese’. AHTHXPHCT HENPEMEHHO JOJDKEH MPETEHI0BaTh Ha POib XPUCTA, U
B 3TOM CMBICe cTpemiieHHe HukoHa BBICTPOUTH LETIOUKY MOJOOUH MEXITY
Uepycanumowm B IlanectrHe u ero «uKoHOI» B MOCKOBCKOM IIapCTBE, MEX-
Iy TpoboM Mempxuceneka U CBOMM OYIyIIUM TPoOOM, MEXKITYy XPHCTOM U
cO0OH COBEpIIEHHO aJeKBATHO TOHSTA JIIOJbMH, CYIIECTBYIOIIUMH B IPO-
CTPAHCTBE CPEJHEBEKOBOMU Tpa)_'[I/I]_II/II/IS. ITatpuapx HukoH cumran cBoil 3a-
MBICEJ Ype3BBIYAHO ONarov4ecTUBBIM. ECITU y4decThb CyIIeCTBOBaBIIUI Be-
kamMu 1 npekpacHo uzBecTHbId Ha Pycu XVI-XVII BB. KOoHTEKCT Teopuu
XpucTa Kak CBSIIIEHHUKA «110 YuHy Menbxuceaekay, nperen3un Hukona Ha
pOJIb e1Ba JIU He XPUCTa BHIMIAIAT BeCbMa OCO3HaHHBIMU. OHAKO HE clie-
IyeT 3a0bIBaTh, 9TO 3TO HE TOMBITKA «CTaTh XPHUCTOM», a CHMBOJIHYECKOE
IIOHMMAaHUE POJIM NaTpuapxa, riuassl LlepkBu, kak npeeMHuka Xpucra. U 3to
CKOpee cleAyeT HHTEPIPETHPOBATh KaK SIBHOE KaTOJIMYECKOE BIUSHHUE, YEM
KaK KOIIYHCTBO, B KOoTopoM oOBuHsUTHM HukoHa coBpemeHHHKH. CTapoo0-
PSAALBI paccCMaTpUBANIN «IpoeKT» HUKOHa B KOHTEKCTE MPaBOCIaBHOI Tpa-
JTUIMY U IPUXOAMIN K 3aKOHOMEPHOMY OTPULAHHIO. Y HAC HET MPSIMBIX OC-
HOBaHHMW CYHMTATh, YTO CTAPOOOPSAIBI OMUPAIHCH MPH 3TOM Ha MHEHHE
noynutaeMoro uMu Makcuma I'peka, Bo3pakaBIIero NpoTuB cpaBHeHUs: Mo-
ckBbl ¢ HoBbiM HepycanmnMoM M yKa3bIBaBIIETO HA HENOMYCTUMOCTH IPH-
paBHUBaHHS KaKOTO-TO PEaTbHOT0, TOMOTPa(QUIECKH CXOKETO HITU IOJIUTH-
YECKH 3HAYMMOI'0 MECTA CO CBSILEHHBIM I'PaJloM, a TAKXKE OTPULABLIETO caM
¢axT «cBsimeHcTBa Xpuctay. Ho B menom mosumus ctapooOpsileB ropasao
Omke K B3MJIsIAaM yYEHOTO a)OHCKOTO MOHAaxXa, YeM K MUPOBOCIPHUSATHIO
npo3anaaHoro okpyxkenusa Huxona. U ecnu Hukon cnegoBan ckopee kaTo-
JMYECKON TPagUIiU TOMOTPagUIecKOro KOMMPOBAaHUS U H300paKEHUS «II0

" Cmupnos IT. C. BuyTtpennue Bompocs B pycckoM packoie B XVII B. CIT6., 1898; I'ypwsro-
6a H. C. KpecTbHCKMII aHTUMOHAPXUUYECKHH MPOTECT B CTAPOOOPSIUECKOM 3CXATOJIOTH-
YeCcKOM uTeparype nepuosa nosaHero deomannzma. Hosocubupek, 1988.

Honpobuee o B3rmanax Hukona u ero coOCTBEHHOM O0OOCHOBAaHMH HEOOXOIMMOCTH IIO-
crpoenusi «Hosoro Hepycamuma» cwm.: Bycesa-/lasvioosa U. JI. O0 MIeHHOM 3aMbIcie
«HoBoro Hepycamuma» matpuapxa Hukona, c. 175-177. Mecto 3axopoHeHHs mis ceOst
HuKoH MoAroTOBMII IMEHHO TaM, I'ie B HepycalmMckoM xpame I'poba ['ocriogus Haxomut-
cs rpoOHuIa Menbxucenexa.
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Mo100MI0», CTAPOOOPSAIIB! IBHO UCXOIMIN U3 MPUHIUIUAIBHOTO PazIudns
Mmexny Hebecasim Mepycannmom, peanbHbsiM Mepycanmuvom B [lanectune u
ero konuen B BockpeceHCKOM MOHACThIpE.

Ocyx/ieHre HUKOHOBCKOTO IUIaHa HE O3Ha4asio, 4To cama ujesi HoBoro
Hepycanrma, BOIUIOIIEHHOTO Ha 3eMJje, aOCOMOTHO UyKAa CTapooOpsiaam.
[NoGopHUKH «cTapoll BepbD» CTOJNKHYIWCH C TParduecKoW W Hepa3pernMon
mpo0ieMoii: Tpetuil PuM Ha UX TJ1a3ax OTCTyHall B HEUeCTHe, Beiiea 3a Puvom
nepBeiM U KoHcrantuHononem. YerBeproro Puma ObiTe He Morio. 3Hauwr,
OHU JIOJKHBI OBLIH TIPU3HATH MTOHYIO THOENb MPaBOCIABUS, HOCHTEISIMHU KO-
Toporo cuntany camux cebs. B «IloBectrn 0 Mmydernn Hekounx ctaper [lerpa u
EBJIOKHMa» YIOMSIHYT BCE K€ «UETBEPTHIA PUM»’, HO y HAaC CIHMIIKOM MaJo
JTAHHBIX, 9TOOBI CTPOUTH MPETION0KEHHSI O TOM, YTO CTOSUIO 32 3TOH dopmy-
JI0i. J1J11 OOJIBIIMHCTBA CTAPOOOPSIIICB «UETBEPTHIM PrM» OBLT HETIpreMIIEM.
Ho motpeOHOCTh B CBETJIBIX IMEPCIEKTHBAX JJIsi COOOIECTBA MCTHHHO Be-
pytommx Obuta cuibHa. M 3meck npuronunack uaes Hoeoro Mepycanuma kax
WIeaTBHOTO, 00’KECTBEHHOTO IAPCTBA, OTKPBITOTO JIJIsl BEPHBIX.

B Bugenun cosoBernkoro mHoka Mmnarus, natupyemom jetom 1667 r.,
BO3HHMKaeT 00pa3, BOCIPHHATHIA B MOCIEIYIOIIEH CTapooOpsiIueckoi Tpa-
qurn: COMOBKM CTAaHOBSATCS TOCIEIHAM OIUIOTOM OJIaro4ecTusi Ha 3eMile.
B cooTBeTCTBUM CO BCeMM KaHOHAMM KaHpa BUACHMS, MmaTuil moBeCTBYET O
SBIEHUN «OT TOJyIHS oONaka CBeTNIa», a B HeM — camoro [ocronma «c
MHOKECTBOM arrem». l'ocroaps o0emaeTr, 4To eciii COJIOBELIKHE HACETbHUKH
COXpaHAT BEPYy W HE BHAXyT B PaclpH Mexmy coboi, OH OXpaHUT MOHa-
CTBIPb M TMIOCTABHUT €T0, «aKU CTOJI KaMEHHBIH MOCpeu MOps; M HUUTO Ke K
HEMY He TPUKOCHETCs 3710». A motoM ['ocmons naeT WHOKY oberiaHue: «A
3a UX CTpaJaHue W TepPIeHHEe MOMIITYI0 UX, U MOHACTHIPh ceil mMeHn Moero
pamu cBsitaro u Hapeky ero Hosbriit Hepocamum»'’. Dror Hossiit Hepycamim
He SBJIseTCs OYKBaJBHBIM TOMOTpadUuIeCKUM MOBTOPEHHUEM MaJIECTHHCKOTO
ropoaa. 9To CUMBOJUYECKUH, TyxXoBHBIM Mepycanum «Bcex BepHbIX». Kak
M3BECTHO, KaYKABI MOHACTBHIPHh B OIMPEICIIEHHOM CMEBICIIE SBISIETCS WKOHOU
Heb6ecnoro Uepycamuma, 00pazom, BOCXOISIIUM K TiepBooOpazy Hebecnoro
I'pama. U BeIpaxkaeTcst 5TO B HaMYUKM 00s3aTENBHBIX «TOUEK»: HAUWHAS OT
antaps UEHTPAIBHOTO XpaMa M 3aKaH4YHMBas CBALMICHHBIM KoJoIeM, CBSATHI-
MU BopoTaMu U T. 1. CHMBOJIMKa Xpama/MOHACTHIPsI Kak MKOHBI Mepycanu-
Ma xopoulo u3ydyena. Ho B janHOM ciyuyae peds o ropasno 6onbiem: Coio-
BEIIKHUH MOHACTHIPh 3aHHMaeT 0Cc000€ MECTO Cpeau BCeX XPHCTUAHCKUX

% Kysueyosa B. C. TloBecTh 0 MydeHun Hekoux crapen Ilerpa i Esnoxuma // Jutepatypa n
KknaccoBas O0oprba smoxu mosaHero ¢eomamusma B Poccuu. HoBocubupek, 1987, c. 210,
213-214.

10 Yymuuesa O. B. ConoBeukoe Bocctanue, c. 114-115; Yymuuesa O. B. TloBectb 0 BUIEHUU
nHoKa Vnarus u HactpoeHus B COIOBELIKOM MOHACTBIpE HaKaHyHe BoccTaHus 1667—1676 rr.
/ TOAPJIL. CII6., 1992. T. 47, c. 290.



ConoBenK1ii MOHACTBIPD KaK CTapooOpsAYecKas ajlbTepHATHBA. .. 833

KOMILIIEKCOB Pycu (mmoapazymMmeBaeTcs: U MUpPa), TaK Kak JOJKEH COXPaHUTh
HEpyHIMMoe OJlarovecTue W mpaByro Bepy. IMeHHO 3To nenaer ero momoou-
eM HebGecnoro I'pana.

B xozne Boccranust Hanboee paauKaabHas 9acTh IOBCTAHIIEB IPUIILIA K
MOJIHOMY Pa3phIBy C IIapeM M MOCKOBCKHMH BIACTSIMU, 3asBJISS: «LapcKas
3eMJI1 [0 MOHACTBIPb, & MOHACTBIPh — HE Lapckas 3eMis». OcTpoB-Kpe-
MTOCTh, BO3BEACHHBIN Ha OCTPOBE «BO OTOIIC OKHUSHA-MOPS», 00peTan 4epThl
WHOTO MPOCTPAHCTBA, OTACICHHOTO OT IPEIIHOTO MUpPa U JYXOBHO, U (pu3u-
YeCcKH. 3aMKHYTOE ¥ HJICAIbHO 00YCTPOSHHOE XO3SHUCTBO, JOCTATOYHAS aB-
TOHOMHOCTb CYIIECTBOBaHMSI, MOJHOTA LIEPKOBHOM >KU3HU MO3BOJSIM Ha-
CEeNlbHUKaM BOCIPUHHUMATh CBOM Malbli MHpP KaK «CTOJI KaMEHHBIN,
MEepeXOsIINM B CaKpallbHOE NPOCTPAHCTBO, A€ MOBCEIHEBHO TBOPSTCS 4y-
neca, 0JaroyxarT MOIIH, SBISIOTCS OCCHI-UCKYCHUTENH, OTTOHSIEMBIEC OJIaro-
YECTUBBIMU MHOKAaMH, a 3aachl HE OCKYJEBAIOT.

ConoBenKuif MOHACTBIPh — B OTIWYHE OT BOCKpeceHCKOro — He HO-
cun odpunmanbHo umeHn Hooro WMepycammma. Ero ¢usmueckoe momobue
CBSIIIIEHHOMY Tpajly He IMPEBBIIIAN0 TOW MEphI, YTO CYILECTBOBANA JJIA JIO-
0oro MoHacThIps U Xpama. Ho MMEHHO 3TO W Jienaio BO3MOXKHBIM €r0 BOC-
MPUSTHE KaK UCTUHHO CaKpalbHOIO MECTa — HE HCKYCCTBEHHOTO U PYKO-
TBOPHOTO, a IOMMEHOBAaHHOTO CaMUM borom, M30paHHOTO W OCBSIIICHHOTO
HEU30CKHBIM MYyYCHUYCCTBOM.

Orto ObUT TyXOoBHBIA MepycaniuMm, BpeMeHHO OOpeTaronuii Tonorpadu-
YeCKyIo TIPHUBA3KY Ha 3emute. Ilo3anHeimme cTapooOpsSAmbl, CAUTABIIHE ceOs
HacinenHukamMu COJIOBEIIKUX OTIIOB, MOAXBATHIIH ATy ujero. Tak, MBan ®u-
yunmoB B «ctopuu BeiroBckol mycCThIHMY TOBOPUT 00 yrreamux u3 Coo-
BELIKOTO MOHACTBIPS MHOKaX: «iko u3 Mepycanuma nocnanuu lyxom Cas-
vy A BbemoBonabe, Kyma SKOOBI TOOPATUCh HEKOTOPHIE M3 COJIOBEIIKHMX
«BBIXOJIIICB», CTAPOOOPSALBI B YCTHON Tpaaulluu Ha3biBaiu To HoBeiM He-
pycanumoM, To HoBeiMu Co0BKaMu, SIBHO MPUPaBHUBAS 3TU ONpPEACICHUS
npyr K Apyry'’.

Takum 006pazom, cTapooOPSI LB, OCYKIas MOMBITKY HUKOHA BOTUIOTUTH
Hogeiii Mepycanmum Ha pycckoil 3emiie B KauecTBe (HU3MYECKOH MOJEIH,
MIPUIILTA K TIOCTPOSHHIO cBoero Mepycanmma, ciocoOHOTO MpencTaTh Kak
peanpHOe MecTo — COJIOBEIKHII MOHACTBHIPh HA OCTpoBE B beroMm Mope —
WM Kak nojylereHaapuoe benoBoabe — kpait ucTuHHO Bepyromux. [ToTo-
My 4TO, 1O CYIIECTBY, CTapooOpsiaiel BocnpuHuManu Hoserit Mepycannm
MMEHHO TaK, KaK TpaKTOBaJIM MOHsATHE L[epkBU mepBbie XpUCTHAHE U TIPE-
CTaBUTENM PaJUKAIbHBIX TEUEHUN CPEIHEBEKOBbS: CBAILICHHBIM Ipag — 3TO
coobmecTBo Bepyrommx. ['ne onm, Tam u Hepycamum. U mepenecenue ca-

" dununnos U. HUcropus Brirosckoii crapoobpsaueckoit myctsiau. CII6., 1862. C. 275.
2 Yymuuesa O. B. Conoperkoe BoccTanue, ¢. 115.
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KpaJIbHOTO TIPOCTPAaHCTBA OKa3bIBaeTCS BOZMOXKHBIM HE 3a c4eT (hopMalbHO-
rO CXOJCTBa M KOMHMPOBAHMS, a 32 CUET BBICIIEH, TyXOBHOW CBS3H MEXKIY
HUCTOYHHUKOM U €T0 36MHBIMH NPOSBICHUSIMH.

B sroit onnosunun mexay Hoseim HMepycanumom Hukona n HoBbim
Hepycanumom (HoBbeimu ConoBkaMu) CTapooOpSALEB BHIpaskaeTcs W CO-
BEPLICHHO pa3HOEe MOHMMAaHHE 0JIArOYecTHs, M MPUHLUUINAIBHO Pa3IUIHOE
OTHOIIIEHHE K XPUCTUAHCKUM CHMBOJIaM U oOpa3am.

Olga Chumicheva

Research Centre for Eastern Christian Culture

SOLOVETSKY CLOISTER AS AN OLD-BELIEVERS’ ALTERNATIVE
TONEW JERUSALEM OF THE PATRIARCH NIKON

Researches have already noted a strange fact: in 1666 the similar
claims to the Patriarch Nikon were formulated by two sides which were in
the deep confrontation to each other — by the organizers of the Big Mos-
cow Council and by the defenders of the “Old Faith”. In the list of ques-
tions by the Boyar Semen Luk’yanovich Streshnev to the Metropolitan of
Gaza Paissiy Ligarid and then at the meeting of the council there was an
accusation of the Patriarch Nikon in the constructing of the New Jerusalem
Monastery. Some Old-Believers blamed Nikon for the same action. But
these two sides had different reasons. Greek and partly Russian authorities
were uneasy about the political ambitions of Nikon and his supposed in-
fringement on the title of the “Patriarch of Jerusalem”, though it was not
the real intention of Nikon who looked much higher — he was seeking for
the analogy with Christ and not less.

Te reasons of Old-Believers were quite different. They denied the very
idea of the creation of New Jerusalem on the earth, in the real, common
space. Unfortunately, we don’t possess a long and detailed description of this
theme someone from Old-Believers. But it is possible to restore their reason-
ing on the base of fragmentary sources.

Old-Believers interpreted the fact of the construction of New Jerusalem
as a clear evidence of the actual presence of Antichrist in the world. A monk
from the Solovetsky Cloister in the White Sea — Joachim — included this
argument into the more broad context of the theme “Nikon-Antichrist” to-
gether with a numerical meaning of his name and excessive ambitions of the
Patriarch willing for too much power — ecclesiastic and laic; the Solovetsky
monk said that Nikon wanted to become the Pope which meant for Joachim
and his associates not only to be the Head of the Church but also to receive a
complete dominion over all the Christians.
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Joachim told to Solovetsky monks and servants that Nikon would be the
Pope in the Moscow state and then he would go to Jerusalem in Palestine to
built a new church there. Joachim was sure that the attempt to create New
Jerusalem in Russia was the first probe and after it Nikon-Antichrist would
demonstrate his deep intentions to unite with Judaists and to organize an al-
ternative Church instead of the Christian Community. But the Solovetsky
monk assured his associates that Nikon wouldn’t be able to finish his impi-
ous plans.

Joachim had rather rough ideas about the actual political situation in
Palestine as well as about Nikon’s intentions, but the main reason of his in-
dignation was the fact that constructing New Jerusalem on the earth Nikon
infringed on the rights not available for a human being — on the role of
Christ. And in this context we should resume that people of medieval men-
tality (Old-Believers) were able to catch the very sense of Nikon’s desires
(his aim to built a chain of associations between Jerusalem and its model by
Moscow, the tomb of Melchizedek and Nikon’s future tomb, between Christ
and the Patriarch). The Patriarch Nikon considered his work over the New
Jerusalem Monastery as a pious act of the imitation of holy places. Old-
Believers kept the long-lasting tradition of perception of sacred places as not
man-made ones. There is no direct evidence that Old-Believers based on the
opinion of the respected monk of the 16™ century — Maxim the Greek who
was against the presentation of Moscow as New Jerusalem and insisted that
a real, physical place on the earth can’t be put in the place of any sacred
spot. But the sense of their reasoning was equal.

The denying of the Nikon’s plan to built New Jerusalem, however,
didn’t mean that the idea of New Jerusalem was alien for Old-Believers. The
defenders of the “Old Faith” were face to face with a tragic problem: the
Third Rome was going to the abyss of impiousness, it was doomed to the fi-
nal death as it had happened with the Rome and Constantinople; but the
fourth Rome couldn’t exist in principle. But such a strong and living com-
munity as Old-Believers had to find some bright and radiant perspectives for
the future even in the moment of eschatological pessimism. And it was the
idea of New Jerusalem as an ideal sacred kingdom between the earth and the
Heavens opened for all the pious people which came to their help.

In summer of 1667, just before the beginning of the open uprising of the
Solovetsky Cloister against the Moscow tsar and the ‘“Nikonian Church”, in
the visions of another Solovetsky monk — Hipatiy — a new image ap-
peared. It was later received by the broad circles of Old-Believers and kept
even in the 20" century. The Solovetsky Cloister became the last stronghold
of the True Faith on the earth. According all the rules of the genre, there
were apparitions of black and fair forces which has shown the threat and the
way of salvation. The God Himself talked with Hipatiy and promised him
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that the Solovetsky Cloister would be protected till its dwellers would keep
peace and resignation inside their monastery. And the Solovetsky Cloister
would stand as a stone fort in the centre of the sea and the evil wouldn’t
touch it. And because of the sufferings and the patience of its dwellers the
God promised to call the monastery New Jerusalem.

During the eight-years long uprising the defenders of the “Old Faith”
were coming, step by step, to a complete breaking-off the relations with the
tsar. They proclaimed the Solovetsky Archipelago not the tsar’s territory.
The island and the fortress on it became a bridge between the real world and
the heavens. Physical world with the mighty stone walls of the monastery,
with constant supply of products by the local population living on the coast
of the White Sea were only one side of the trust of the dwellers of their safe-
ness. The monastery became a special place where wonders happened con-
stantly, where relics were scented and saints visited the earth, where demons
tried to tempt monks in vain. This New Jerusalem was not constructed by a
human intention. It was a place chosen by the God. And people had the main
duty: to show the best correlation to this level.

The Solovetsky Cloister wasn’t renamed into New Jerusalem by men.
He was not more similar to the Palestine topography than any other Christian
monastery. And these were real base to believe that it is a really sacred
place — not man-made and not connected with impious ambitions. And the
martyrdom of its dwellers was a part of the ritual — an inevitable way to the
final salvation.

Later Old-Believers received this idea and developed it. Ivan Filippov
said that persons went from the Solovetsky Cloister to the sinful world were
sent from “Jerusalem by the Holy Spirit” to bring the true faith to people
outside the stronghold. And in the Altay Region, in Belovodie, where the So-
lovetsky dwellers as if has come to, Old-Believers kept a tradition to call
their own land (independent from authorities) either New Solovki or New
Jerusalem equating these concepts. This tradition was registered even in the
end of the 20" century.

It is clear that Old-Believers perceived the idea of New Jerusalem in a
way it was interpreted by the first Christians and members of radical medieval
movements: the sacred city was a community of true believers associated with
a place chosen by the God. Where they are — there is Jerusalem. And their
duty is to fulfill all the ceremonies and rituals to keep the bridge between the
earth and the Heavens open for human beings longing for the salvation. And in
this conception there is a principal difference in understanding of the pious act
and in perceiving of the Christian symbols and images — as man-made ob-
jects which can be copied or as a part of the real sacred world connected with
the heavens through unbroken and continuous service to the God.



